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The 2nd International Review Meeting on
The 2nd Special Research Project for the World Heritage Site
“Sacred Island of Okinoshima and Associated Sites in the Munakata Region’

’

The Global Significance of
the Historical Transition of Rituals and Beliefs in Munakata
1. Theme

The World Heritage Site, "The Sacred Islands of Okinoshima and Associated Sites in
the Munakata Region," is evidence of the cultural tradition of worshipping the sacred
island of Okinoshima, which has continued from ancient times to the present day. The
80,000 offerings dedicated to Okinoshima Island between the fourth and ninth centuries,
intended for rituals seeking safe navigation, demonstrate significant exchanges between
various East Asian nations. Thus, the evolution of rituals and beliefs in the Munakata
region can be understood in the context of indigenous beliefs influenced by ancient East
Asian exchanges.

However, recent research and the results of this special research project have revealed
that changes in Munakata rituals have been influenced by various factors. The main
factors considered to have contributed to historical changes in the unique nature-
worship-based beliefs in Munakata are: (1) interregional exchanges through maritime
networks; (2) cultural exchanges with foreign ideas and cultures, including Buddhism;
(3) the stratification and complexification of social structures, including the relationship
between central power and regional forces; (4) Changes in the era from the tribal and
chiefdom stages to the state formation period, ancient times, the Middle Ages, and the
modern era, especially issues during transitional periods such as from ancient times to
the Middle Ages, (5) changes in the natural environment; and (6) the relationship
between human cognitive structures and the natural environment.

Therefore, this conference will focus on the "changes in rituals" characteristic of this
property. Experts from various fields, including archaeology, religious studies, cultural
anthropology, folklore studies, and history, from both domestic and international
backgrounds, will present their insights on "changes in rituals, beliefs, and religion and
their underlying factors" within their respective fields and place Munakata's rituals and
beliefs in the context of the history of religious thought and behavior around the world.
Through this, we aim to understand the unique characteristics and universality of
Munakata's rituals and beliefs and clarify their global significance.

2. Organizer:
Preservation and Utilization Council of “Sacred Island of Okinoshima and
Associated Sites in the Munakata Region (Fukuoka prefecture, Munakata City,
Fukutsu City, Munakata Taisha)



3. Venue:
Mercure Fukuoka Munakata Resort & Spa
1303 Tano Munakata city, Fukuoka, 811-3514

4. Dates:
November 29 to 30, 2025
% Site visit for speakers will be held from November 27 to 28.

5. Participants:

Speakers:

Fabio Rambelli (Professor, University of California, Religious Studies)

Hiroki Kikuchi (Professor, Historiographical Institute, the University of Tokyo,
Religious History)

Masataka Suzuki (Professor Emeritus, Keio University, Cultural Anthropology,
Folklore Studies, Religious Studies)

Mike Parker Pearson (Professor, UCL Institute of Archaeology, Archaeology)

Chair:
Sato Makoto (Chair, Expert Meeting, Professor Emeritus, University of Tokyo, History)
Mizoguchi Koji (member, Expert Meeting, Professor, Kyushu University, Archaeology)

Commissioned Researcher:

Akimichi Tomoya (Director, Yamanashi Prefectural Fujisan World Heritage Center
Professor Emeritus, Research Institute for Humanity and Nature, Cultural
Anthropology)

Woo Jae Pyoung (Professor, Chungnam National University, Korea)

Takata Kanta (Professor, National Museum of Japanese History, Archaeology)
Tanaka Fumio (Professor, Waseda University, History)

Sasou Mamoru (Professor, Kokugakuin University, Museum Kokugakuin University,
Archaeology)

Otaka Hirokazu (Lecturer, Taisho University, History)

Research Collaborator:
Wang Haiyan (Professor, Zhejiang University, China, History)

Subcommittee of National Treasure:

Kawano Kazutaka (Tokyo National Museum, Archaeology)
Tsujita Junichiro (Kyushu University, Archaeology)
Hashimoto Tatsuya (Kagoshima University, Archaeology)



Subcommittee of Regional History:

Okadera Miki (World Heritage Division, Fukuoka Prefecture, Archaeology)
Shoda Michihiko (World Heritage Division, Fukuoka Prefecture, Landscape)
Ikeda Taku (Munakata City, Cultural Properties Division, Archaeology)
Ota Satoshi (Munakata City, Cultural Properties Division, Archaeology)
Oka Takashi (Munakata City, World Heritage Division,Archaeology)

Mukai Kota (Munakata City, World Heritage Division,Archaeology)

Iura Hajime (Fukutsu City, Cultural Properties Division, Archaeology)
Ikenoue Hiroshi (Fukutsu City, Cultural Properties Division, Archaeology)
Sakino Yutaro (Fukutsu City, Cultural Properties Division, Archaeology)
Takagi Shintaro (Fukutsu City, Cultural Properties Division, Archaecology)

Observer:
Okada Yasuyoshi (Chair of the ICOMOS Japan)
Suzuki Chihei (Cultural Properties Investigator, Agency for Cultural Affairs)



6. Schedule

[Day1] Saturday, November 29, 2025
10:00-10:15 Opening (15minutes)
1 Key points of discussion 1
10:15-11:15 | Key points for discussion 1: Conceptual Framework Kami (Deities) and Saishi
(Rituals) in the Japanese Archipelago: Interpreting Through Environment and
Cognition
Sasou Mamoru (Presentation: 50 minutes, Q&A: 10 minutes)
11:15-11:45 | Commentary 1: State Formation and Religion: An Auxiliary Framework for Discussion
Mizoguchi Koji (Presentation: 30 minutes)
11:45-13:00 | Lunch (75minutes)
2 Keynote Address
13:00-14:00 | Lecture 1: Society, ritual and religion in Britain from the Neolithic to the Roman
Iron Age
Mike Parker Pearson (Presentation: 50 minutes, Q&A: 10 minutes)
14:00-15:00 | Lecture 2: Changes in Religious Practices and Ideas and in Academic Understanding
of the Sacred: Theories and Methods
Fabio Rambelli (Presentation: 50 minutes, Q&A: 10 minutes)
15:00-15:30 | Break (30minutes)
15:30-16:30 | Lecture 3: Considering Munakata's Rituals and Beliefs from the Perspective of
Mountain Religion and Buddhist History
Kikuchi Hiroki (Presentation: 50 minutes, Q&A: 10 minutes)
16:30-17:30 | Lecture 4: Considering Munakata's Rituals and Beliefs from the Perspectives of
Mountain Worship and Folklore
Suzuki Masataka (Presentation: 50 minutes, Q&A: 10 minutes)
[Day2] Sunday, November 30, 2025

3 Key points

of discussion?2

10:00-10:30

Key points for discussion 2: The International and Exchange Environment
Surrounding Northern Kyushu in Ancient and Medieval Times
Seeking to Understand the International Environment of the Munakata and

Okinoshima Region

Tanaka Fumio (Presentation: 30minutes)




10:30-10:45 | Commentary 2: Interactions between the Royal Authorities and Regional Powers of
Wa and Baekje during the 5% and 6" Centuries
Woo Jae Pyoung (Presentation: 15minutes)
10:45-11:00 | Commentary 3: Okinoshima Ritual Practices as Viewed from the History of Japan-
Korea Relations during the Kofun Period
Takata Kanta (Presentation: 15minutes)
11:00-11:15 | Break(15 minutes)
11:15-11:30 | Commentary 4: Interregional Exchange and Maritime Beliefs in Ancient China
Wang Haiyan (Presentation: 15minutes)
11:30-11:45 | Commentary 5: The Three Goddesses of Munakata
Otaka Hirokazu (Presentation: 15minutes)
11:45-12:00 | Commentary 6: Gender in Maritime Rituals — Emergent Funadama Goddess in
Okinoshima Belief —
Akimichi Tomoya (Presentation: 15minutes)
12:00-13:00 | Lunch (60 minutes)

4 Comprehensive Discussion

13:00-14:15 | Comprehensive Discussion 1: Considering the Significance of Munakata's Rituals and
Beliefs from a Historical Context
Chair Sato Makoto (75 minutes)
14:15-14:30 | Break (15minutes)
14:30-15:30 | Comprehensive Discussion 2: Considering the World-Historical Significance of
Munakata's Rituals and Beliefs
Chair Mizoguchi Koji (60minutes)
15:30-15:50 | Concluding Discussion
15:50-16:00 | Closing
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Key points for discussion 1

Conceptual Framework

Kami (Deities) and Saishi (Rituals) in the Japanese Archipelago:
Interpreting Through Environment and Cognition

SASOU Mamoru

1. Introduction

Human beings perceive supernatural agents as “gods
and spirits”, and perform rituals. If we define this practice
as religion, what meaning does it hold for humanity? Since
Edward B. Tylor proposed animism in his 1871
work Primitive Culture (Tylor, 1920) in response to this
question, numerous studies have continued through to the
present day, encompassing diverse perspectives including
anthropology, sociology, ethnology, and religious studies.

In contrast, from the late 20™ century into the 21 century,
anew perspective on religious research was set forth. This
is the “cognitive science of religion,” which examines
religion (concepts of gods and spirits, faith in such beings,
and rituals, etc.) based on the cognitive functions of the
human brain. The distinctive feature of cognitive science
of religion lies in its method of breaking down religion-
related phenomena into multiple elements based on
fundamental cognitive predispositions common to all
humans, and explaining diverse religious phenomena
through combinations of these various elements. As this
approach is based on cognitive predispositions universal to
humans, it enables logical examination when comparing
religious  phenomena  across  different  regions,
environments, and time periods (White, 2021).

However, questions have been raised about whether the
cognitive predispositions assumed by the cognitive science
of religion remain constant across time periods and regions.
For example, from the perspective of cultural evolution
theory, Joseph Henrich argues that the penetration of
Christian monogamous marriage practices caused the

undoing of ancient clan groups in Western Europe, and

through the expansion of commercial activity and literacy,
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the distinctive Western psychology of “individual rights
and responsibilities, and the primacy of universal laws”
was formed. In particular, he points out that the expansion
of literacy promoted brain development and led to the
enhancement of brain functions (Henrich, 2020). The
cognitive predispositions assumed by the cognitive science
of religion are primarily based on results from
psychological experiments conducted in contemporary
Western societies. If these were formed through such
distinctive historical circumstances, the natural question
arises: can these cognitive predispositions be applied to
other regions, different time periods, or the ancient
Japanese archipelago?

This paper therefore seeks to examine the cognitive
predispositions related to concepts of supernatural

3

agents— ‘kami (deities)” and “fama (spirits)”—in ancient
Japan through documentary and archaeological sources,

and clarify their characteristics and historical transitions.

2. Cognitive Predispositions and Concepts
of Deities and Spirits

Formative process of concepts of deities and spirits
Claire White has recently provided a carefully detailed
summary of the overview and challenges of cognitive
science of religion-related research from the late 20%
century to the present (White, 2021). According to her
synthesis, five main cognitive predispositions can be
identified as being related to concepts of deities and spirits:
1) Active agency detection and anthropomorphization
of phenomena; 2) Application of Theory of Mind; 3)
Attention to minimal counterintuitiveness (things

slightly different from expectations attract attention



Adaptive supernatural agent view (gods, spirits, etc.)

Cognitive biases in

the human brain

((MActive detection and
anthropomorphisation of
agents in phenomena,
(@)Adaptation of theory of

Context (values and behavioural norms = culture)

mind, @®Minimal attention
to counterintuitive
phenomena, (4)Persistence
of consciousness after
death, (5)Promotion of
prosociality within groups,
etc.).

Environmental conditions and
socialstructure

(Natural environment, group size)

X Cultural selection occurs due to changes in environmental conditions and social structure, leading to the transformation

of supernatural agent views.

2 Regional conceptions of supernatural agents encompass both common and similar elements based on
fundamental cognitive biases, and differing elements influenced by environment and context.
3 Supernatural conceptions of agency are reinforced through repeated ritual acts, which reduce anxiety about uncertainty.

(White, Claire, 2021)

Figure 1: Structural formation of supernatural agent views

and remain in consciousness more easily); 4) Belief
in persistence of consciousness after death, and
offline social reasoning (the ability to imagine the
appearance of people not physically present); and 5)
Promotion of in-group prosociality.

The process by which humans form concepts of deities
and spirits based on these fundamental cognitive
predispositions can be organized as shown in Figure 1.
Firstly, human cognitive predispositions interact with the
conditions of the living environment and social structures
(natural environment, size of human groups, networks
between groups, etc.), producing adaptive contexts (values

and behavioral norms

culture) for those conditions.
Through the interaction of these contexts with human
cognitive predispositions, concepts of supernatural agents
(deities and spirits) adaptive to each environment and
social structure are generated. These concepts of deities
and spirits are then reinforced through repeated ritual acts,
and it has also been noted that such ritual acts reduce the
anxiety of humans in uncertain situations (Xygalatas,
2022).

As described above, concepts of deities and spirits in
each region and era contain both common elements based

on cognitive predispositions and distinct elements
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influenced by environment and context. Therefore,
concepts of deities and spirits from other regions such as
ancient China, where the natural environment, scale of
human groups, and social structure all differ, cannot simply
be applied to ancient Japan. Moreover, as environment and
social structure change, concepts of gods and spirits also

change.

Methods for verifying cognitive predispositions

The question here is whether the fundamental cognitive
predispositions of the cognitive science of religion can be
applied to ancient Japan. This can be verified from both
documentary and archaeological sources. In Japan, ancient
texts have been transmitted, including the Kojiki (compiled
in 712), Nihon Shoki (compiled in 720), and Old-Fudoki
(compiled in the early 8" century), which specifically
record concepts of kami and tama from the 8" century.
Furthermore, from the Kotai Jingii Gishikicho (compiled
in 804), the actual state of ancient shrine rituals can be
confirmed, and the Engishiki (compiled in 927) records the
contents of offerings (heihaku) and ritual prayers (norito)
in ancient state rituals, listing the major shrines of the time.

At the same time, throughout the Japanese archipelago

numerous traces of rituals (saishi) performed for kami,



referred to as ritual sites, have been confirmed, distributed
widely from the Tohoku region to Kyushu from the late 4"
to 5% centuries. Many of these overlap with 8" and 9%
century ritual sites identified as “shrines.” Furthermore,
from artifacts excavated from 5% century ritual sites, the
contents of offerings and the structure of rituals can be
hypothesized. These correspond to the /eihaku recorded in
the Old-Fudoki and Engishiki, and correspond to the ritual
structure recorded in the Kotai Jingii Gishikicho, namely
“1) Preparation stage of ritual, 2) performance of ritual and
3) Handling at the conclusion of ritual”” (Saso, 2012, 2016).
In other words, since 5" century ritual sites maintain
continuity with 8" and 9" century ritual sites, the concepts
of kami recorded in ancient documentary sources likely
extend back to around the 5" century. By synthesizing
information from ancient documents and ritual sites, it
becomes possible to verify the abovementioned cognitive
predispositions 1), 2) and 3) related to kami and tama in
ancient Japan.
Additionally,

accompanying major land development in the late 20"

in Japan, large-scale excavations
century resulted in the accumulation of data enabling the
reconstruction of landscapes including settlements,
production areas, ritual sites, and burial areas (such as
ancient tomb groups) spanning from ancient to medieval
times. By analyzing this data in combination with burial
methods, concepts of the deceased and ancestors related to
cognitive predisposition 4) can be verified, and from the
relationship between settlements and burial areas, clan

groups related to 5) can also be examined.

3. Verification and Historical Transitions of
Cognitive Predispositions and Concepts
of Kami in Ancient Japan

Detection of agent and their personification
verify 1)

anthropomorphization of phenomena” in relation to the

Here, let us “agency detection and
ancient Munakata-Okinoshima rituals, based on the location

environment and excavated artifacts of ritual sites. Ritual
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sites from the 5™ century onward are located in characteristic
topographical and natural environments: mountain foothills
that are also water sources, places facing rivers or irrigation
channels, key points and dangerous spots in water and land
transportation, and prominent mountains or islands serving
as landmarks. Since all these are places where special
environmental functions (phenomena) appear that are
important for maintaining production, livelihoods, and
networks between groups, it can be inferred that supernatural
agents were detected and intuited in the functions
(phenomena) of those places (environments). This is
consistent with the expression found in the Kojiki, Nihon
Shoki, and Engishiki, which stated “kami residing at...,” or
“shrine at...” This can be organized as follows: supernatural
agents were detected in the phenomena of those places and
intuitively recognized as kami/deities and because
kami/deities were recognized as residing there, those places
became ritual sites. A typical example of this is Munakata-
Okinoshima (Okitsu-miya), which served the important
function of being a navigation landmark in the Genkai Sea.
According to the Kojiki and Nihon Shoki, this is a place
where a female deity resides, and traces of rituals (ritual
sites) remain that date back to the late 4" century. There is no
doubt that by the early 8 century when the Kojiki and Nihon
Shoki were compiled, the supernatural agents of phenomena
had been personified as female deities “residing” in the
places where phenomena appeared.

The personification of kami can also be inferred from
artifacts excavated from ritual sites. At 5™ century ritual sites
throughout the Japanese archipelago, tableware and sake
vessels are commonly excavated, centering on Haji pottery
takatsuki (pedestaled dishes), cups, and jars, and Sue ware
jars, pedestaled dishes, cups, and bottles (Fig.2). Therefore,
it can be determined that food offerings were indispensable
in the matsuri (rituals) of that time, and the kami being
worshipped were recognized as desiring and consuming the
same food as humans. In view of this, matsuri in ancient
Japan could be defined as having been exchange rituals in
which humans offered precious goods and food that pleased

the supernatural agents, or kami, and in return, the kami



Figure 2: Excavation Situation of the 5th Century Irrigation Canal and Ritual Artifacts at the Nagasuka Jorisei Site,
Chiba Prefecture (Provided by Chiba Prefecture Social Education Foundation Cultural Properties Center)

Figure 3: Tatehoko Mountain and tributary Figure 4: Distant view of Kumano Mountain
of the Abukuma River (Photo by Saso) (Photo by Saso)
Figure 5: Distant View of Miwa Mountain Figure 6: Landscape of Yatsuda, considered the
(Photo by Saso) setting for the Yato no Kami legend in the

Hitachi no Kuni Fudoki (Photo by Saso)
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Figure 7: Steatite Ritual Objects Excavated from the Ofunatsu Area, Miyanaka Jori, Ibaraki Prefecture
(Collection of Kashima City Dokidoki Center, Photograph by Saso)

Figure 8: Comma-Shaped Beads with Smaller Beads Excavated from the Kuriyadai Sites, Ibaraki Prefecture
(Collection of Kashima City Dokidoki Center, Photo by Saso)
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maintained and provided desirable phenomena (functions).
This means that 2) “Theory of Mind,” or inferring the
intentions of kami to understand what would “please”
them—can also be applied at this stage. Furthermore, there
are cone-shaped, well-proportioned “sacred mountains”
(kannabi-yama) and giant rocks (iwakura) that indicate the
presence of kami as topographical and natural features. This
can be explained as a phenomenon where the place where
supernatural agents causing specific phenomena reside
overlaps with the presence of beautiful mountains or giant
rocks that differ from their surroundings, thus prompting 3)

“attention to minimal counterintuitiveness. (Fig.3:4)”

Unevenness in personification of kami

However, personification cannot be applied to all kami
in ancient Japan. For example, in the Kojiki and Nihon
Shoki, the deity Omononushi-no-kami, residing at Mount
Miwa appeared in the form of a nobleman at night but
appeared as a serpent during the day (Fig.5). The fierce
kami of the Kumano mountains who tormented Iwarehiko-
no-mikoto was a bear, the mountain kami of Misaka Pass
who confronted Yamato Takeru-no-mikoto was a white
stag, and the kami of Mount Ibuki was a giant serpent.
These fierce kami appeared as bears, white stags, and giant
serpents. The Yato-no-kami in the Namegata section of the
Hitachi no Kuni Fudoki is a serpent with horns (Fig.6).
Even in the early 8" century when the Kojiki, Nihon Shoki,
and Old-Fudoki were compiled, there was unevenness in
the personification of kami. These kami possessed power
to harm the royal authority and people, and their dangerous
functions likely became linked to representations of
dangerous large beasts like bears, and the distinctive forms

of white stags and serpents.

Kami, matsuri, and state formation

Judging from the state of ritual sites, the major turning
point when ancient matsuri/rituals were established in the
Japanese archipelago is considered to have been in the 5"
century. From ritual sites of this period, alongside common

ritual implements such as stone replica items and bronze
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ceremonial mirrors, iron weapons and armor, agricultural
and craft tools, iron ingots (raw iron materials), and early
Sue ware, all of which were items symbolizing cutting-
edge technology newly transmitted from the Korean
Peninsula, have been excavated and are thought to have
been offered as votive items. These items were likely
presented for dedication by the Yamato royal authority.

Related to this is the title “Great King” (Okimi) and
consciousness pertaining to the territorial domain called
“Tenka” (All Under Heaven), which became clear in the 5
century. In the Japanese archipelago, from the late 4®
century onward, contact and exchange with Chinese
dynasties and Korean Peninsula states intensified, and by
the 5" century, the context of a “Great King Ruling All
Under Heaven” was formed within the Yamato royal
authority, and organization between groups based on
“human systems” (jinser) advanced within the archipelago
(Tanaka, 2013). Here, a structure became clear with the
Great King supported by regional chiefs in various roles.
The ritual sites that spread widely throughout the
archipelago particularly from the mid to late 5% century are
thought to correspond to these new organizational
relationships between the Great King and regional chiefs,
and to the new network closely connecting the Yamato
royal authority with China and the Korean Peninsula
(Mizoguchi, 2023). In the Munakata-Okinoshima rituals,
the transition from early ritual sites (Sites 17, 18, 19)
around the Great Rock I area directly connected to the
Yamato royal authority to the ritual site at Great Rock F
from the mid-5" century (Site 21) demonstrates this
change. Concurrently, the Katsuura Minenohata Tomb was
constructed and succeeded by the Tsuyazaki mounded
tomb group, thus establishing a lineage of chiefs who
presided over Munakata’s ritual traditions.

Here, a ritual system was established in which
supernatural agents, or kami, were intuited in environments
where important phenomena for transportation and
production occurred within the domain under heaven ruled
by the Great King, and regional chiefs throughout the land,

receiving offerings provided by the Yamato royal authority,



worshipped the kami of each region. Subsequently, in the
late 7" century, during the process of the Yamato royal
authority’s transition to the Ritsuryo state, the locations for
Munakata-Okinoshima rituals were designated as sacred
districts (shingun), like those at Ise Grand Shrine, Izumo,
Kashima (Fig7-8), and Katori, etc., and were organized as
regular state rituals. This was carried out in a form
corresponding to the descriptions set out in the Kojiki and
Nihon Shoki, which were contemporaneously being

compiled and textualized (Saso, 2016).

East Asian trade networks and big gods

In East Asia, the mid-9" century became a turning point
when the activities of Chinese private maritime merchants
became more vigorous (Suzuki et al. eds., 2017), and from
the 10" to 12% centuries, the Japanese archipelago and its
peripheral regions were incorporated into the wide-area
trade network centered around Northern Song China.
Furthermore,  environmental — changes  occurred
accompanying climate change from the late 9" to 10®
centuries, particularly changes in rivers and coastal areas
that affected irrigation systems and port environments.
These changes led to the breakdown of settlements and
regional societies that were aggregates of clan (kinship)
groups, and by the 12" century, medieval settlements and
networks were established, forming concepts of kami and
tama in ways that adapted to the changed environmental
reality. This was a new concept of kami formed between
the local kami of the Japanese archipelago and the global
faith of Buddhism (Saso, 2023A).

The Three Female Deities of Munakata in the Kojiki and
Nihon Shoki were gods residing at Okinoshima (Okitsu-
miya), Oshima (Nakatsu-miya), and the lagoon at the
Tsurikawa River mouth (Hetsu-miya), which served
important functions as navigation landmarks and harbors
in maritime transportation connecting the Japanese
archipelago with the continental and peninsular Asia.
However, in the 10" century, the Three Female Deities of

Munakata made a divine revelation indicating their wish to

receive the Buddhist rank of “Great Bodhisattva,” with the
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result that rituals that had continued since ancient times
were changed to become Buddhist ceremonies (Ruijii
Fusensho, Volume 1; February 14, Second year of Tengen;
Munakata Daiguji (High Priest) Appointment Official
Document). By the 12% century, the Three Female Deities
of Munakata were worshipped collectively at Hetsu-miya
at the Tsurikawa River mouth as the First, Second, and
Third Great Bodhisattvas, which became the core of
Munakata faith under the high priest’s control.
Corresponding to this was the establishment of 70bo
(Araji-Nishi-no-ato Site) west of Munakata, facing the
tidal flat at Tsuyazaki, which became a base for Japan-
Song trade, and the Munakata high priests actively
engaged in trade with China from this base.

At almost the same time, from the late 11" to 12%
centuries, Northern Song merchants were arriving at
Tsuruga in Fukui Prefecture. From the Shiotsuko Site at the
northern end of Lake Biwa, which connected through to
the capital Heian-kyo, a wooden oath tablet dated the third
year of Hoen (1137) was excavated from the remains of a
shrine. This oath invoked not only Buddhist devas
(heavenly beings) such as Bonten (Brahma), Taishakuten
(Sakra), and the Four Heavenly Kings, but also Japanese
deities including Hachiman Daibosatsu and Kamo Upper
and Lower Shrines and Sanno Seven Shrines as objects of
the oath tablet, stating that if Kusabe Yukimoto, who
erected the tablet, diverted even one bale of fish he was
contracted to transport, he would receive punishment from
the heavenly beings and kami. The heavenly beings and
kami were thus supernatural monitors of the work Kusabe
Yukimoto had been contracted to undertake,
corresponding to the “big gods” identified as supernatural
monitors by Ara Norenzayan (Saso, 2023B). Norenzayan
(2013) argues that belief in a “supernatural monitor” or
“big god”—that is, a deep conviction of being watched by
a higher power—makes individuals more inclined to invite
even strangers into their social networks and to place
greater trust in them (“Strangers who showed sincere belief
in being monitored were, therefore, more likely to be

invited to join these networks and were trusted more™). In



this context, the syncretic emergence of big god concepts
through interaction with world religions held significant
meaning for enabling culturally and regionally diverse
individuals to participate in expansive trade networks. The
Buddhisization of the Three Female Deities of Munakata

can also be understood within this context.

4. Conclusion: Phased Transitions and
Evolution of Personification in Concepts

of Kami

The ancient Japanese concept of kami underwent a
phased transition, shaped by new contexts that emerged in
response to shifts in social group structures and the
formation of new networks around the 5% and 10
centuries.

Among cognitive predispositions related to Kami, 1)
“active agency detection and anthropomorphization of
phenomena’ can be confirmed in the Japanese archipelago
by the 5" century, when the context of rule of All Under
Heaven by the Great King was formed. However, in the
early 8" century when the Kojiki and Nihon Shoki were
compiled, not all kami had undergone such a process of
anthropomorphization.

In the late 7 century, accompanying the compilation of
the Kojiki and Nihon Shoki by the Ritsuryo state, faith in the
kami was narrated and textualized in relation to the Great
King (Emperor), and ritual systems and ritual sites were
organized accordingly. Particularly from the 650s to 660s,
the construction of “divine palaces” (kami no miya) modeled
after the Great King’s residence (miya) at Ise Grand Shrine,
Kashima Shrine, and Izumo, and the implementation of
“ritual” ceremonies aligned with court ceremonies there
(Saso, 2016), must have created images of kami in human
form more definitively than before, making personification
of kami more certain. Furthermore, in the Kasuga Festival
ritual prayer text (norito) established in the second year of
Jingo Keiun (768), offerings that had previously been
called heihaku were classified into “divine treasures”
(shinpo) owned by the kami, and beautiful cloth “divine
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garments” (gofitku) worn by the kami, thus clarifying the
image of kami as humans. This classification connects to the
“divine property/treasures” and “vestments” detailed in the
Kotai Jingit Gishikicho (Saso, 2013). Moreover, in the Kotai
Jingii Gishikicho, the representation (mikata) of Tsukiyomi-
no-Mikoto at the Tsukiyomi-no-miya Shrine is described as
“the figure of a man on horseback, wearing purple robes and
bearing a gilt sword at his waist.” This indicates that the kami
was depicted as a mounted male god. The divine treasures
include two golden great swords and one blue-haired clay
horse, matching the appearance of the kami. The formation
of kami images is often discussed in relation to Buddhist
statuary. However, at this point, clear Buddhist influence
cannot be recognized at Tsukiyomi-no-miya. Therefore, the
background to the formation of the kami image of
Tsukiyomi-no-mikoto at Tsukiyomi-no-miya may have
been influenced by the evolution of kami personification in
the 8" century.

The further development of kami personification in
Japan by the 9" century likely laid the groundwork for
subsequent changes in divine character between the 10
and 12% centuries; changes that adapted to new contexts
such as the dissolution of ancient clan-based social
structures and the integration into broader regional
networks. These shifts also facilitated the syncretic fusion
of Japanese kami with Buddhas, Bodhisattvas, and the
Heavenly Beings of world Buddhism.
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Commentary 1

State Formation and Religion: An Auxiliary Framework for Discussion

MIZOGUCHI Koji

The complex of ritual sites on Okinoshima, which forms
the core component of the UNESCO World Heritage
property Sacred Island of Okinoshima and Associated
Sites in the Munakata Region, comprises material traces of
ritual acts continuously performed at this location from the
so-called “period of state formation” through to the “period
of ancient state maturation.” In absolute chronological
terms, this corresponds to the period from the late 4%
century to the early 9" century, or in terms of historical
periods from the late Early Kofun period through to the
early Heian period. During this time, society transitioned
in both anthropological and historical terms from the stage
of complex chiefdoms to the ancient state stage. Broadly
speaking, this involved the progression of social
stratification, complexification, composite organization,
and expansion of integrated territories with increasingly
defined boundaries. Naturally, various factors underpinned
this progress, and their development can be understood
“functionally” as a response to the increasing difficulty of
maintaining various types of interactions across multiple
phases, organizations of various types and scales, and the
relationships between them. If we adopt such a perspective,
it becomes possible not only to conduct analysis from the
viewpoint of:

A) What types and nature of factors prompted what

“functional responses;”

B) What units of interaction (communication) and
what organizations were involved; and

C) What changes were induced;
but also to systematically pursue comparative global

research on these matters.

Professor, Kyushu University

II.

Regarding the Okinoshima rituals, let us first examine
B). Rituals are acts of communication between the
otherworld/afterlife and this world, and communication
concerning such acts (hereafter described as “ritual
communication”). The communication objects/partners in
the otherworld/afterlife are diverse, and their nature is
recursively constructed and defined by the nature and
function of ritual communication. Furthermore, the nature
and function of ritual communication are constructed and
defined through relationships with various types of
interactions coupled with it, and with the nature, behavior,
and functions of the various organizations involved in
those interactions.

Rituals are religious communication. The primary
function of religious communication is to address and
process various risks that impede the existence and
functioning of the various types of interactions coupled
with it and the various organizations involved in those
interactions (Mizoguchi 2022, pp. 278-282). Specifically,
religious communication attributes the causes of events in
this world to the will of otherworldly/afterlife beings,
conducts communication with these beings comprised of
prayers for risk avoidance; and when risks materialize,
attributes responsibility to the will of otherworldly/afterlife
beings while reflecting on the state of this world and
oneself (ibid.). If this is the case, then it can be further
deduced that:

The nature and function of ritual-religious
communication are constructed and defined by the
risks generated by the nature, behavior, and functions
of the interactions coupled with it and the various
organizations involved in those interactions.

This naturally establishes a framework for approaching



C). That is to say, if we take the changes in “ritual-religious
communication on Okinoshima” as the changes to be
observed, they were induced by changes in the nature,
of

communication by various organizations during the period

behavior, and functions of various forms
from the “state formation period” to the “ancient state
maturation period” in the Japanese archipelago—in
absolute chronological terms from the late 4" century to the
9™ century, or in terms of era, from the late Early Kofun
period through to the early Heian period. More specifically,
if we model the situation, it can be understood that changes
in ritual-religious communication on Okinoshima were

brought about by changes in risk, both anticipated and

actual, which were generated by various forms of

communication, conducted by diverse organizations

during the period spanning from the “state formation
period” to the “ancient state maturation period” in the
Japanese archipelago. Chronologically, this corresponds to
the late 4" century to the early 9 century, or in terms of era,

from the late Early Kofun period to the early Heian period.

I11.

This completes preparations for approaching A). Next,
we must confirm the temporal changes in both B) and C).

The Okinoshima rituals are generally periodized as
follows based on changes in ritual form:
Phase 1: Rock-top Rituals Period (Late 4" FEarly 5"

century)

Phase 2: Rock-shelter Rituals Period (Late 57" century)
Phase 3: Semi-rock-shelter/Semi-open-air Rituals
Period (Late 7"-Early 8" century) (Whether
this constitutes a distinct archaeological phase
requires further examination)
Phase 4: Open-air Rituals Period (8"-9" centuries)
Phase 1

In Phase 1, complex chiefdom polities proliferated

across nearly the entire western half and extensive areas of

the eastern half of the Japanese archipelago. Within the
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distribution network that connected these polities,
comprising basic materials and prestige goods including
luxury items, coordination and control by the central Kinki
region polity became substantially established. During this
stage, corresponding to the end of the Early Kofun period
and early Middle Kofun period, the construction of large
which

development of chiefdom polities in various regions,

burial mounds, stand as evidence of the
reached its quantitative peak, while the construction of
large burial mounds at key locations in the network was
also frequently carried out, suggesting some form of
intervention or mediation by the central Kinki polity (e.g.,
Shimogaki 2025, pp. 137-139). Various sources make clear
that during this phase, intervention by the Kinki central
polity in conflicts among polities on the Korean Peninsula
intensified. However, in view of the fact that: a) the stable
acquisition of basic materials (especially iron) and luxury
goods obtained from the Korean Peninsula was a
functional requirement for the network as well as a
necessary condition for maintaining it, while b) the control
of acquisition and distribution of these basic materials and
luxury goods by the Kinki central polity was both a
precondition for the superiority of the Kinki central polity

and also a necessary condition for network maintenance;

an emergent situation was created of mutually dependent
and mutually reinforcing multiple composite conditions.
Under such circumstances, various risks that could
disrupt the stability and maintenance of this network came
to the fore as “existential risks” for the Kinki central polity
and for regional polities that increasingly depended on the
stable functioning of the network under the initiative and
coordination of the Kinki central polity. As a technology
for stably maintaining aforementioned b), the technique of
burying chiefs (and close kin holding official positions) in
monumental structures called keyhole-shaped tumuli
(kofun) and markedly heightening the formality of ritual
communication associated with them became established
to ensure the participation of chiefs of each polity in the
exchange of basic materials and luxury goods as the

substance of network reproduction (Mizoguchi 2009;



Shimogaki 2025, pp. 97-99). There (at the kofun), it was
plausibly inferred that the deceased chief’s realm of
existence had been transferred to the afterlife/otherworld,
where continued protection of the peace of their particular
polity was guaranteed, and that this was objectified (e.g.,
Wada 2024).

Thus, the boundary where the network (the “network
horizon known as Wa”: Mizoguchi 2023), for which risk
response to functional failure had been addressed,
contacted the external sphere—or in other words the
Korean Peninsula and beyond—as the source of the
principal basic materials and luxury goods circulating
within it, needed to be objectified and marked.
Furthermore, for prayers to be offered for peace within the
“interior of the boundary;” i.e. the network horizon known
as Wa, a place was required with the same monumental
spatiality as the keyhole-shaped tumuli, where ritual-
religious communication could be performed with the
same, or (due to demands arising from boundary-nature)
even higher formality than the ritual-religious
communication performed at keyhole-shaped tumuli.

Okinoshima is considered to have existed as a place
satisfying these conditions and was (historically and socio-
functionally) necessarily selected under such conditions
(Mizoguchi 2023, pp. 169-172). Interestingly, the maritime
area near Okinoshima was most likely not on the main
route connecting the network horizon known as Wa with
the external world. The main route followed the Karatsu-
Iki-Tsushima-southern/central coast of Korean Peninsula
route established during the Yayoi period. Therefore, the
severance of this route at the time of the so-called “Iwai
Rebellion” became a critical matter the central polity’s
maintenance of the network horizon known as Wa, and as
a result, the Kasuya region—the entrance to the Hakata
Bay area as the base for the Karatsu-lIki-Tsushima-
southern/central coast of Korean Peninsula route—was
confiscated as a directly controlled territory (miyake) by
the central polity (as suggested by Fumio TANAKA).
it should be noted that

From this perspective,

Okinoshima’s “positional value” was precisely that of an

35

interior-exterior boundary of the network, and that
characterizing it as “a place where prayers for safety of
passage were offered during stopovers made during sea
crossings” is inappropriate and implausible (Mizoguchi
2023, pp. 169-172).

Moreover, that the object of prayer there was not a
specific “deceased chief” with a proper name (objectified
directly as remains) but rather “some transcendent being”
becomes necessarily plausible when it is considered that
this place was not “a place for prayers for the reproduction
of individual polities,” but rather “a place for prayers for
the reproduction of the ‘network horizon known as Wa’.”
That is, the risks processed and addressed there were not of
the kind sourced/mediated in a specific time-space with a
proper name as a concrete entity, but rather of the kind
sourced/mediated in an abstract realm for which eternal
continuation was expected, namely the network horizon

known as Wa.

Phase 2 (to Phase 3)

Such rituals (and the material traces they left behind) as
material media/objectification/outcomes of ritual-
religious communication repeatedly performed at the
boundary for the maintenance and reproduction of the
“network horizon known as Wa”

fundamentally continued through Phase 2 (and into Phase

3). However, there, the formalization of boundary ritual-

religious communication integrated with the central

polity’s intensified control over regional polities, together
with the transformation of relationships with Korean

Peninsula polities as the exterior of the network horizon

known as Wa, led to transformations in the character of

communication media and the nature of risks processed
through communication.

This era of so-called “rock-shelter rituals” from the late
5" century to the 7" century, when groups of items
mediating ritual-religious communication were arranged
mainly in rock shelters (careful further examination is
needed as to whether this was the actual site for the

performance of rituals, or a site for the removal/dedication/



storage of vessels used in rituals performed elsewhere: see
Saso 2012, pp. 50-55; 2016, pp. 97-106; 2023) was, as has
been noted, the period when ritual acts were most
frequently implemented. During this period, negotiations
with Korean Peninsula polities as the principal risk for
which processing was conducted on Okinoshima became
more difficult in achieving the penetration of intentions for
the reproduction of the network horizon known as Wa,
which was due to the deepening of competing relationships,
including military conflicts among polities stimulated by
and mediated through Goguryeo’s southward expansion,
and the increase and maturation of social complexity
within each of these polities mediated and stimulated by
such moves. Moreover, due to the political-organizational
maturation of these polities as negotiation partners, the
uncertainty and unpredictability of risks themselves
increased, along with their substantive differentiation
(diversification of negotiation partners and complexification/
diversification of demands from them and demands to
them from Wa).

Considering that the time span from the late 6 century
to the 7" century—approximately 150 years—is roughly
equivalent to the 150 years from the late 4" century to the
5% century, the numerical increase in ritual sites confirms
that the frequency of ritual performance definitely
increased. This would suggest that individual episodes of
ritual-religious communication took on = stronger
characteristics as responses to risks arising as political
situations or events. Moreover, rituals that took on stronger
characteristics as concrete responses to the indeterminacy
and uncertainty surrounding such risks (the strategic
actions of communication partners and their outcomes) are
thought to have heightened their formality in various
senses and differentiated in content.

Specifically, prayers for victory in war as the ultimate
means of resolving political problems became a major
theme of ritual communication, and as media for this,
representations of the existence of various actors involved in

war came to be mobilized more strongly. The most striking

of these are the abundant horse trappings among excavated
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artifacts, which Yusuke MOMOSAKI’s examination has
revealed to include both Wa-made and Korean Peninsula-
made items (Momosaki 2022). Moreover, it has been
pointed out that various Korean Peninsula-made
sophisticated crafted goods such as ornaments may have
involved (strategic) thinking related to various concrete
political situations beyond mere factors like “being stocked
by chance.” For example, see references to Silla’s strategic
tribute (gifting) of the so-called “Mimana tribute” and Wa’s
position as recipient (Mori 2013, p. 98), and specific
identification of (the possibility of) corresponding objects
(Momosaki 2022, p. 86).

Furthermore, the arrangement of ritual implements in
rock shelters suggests the progress of functional
differentiation and formalization of the major sequences of
ritual acts, or post-performance actions [differentiation of
varying ritual actions corresponding to different risks (e.g.,
warfare or political negotiation)]. The rule-governed
arrangement of specific vessels in rock shelters heightened
their visual effect and spatial articulation through the
installation of altar-like facilities, suggesting the possibility
that different types of risks to be overcome were prayed for
in individual units of a ritual action sequence (performed
near rock shelters or in flat areas around Site No. 1).

Moreover, this further suggests the possibility that by
this stage, different personal deities corresponding to
different risks had begun to be differentiated, and prayers
with different objectives to had also been initiated.
Additionally, as the material focus of such increasingly
complex ritual-religious communication acts, the kami that

in the rock-top rituals stage may have been conceived as

vaguely “dwelling” in both Mt. Ichinodake and the

individual massive rocks, may have begun to be conceived

as concretely “dwelling” in the massive rocks, as if within
the main hall of later shrine architecture.

These various developments can be characterized as the
“functional refinement of Okinoshima rituals” in terms of
functional differentiation of ritual content and increased
formality. Detailed examination is required going forward

as to whether any patterns can be discerned in the spatial



arrangement of item groups “arranged” in rock shelters.

Phase 4
As described above, the Okinoshima rituals through
the 7" century had as their primary function:

e Processing the risk of difficulties in stably
maintaining the network horizon known as Wa in
matters concerning the Korean Peninsula.

As factors for the continuous implementation of such
rituals on Okinoshima, it was assumed that:

e As a place for processing the foundational risk of
sea crossing in negotiations with the Korean
Peninsula, the existence of personal deities (later
the Three Female Deities) as producers of risk was
differentiated by that positional value

The “foundational risk,” or in other words the sea-
crossing risk as the primary object of processing in ritual-
religious communication from the late 4" century to the
early 6" century was replaced, from the late 6" century
onward, by risks that became more complex and
diversified due to the transformation of political relations
(involving military combat) among Korean Peninsula
polities. As a result:

e Ritual communication media became formalized
around military equipment, such as horse trappings,
thus mediating risk processing related to war, and
rare goods representing diverse negotiations with
Korean Peninsula polities and the diverse risks they
produced; and

o In response to these complexly differentiated and
increasingly unpredictable risks, rituals achieved
substantive complexification and refinement.

With the unification of the Korean Peninsula by Silla in
the 8" century, when the import and transfer of survival
goods and their production technologies from the Korean

Peninsula was no longer indispensable for the continuation

and reproduction of the “network horizon known as Wa,”
the purpose and function of Okinoshima rituals, as well as
their content, are thought to have transformed ((Phase 3

onwards) Phase 4). That is, the functional specialization of
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Okinoshima rituals as “political-military composite risks”
originating in Korean Peninsula political conditions
receded into the background.

Parallel to these trends, the transition from the “network
horizon known as Wa” to a “state-like territorial horizon”
also progressed. Namely, vestiges of regional autonomy
based on former chiefdom polities were almost entirely
swept away, and homogeneous territorial integration
within the domain through the so-called ritsuryo system
was achieved with the establishment of the mature ancient
state. At the boundary of this “state-like territorial horizon”
as an internally homogenized governance space, a
transformation in Okinawa rituals occurred:

e The periodic repetition of ritual acts with high
degrees of “generality” and “universality,” namely
ritsuryo-style rituals (Inoue 1978-2000), which
targeted the risks (and the deities embodying them)
that pervaded the entire lifeworld relating to ancient
state territorial governance.

This was ritual (embodied in the presence of Tang
Sancai pottery and other items as already noted) that
maintained special significance for the state on
Okinoshima as a “site of historical memory” that had
functioned as a place for concentrated ad hoc processing of
risks for the continuation of Wa (Japan), located at the
periphery (boundary) of the newly established internally
homogenized governed territory of Japan. There,
systematic and constant management of the various risks
intervening in the reproduction of Japan as a homogeneous
and substantive extension of the lifeworld, in which
wellbeing and peace ought to be equally ensured by the
state, became the responsibility of the governing polity to
address on a perpetual and systematic basis. Precisely
expressing this systematic aspect was the system for stable
local procurement of various items and resources
necessary for ritual performance through the establishment
of a “sacred district” (shingun), and as long as the ancient
state  required

such ritual-religious communication,

Okinoshima continued to function as just such a place.



End of rituals and subsequent continuation

From the above, the established theory that the
transformation of the ancient state—whose functional task
was to maintain the peace of the lifeworld within the state
territory predicated on the maintenance of internal

homogeneity—resulted in the termination of Okinoshima

rituals has a certain persuasiveness as a general explanation.

In contrast to this, Saso argues that the introduction of
Buddhist elements into rituals aimed at protecting the state
in the 10" century, along with the frequent occurrence of
disasters and environmental changes as a catalyst for their
promotion, constituted the direct and concrete cause of the
termination of Okinoshima rituals (Saso 2023). Compared
to ritsuryo rituals as a system composed of prayers to
diverse personal deities, Buddhism, based on the unified
worldview of a world religion and with functional
requirements of overcoming risks ubiquitous and universal
throughout the lifeworld, is thought to have been
functionally more compatible with prayers for the peace of
the realm of Japan premised ideally on internal
homogeneity. Indeed, from the late 8" century onward,
Buddhism became the target of concentrated development
as a ritual-religious communication system with “national
protection” as a functional requirement. If this is the case,
an explanation is needed as to the timing of “the end of
repeated ritual acts on Okinoshima” and why it occurred
specifically in the 10 century.

As Saso points out, the frequent disasters in the 10"
century were due to climatic and environmental changes
that transformed terrain in river valleys and coastal areas
(Saso 2023). These had an intensity and simultancous
widespread occurrence that sometimes resulted in the
transformation/disappearance of the very places where
deities “dwelled” that had appeared in correlation with
risks such as disasters and transportation difficulties at
specific locations. In responding to such new risks with
widespread scope, existing kami concepts systematized as
ritsuryo rituals manifested dysfunction due to their “spatial
limitations” and the “object specificity” of effects. In
contrast, Buddhism, with its “universality of effect and the
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unlimited area for diffusion of effects,” was able (or was
conceived to be able) to respond to the intensity and

simultaneous widespread nature _of new risks. The

replacement of traditional ritual performance with
Buddhist services and the positioning of traditional deities
within the Buddhist system (e.g., granting the Great
Bodhisattva rank to the Munakata deities) pointed out by
Saso (Saso 2023) may be positioned within such a context.

This is an important task for continued future inquiry.

IV.

As the conclusion of this paper, the three questions
raised at the outset need to be addressed comprehensively
and in accordance with the temporal progression from
Phase 1 to Phase 4, namely,

A) In response to what factors was the ritual-religious
communication repeatedly performed at Okinoshima
positioned as a functional response?

B) By what units of interaction and what organizations
were the Okinoshima rituals carried out? and,

C) What changes were induced?

A) In response to what factors was the ritual-religious
communication repeatedly performed at
Okinoshima positioned as a functional response?

In Phase 1 (rock-top rituals, late 4™ century to early 5
century), the need to process at the “horizon-exterior
boundary” the risk related to “sea crossings” to the Korean
Peninsula as the foundational risk threatening the stable
maintenance of the “network horizon known as Wa” came
to prominence.

Entering Phase 2 (rock-shelter rituals, late 5% century to
7% century), with the fluidity of Korean Peninsula
conditions symbolized by Goguryeo’s southward
expansion and the frequent occurrence of wars, external
political-military risks came to the fore replacing sea-
crossing risk, and rituals took on stronger characteristics as
response/processing devices for political risk situations.

In Phase 3 (semi-rock-shelter/semi-open-air, late 7



century to early 8" century) to Phase 4, risks of external
origin concerning the stable maintenance of the “network
horizon known as Wa” became relativized with Silla’s rise
and ultimate unification of the Korean Peninsula. Through
the ancient state maturation process from Wa to Japan that
progressed in parallel with this, the functional requirements
of ritual-religious communication shifted their main axis to
responding to generalized lifeworld reproduction risks
(governance, natural disasters, epidemics, etc.) ubiquitous
throughout the “state-like territorial horizon.” Phase 4
(open-air rituals, 8% to 9" centuries) saw reorganization
into ritsuryo rituals that constantly and institutionally
processed such generalized risks at the boundary, and
Okinoshima came to be positioned as a site of national
prayer located at the periphery of the homogenized
governed territory (Inoue 1978-2000).

B) By what units of interaction and what organizations
were the Okinoshima rituals carried out?

In Phase 1, the federated network of chiefdoms
supporting the “network horizon known as Wa,” with the
central Kinki polity as the highest mediating body,
institutionalized the visualization of boundaries and
prayers to transcendent beings through symbolic actions on
rock tops.

In Phase 2, in response to heightened military-
diplomatic risks, representational media such as horse
trappings, military equipment, and Korean Peninsula-
made rare goods were systematically arrayed in the
apparatus-ized space of rock shelters, and functional
differentiation of prayer content and the repetition,
formalization, and differentiation of rituals progressed
corresponding to the substantive complexification of
politically and militarily originated risks.

In Phase 3 to Phase 4, the state governing entity came to
the foreground, and in Phase 4, under the ritual system of
the ritsuryo state that standardized ritual forms, norito
prayers, and offerings, the regularization of local
procurement of ritual-religious communication media

through the development of sacred districts (shingun) was
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achieved, and operations centered on open-air spaces

sustained Okinoshima as a place of national memory.

C) What changes were induced?

From Phase 1 to Phase 2, the foundational risk of sea
crossing shifted its main axis to highly composite risks of
combat and diplomacy among peninsular polities, and in
response, media became formalized into compositions
centered on horse trappings, military equipment, and
Korean Peninsula-made rare goods, while ritual content
achieved complexification and refinement. From Phase 2
to Phase 3, against the background of the political process
that led to unification under Silla, peninsular dependence
was relativized, and consequently purpose shifted from
external risks to processing generalized risks ubiquitous
throughout the state-like territorial horizon, with ritual
space increasing its degree of openness from semi-rock-
shelters/semi-open-air to the open-air. From Phase 3 to
Phase 4, a regular operational system in the form of
ritsuryo rituals was established (standardization of ritual
forms and media sets), and Okinoshima sustained its
function as a boundary, or prayer site, standing on the
periphery of the homogenized governed territory.

Entering the 10% century, widespread, simultaneous
disasters and terrain changes occurred frequently, and the
locality and specificity of kami concepts strongly tied to
“place” made it difficult to deal with risks. In response,
Buddhist order providing universal responses to universal
risks was introduced, replacement of traditional rituals with
services and repositioning of deities within the Buddhist
system progressed, and leading to the demise of
Okinoshima rituals (Saso 2023).

V.

In summary, this analysis has:

A) Perceived Okinoshima rituals as ritual-religious
communication,

B) Recognized their function as addressing and

processing the major risks of their respective



periods, and
C) Analyzed and examined by what organizations and
how they were carried out, and why and how their
techniques changed.
Using this as an auxiliary framework for discussion, it is
to be hoped that concrete comparative international

examination will be conducted at the review meeting.
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Lecture 1

Society, ritual and religion in Britain from the
Neolithic to the Roman Iron Age

Mike Parker Pearson Professor, UCL Institute of Archaeology

Abstract: During 4000 years of British later prehistory, the main trend in ritual and religion was from ancestor
rituals of the Neolithic and Early Bronze Age pastoralist farmers, associated with large mortuary structures, to
Bronze Age and Iron Age rituals of sacrifice and fertility enacted within the landscape, riverscape and domestic
spheres. This reflects a long-term social transition from relationships among mobile kin groups in which people
were mobilised as the critical resource, to the control and productivity of land as people became more sedentary
and fixed within their agricultural domains. Despite these changes, certain religious practices remained significant
throughout, notably the religious observances of the movements of the sun and the moon, appropriated during the
Middle Neolithic and Early Bronze Age in elite ancestor and mortuary rituals and encoded more universally within
the domestic architecture of Late Bronze Age and Iron Age roundhouses. Alongside this, specialised astronomical
knowledge of lunar eclipse cycles from before 1000 BC onwards allowed religious specialists to exert authority
within an increasingly hierarchical society which, by the time of Rome’s invasions, included druids — as priests,
judges and teachers of wisdom — amonyg its different

social classes.

Keywords: Ancestors, solar and lunar astronomy, fertility, sacrifice, druids

The period between 4000 BC and the Roman interpretation in the last fifty years thanks to new

colonisation of Britain in AD 43 covers the evidence and theoretical perspectives which have
Neolithic, Bronze Age and Iron Age, from the explored links between practice, belief and
arrival of farming to the emergence of small proto- materiality.

states. Within Britain, Ireland and northwest
Europe this was a period without writing and thus The first farmers of Britain arrived from

is considered as prehistory. Only from the final continental Europe c¢. 4100 -4000 BC, bringing

centuries of the Iron Age is there any text-aided domesticated species of cattle, sheep, goats and
evidence and, even then, these few written sources, pigs, and wheat, barley and legumes. Within two
provided by Greek and Roman authors, are sparse centuries after arrival, they began to construct
on detail and problematically propagandist. For monuments in forms already in existence on the
archaeologists interested in reconstructing the Continent, notably funerary structures such as

social, ritual and religious dimensions of long barrows and dolmens, and gathering sites

prehistoric life, this reliance on material remains such as causewayed enclosures. These required a
alone presents considerable challenges. Previously certain complexity of social organisation at lineage
considered as forming an almost unreachable rung level as well as materialising the ritual and
on the ladder or archaeological inference, such religious dimensions of Early Neolithic life. The
aspects have gradually been opened up to collective and secondary burial rites within the
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funerary monuments exhibit a focus on ancestor
beliefs and practices. In one case, archaeological
and genetic analyses of disarticulated bones have
revealed a lineage of five generations buried in the
tomb and descended from a single male ancestor

and his four female partners. Whereas long

barrows and other tombs appear to have embodied
lineages’ relationships to ancestral territories,
causewayed enclosures hosted gatherings of
people drawn from different territories for feasting,
conflict resolution, alliance formation and other

rituals of social cohesion.

Fig.1 The Early Neolithic dolmen (3800-3600 BC) of Pentre Ifan

Fig.2 The Early Neolithic long barrow (3700-3600 BC) at West Kennet
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Fig.3 The founding ancestor and five generations of a lineage buried collectively

in the Early Neolithic tomb at Hazleton

By 3400 BC, these ancestor rituals shifted from
the collective to the individual. Many of the dead
were now buried singly, as inhumations or
cremations, some of them within large burial
mounds which required hundreds of people to
construct them. In Ireland and the western and
northern fringes of Britain, large passage tombs

added another dimension to these ancestor

practices by incorporating solar symbolism into
their construction, with the solstice sunrise or
sunset illuminating the remains of the dead
within their burial chamber at the end of a long
stone-built passage. In this way, the religious
significance of the sun as the eternal provider of all
life was directly linked to those ancestors buried

within these monumental tombs.

Fig. 4 The midsummer solstice rising sun shines into the chamber

of the Middle Neolithic passage tomb of Bryn Celli Ddu
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During this Middle Neolithic period (3400-3000
BO) circular forms of monumental architecture
were constructed including stone circles and
ditched The

occasional associations of these geometrically

henges (circular enclosures).
precise circular monuments with solar alignments
give further indications of a developing solar
religious cult. This became more developed during
the Late Neolithic (3000-2500 BC) with a
proliferation of circular monuments in earth, stone
and timber, many of them referencing the rising

and setting of the moon as well as the sun.

The most remarkable of these was Stonehenge
which was constructed as a henge in 3000—2900
BC enclosing a large cremation cemetery and part
of a larger ceremonial complex on Salisbury Plain.
It was built on the end of a natural
geomorphological landform coincidentally aligned
on the solstice axis of midwinter sunset—
midsummer sunrise, and this appears to have
given the complex a distinctive ‘spirit of place’.
Many other ceremonial complexes were built
throughout Britain and Ireland, others similarly
in places with distinctive topographic features

given a sanctified spirit of place.

Fig.5 Stonehenge was built in the Late Neolithic at one end of a solstice-aligned natural formation
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Fig.6 Stonehenge's bluestones may have been first erected as a stone circle within

a monument complex in Preseli, Wales

Unlike other stone circles, Stonehenge was
composed of standing stones brought not from the
locality but from a distance, including 80
bluestones brought from a monument complex in
Wales 225km to the west and its Altar Stone from
Scotland over 750km to the north. This raises the
likelihood that Stonehenge embodied not only
ancestral spirits in stone and their link with the
eternal movements of the sun and the moon but
also the sacred unity of the people of the entire

island of Britain.

Stonehenge and other monuments of the Late
Neolithic required the labour of thousands of

people working within a shared and centralised
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political and religious framework. That ended
soon after the arrival from Europe of people with
steppe-derived ancestry, known as the Beaker
people (2450-1800 BC). Their solar-based religion,
evident from monumental architecture focused on
the sunrise, adapted well with existing
monument-building practices in Britain of henges
and circles of stone and timber. For example,
Stonehenge’s outer circle was given a new
entrance towards midwinter sunrise. After the
construction of the huge mound of Silbury Hill
(2460—2270 BC), monument-building was limited
to small projects — tumuli, henges and circles —
requiring labour mobilisation at the lineage level

of tens or hundreds of people only.



Fig.7 Silbury Hill (left); Early Bronze Age tumuli (2400 — 1800 BC)

at Winterbourne Stoke crossroads, near Stonehenge (right)

Within this socially decentralised society, certain building. The restriction of gold and other precious
lineages amassed large quantities of the new substances as grave goods for these ancestral
forms of portable wealth — gold and copper as well elites reveals the class divisions within this mobile
as cattle — to conspicuously display and consume pastoralist society.

in funerary rituals before and during tumulus-

Fig.8 Gold and other precious grave goods from an Early Bronze Age burial
(2000-1800 BC) at Bush Barrow, near Stonehenge

By 1600 BC (the start of the Middle Bronze Age), more balanced mixed farming of animals and crops.

landscapes of tumuli were becoming transformed Circular monuments — in fact, all monuments —

into landscapes of fields as pastoralism evolved into went out of use in a seemingly non-religious world
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of houses and fields. Yet the circular architectural
form of ritual and religious life was embodied in
these roundhouses, their sunrise-facing doorways
continuing the solar-based beliefs of previous
centuries. By the Late Bronze Age (1200-800 BC)

the internal structuring of domestic activities in the
roundhouse mimicked the daily movement of the
sun, with daytime activities in the south and

sleeping platforms in the north.

Fig.9 A reconstructed Iron Age roundhouse and a schematic representation

of the sunwise ordering of space within

Rituals of sacrifice and offerings had been a part of
religious life since the Early Neolithic but these
became widespread from the Middle and Late
Bronze Age onwards, most evident in the bronze
weapons and tools deposited in rivers and wet places
as well as on land. In some cases, riverside offerings
were deposited beside wooden post-built piers.

Dendrochronological dating shows that felling

dates of their timbers coincided with total lunar
eclipses, the earliest so far known dating to the
winter of 1076/1075 BC. At Fiskerton timbers
were felled coincident with ten lunar eclipses
between 457 and 338 BC. This degree of
astronomical sophistication suggests the existence
druids
described by Julius Caesar in the 15t century BC.

of religious specialists, perhaps the

Fig. 10 An Iron Age timber pier leading to a river at Fiskerton
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Fig. 11 The correlation of timber-felling dates at Fiskerton with total lunar eclipses

Roundhouses continued to be built throughout the
TIron Age (800 BC-AD 43) with no evidence for any
temple-like buildings until the Late Iron Age (100
BC-AD 43) when Roman and continental-inspired
temples and sacred precincts appeared in
southern Britain.

Throughout the Iron Age until this moment, the
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rituals of religious life were confined to the
domestic realm, as activities within the dwelling
and also as sacrifices and offerings in pits around
the settlement. Their association with fertility is
evident from the agricultural nature of the
sacrificed items and animals but humans too

might be included.
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Lecture 2

Changes in Religious Practices and Ideas and in Academic Understanding of
the Sacred: Theories and Methods

Fabio Rambelli Professor, University of California, Santa Barbara

teachings codified in texts, centered on a transcendent deity,

Introduction o ) ]
and focused on individual salvation or damnation. As

The religious heritage of Munakata and Okinoshima Brent Nongbri (2013) has shown in Before Religion: A

represents more than a local or national tradition—it History of a Modern Concept, this understanding of
reflects Japan’s long-standing capacity to absorb, religion is a post-Protestant construction, with few
transform, and creatively integrate external cultural precedents elsewhere in the world. 2

elements. As I stated in my lecture last year, the true value Before this, people were classified not by their “religions”
of this World Heritage site lies in its “openness to the sea and but by their customs and ritual practices. The seventeenth-
to international exchanges.”! This openness symbolizes a century Dutch jurist Hugo Grotius, for instance, categorized

creative adaptability that has shaped Japanese culture from humanity into four types—Christians, Jews, Mahometans
its beginnings. Yet, paradoxically, such flexibility suggests (Muslims), and Pagans.> Japanese scholar Arai Hakuseki, in
a certain continuity: if everything constantly changes, dialogue with Jesuit Giovanni Battista Sidotti, adopted

perhaps something essential remains unaltered. My similar distinctions, describing “three main teachings-laws
objective here is to examine this dynamic tension —how (kyoho): Christians, Heathens, and Mahometans.”* Such
religious practices and ideas change over time, and how categories circulated globally, reflecting an early modern
academic methods for understanding the sacred have exchange of ideas about belief and civilization.

evolved in relation to such changes. In this context, “paganism” was understood as the world’s

first and primordial religion, originating in ancient Egypt

and spreading to Greece, Rome, Africa, India, East Asia,

1. The Concept of “Waorld Religions”

and the Americas. Some authors saw paganism as a

The modern concept of “world religions” emerged in the degenerate doctrine replaced by Christianity; others
late nineteenth century when Western scholars, viewed it as embodying profound spiritual truths. > Thus,
missionaries, and ethnologists began labeling belief European pre-modern thought de-facto divided humanity
systems with the suffix “-ism” — for example, Buddhism, into only two camps: Christians and Pagans. (Jews and
Hinduism, Judaism, and Shintoism. This classification Muslims could be included in either category; atheists were
established “religion” as a system of doctrines and moral included among the Pagans.)

L7y eAd TNyl N B, fix AA—BARORE L EBRRR O] ThifE 2581 5Mg - i B & B R Ars
thif= ed., [HEHROXR Y U —2 -2 400 - BN @ E] #HiE] i, 4 2 5, fh : TeE 2 5 =g -
J i & B pERECRATIS a2, 20254F, Fabio Rambelli, “Sea, Islands, Kami, and Buddhas: Japanese Religions and the Impact of
International Exchanges”, in Preservation and Utilization Council of “Sacred Island of Okinoshima and Associated Sites in the Munakata
Region, ed., Maritime Networks: Exchange and Changes in Rituals and Beliefs, p. 44. Fukuoka: Preservation and Utilization Council of
“Sacred Island of Okinoshima and Associated Sites in the Munakata Region.

o

Brent Nongbri. Before Religion: A History of a Modern Concept. New Haven and London: Yale University Press, 2013.

w0

Quoted in Brent Nongbri. Before Religion, p. 108.

-~

Arai Hakuseki, Sairan igen, p. 834; Seiyo kibun, pp. 42-43.

o

On this subject, see Partha Mitter, Much Maligned Monsters: A History of European Reactions to Indian Art, especially pp. 27-29. Seer also
Iyanaga Nobumi, Genso no toyo: Orientarizumu no keifu, pp. 37-48, 87-105.
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2. Transcendentalism and Immanentism

Italian philosopher Giambattista Vico (1744) offered a
productive framework for understanding this division. He
described three historical ages: the Age of Gods, when all
institutions and activities were seen as divine; the Age of
Heroes, when humans still acted through or along with
divine agency; and the Age of Men, when people thought
they could take full responsibility for their destinies under
a distant, transcendent God. This progression encapsulates
the Western move from an immanent worldview—where
divinity permeates the world—to a transcendental one,
where God is detached from nature.

Modern religious studies have typically prioritized
transcendentalism: religions centered on a single, distant,
moralistic deity. Yet, as anthropologist Marshall Sahlins
argues in The New Science of the Enchanted Universe
(2022),° most of humanity has lived under an immanentist
order of reality. In transcendentalist systems, “a god abides
in a transcendent reality, leaving the earth to humans,”
while in immanentist systems, “gods and countless
metahuman agents are present in all human activities.” 7
Alan Strathern further explains that in immanentist thought,
“the capacity to achieve any worthwhile objective is
dependent on the approval or intervention of supernatural
forces or metapersons.” ® Thus, the boundary between the
material and the spiritual collapses—everything is
animated by indwelling spirits or “metapersons.”

Sahlins defines animism as the recognition that within
physical entities—whether animate or inanimate—reside
subjectivities endowed with intentionality, will, and
communicative power. ° Such beings include guardian
spirits, ancestors, totemic figures, and gods. These
categories, rather than abstract doctrines, constitute the

primary framework of religious life for most societies.

3.Japan and the Persistence of Immanentism

Japan stands out as a developed nation that has preserved a
pervasive animist—or immanentist—order. The religious
culture of Okinoshima and Munakata illustrates this
vividly. These traditions transcend modern categories like
“Shinto” or “Buddhism.”

Modem Shinto, formed after the Meiji Restoration,
combines immanentist elements (gods and ancestors
interacting with humans) with transcendentalist ones,
centered on the divine figure of Amaterasu and the emperor.
Yet, historically, the sacred culture of Munakata reflects a
world populated by diverse metahuman beings associated
with seafaring, trade, and natural forces. Offerings and
rituals at Okinoshima were most likely ways to maintain
reciprocal relations with these entities.

Immanentist orders are dynamic rather than static. Deities
appear and disappear, functions shift, and representations
evolve alongside social change. In Japan, the rise of
Buddhism profoundly restructured local religious practices,
ultimately becoming the overarching framework for
Japanese immanentism. Buddhism itself, however,
contained transcendentalist tendencies—such as faith in
Amida’s Pure Land—but also preserved immanent
elements through its pantheon of bodhisattvas, local deities,

and spirits.

4. Historical Transformations in Munakata

The Munakata region provides a clear case of the interplay
between local immanentism and external religious systems.
The Buddhist temple Chinkokuyji, serving as the jingiiji of
Munakata shrine, was not established until the thirteenth
century, much later than similar institutions elsewhere.

This may suggest the local preeminence of kami cults even

6 Marshall Sahlins, The New Science of the Enchanted Universe: An Anthropology of Most of Humanity. Princeton and Oxford: Princeton

University Press, 2022.

7 Marshall Sahlins, The New Science of the Enchanted Universe, p. 106.
8 Alan Strathern, Unearthly Powers: Religious and Political Change in World History, pp. 36-37.

9 Marshall Sahlins, The New Science of the Enchanted Universe, p. 85113 passim.
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after amalgamation with Buddhism—a countertrend in
Japan’s religious history deserving further study.

During the Heian period, offerings on Okinoshima
gradually declined, likely due to shifts in maritime routes
and changes in votive practice influenced by Buddhist
thought. Buddhism often viewed seafaring as a dangerous
intrusion into the realm of sea deities or dragon kings
(ryii0). Texts from ancient India already mention sailors
appeasing sea spirits by throwing cargo overboard—an
idea that spread across Asia and reached Japan. Over time,
maritime offerings were replaced by rituals conducted at
coastal temples and shrines before departure.

These transformations illustrate how local traditions were
reshaped, not erased, by global exchanges. The island itself
retained its sacred status but became increasingly restricted,
accessible only after elaborate purification rituals.
Okinoshima’s sanctity thus evolved into something akin to
hibutsu—hidden Buddhist icons—whose inaccessibility
enhanced their sacred power. 1 Similarly, the island may
have been treated as a separate space (kekkai), a space set
apart from ordinary human presence.

Such shifts did not abolish the immanentist worldview;
rather, they expanded it, making the spiritual landscape of
Munakata more complex. Even after Buddhism’s decline
in influence during the Edo period, the region’s animist
ethos persisted through various reinterpretations within

Shinto and Confucian frameworks.

5. Modernity and the Reconfiguration of the
Sacred

In modern times, technological progress and scientific
rationalism have weakened humanity’s dependence on
metahuman beings. Yet in Japan, transcendence has never
replaced immanence. Instead, new dimensions of animism
have emerged—especially visible in popular culture,
where spirits, deities, and sentient landscapes continue to
play central roles.

There is, however, a potential danger: the substitution of a

rich immanentist order with a transcendentalist system
centered on the nation-state. In such contexts, religion
becomes subordinated to political ideology, and immanent
traditions are either suppressed or distorted. This occurred
during the formation of State Shinto in the late nineteenth
and early twentieth centuries, when sacred power was
centralized in the imperial institution and partly detached

from local practices.

6. Conclusion

The study of Japanese religiosity reveals the limitations of
certain Western-born categories in religious studies. The
concept of “religion,” shaped by modern European thought,
often fails to capture the fluid, embodied, and relational
nature of Japanese sacred practice.

To understand Japan’s religious history—particularly that
of Okinoshima and Munakata—we must move beyond the
framework of “‘world religions,” intrinsically transcentalist,
and explore local immanentist traditions as living systems.
This does not mean seeking an “original spirit of Japan,”
as in nationalist folklore studies, nor dismissing these
traditions as relics of a backward past. Instead, it means
recognizing them as expressions of creativity, resilience,
and participation in global flows of cultural exchange.

The immanentist order of Munakata demonstrates how
religious life can remain vibrant precisely through
transformation. By acknowledging this dynamism, we can
better appreciate the complex interactions between local
practices and transnational currents—and, ultimately,

rethink what we mean by “religion” itself.
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Lecture 3

Considering Munakata’s Rituals and Beliefs from the Perspective of
Mountain Religion and Buddhist History

KIKUCHI Hiroki Professor, Historiographical Institute, the University of Tokyo

process can be similarly observed in other regions across

Introduction ]
Asia as well.
Japanese Buddhism has evolved both independently, With the above in mind, this report puts Munakata’s
due to its unique relationship with nature within an island shrines and Shinto deities as its central focus, by first giving
environment, and also as one part of the wider Buddhist a brief introduction to what I conceive to be the basic

belief that spread all across Asia. By understanding both of framework of mountain religions. From there 1 will

these facets of Japanese Buddhism, one can better approach Munakata’s sea- and island-deity centered cults
comprehend its current state. With this idea of the history by introducing the roots and framework of its cult system.
of the two sides of Japanese Buddhism as a foundation, Throughout this explanation, the period beginning around
here I will focus on “Mountain Forest Religion” (Kikuchi, the 10" century will be seen as incredibly crucial, as it is

2020). The relationship between Buddhism and mountain during this period that Munakata’s shrines go under a

asceticism'first developed in India, China and the Korean process of “Buddhistization.” Interactions with mainland

Peninsula, so it cannot be considered unique only to Japan. cultures and the Mongol invasions of Japan during the

Existing across a broad range of regions, mountain Kamakura period will also be brought up in considering

religions have developed in a variety of ways. However, how Munakata beliefs have transformed throughout

one common characteristic shared by mountain religions is history.

syncretism?. Historically the Munakata shrines and deities have been
The theme of this year’s International Review Meeting referred to by many different names, but in this report,

is the historical transition of rituals and beliefs in Munakata. when I speak of the three shrines and/or three goddesses as
Thus, here [ will disregard widely accepted foundationalist one, they will be referred to generally as “the Munakata
religious theories (Gorai, 2009), as well as take a cautious shrines” and “the Munakata deities.”
stance regarding the concept of ‘indigenous belief systems.’
I will do this because debates on the indigeneity of Shinto L. .

o ) 1 Considering “Island Religion” from the
or Buddhism in the Japanese archipelago most often lead

o ) ] ) Framework of “Mountain Religion”
to unyielding either/or conclusions. Instead, I wish to

propose that the most precise view of Shinto and Remains from ancient religious rituals have been
Buddhism in Japan is that through a series of historical discovered on mountaintops across the world, and I cannot
transitions they have come to ‘embrace’ each other. This deny that such peaks have historically been sites for

! In recent years, studies on the various forms of mountain worship (sangaku shinkou, [LI{F{511) that emphasize “deep” and “tall” mountains have taken a
cautious stance on use of the word sangaku for mountain. I take a similar position in this text by referring to all such beliefs with the umbrella term
‘mountain asceticism’ (sanrin shiigyo, [LMMEST). Please refer to the later introduced satoyama temple and (Kikuchi, 2016) for more details.

2 Scholars such as Kazuhiko Yoshida have recently reinterpreting previous discussions on syncretism (275 shiigé) and begun to use the word FlS (1iigd)

to refer to the syncretism of Shintoism and Buddhism existing in Japan (Yoshida, 2024). However, Yoshida turns to syncretism in Christian-based cultures

in his analyses, and his criticisms of the use of the word %" are based in modern examples. The Chinese character % in %% means “becoming
used to,” “becoming familiar with,” and this text wishes to hold onto those nuances when referring to belief systems that have become syncretic due to

development in close geographical proximities. Thus, this research uses the original academic Japanese word for syncretism, 4.
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pilgrimage. However, I believe that as a whole it was rare
for ancient people to venture deep into the mountains.
Rather than steep mountaintops, foothills were more
important. Foothill forests served as sources of timber and
firewood and were also sites of hunting and gathering. In
satoyama regions, such foothills were at the peripheries of
people’s everyday lives and marked the border between the
quotidian and “deep” or “tall” mountains. As deities were
increasingly worshipped in the satoyama’, the building of
places of worship dedicated to these deities progressed.
With the syncretization of Shinto and Buddhism, the
medieval period saw the appearance of Buddhist satoyama
temples in foothill regions. Generally, mountain ascetics
dedicate 75~90 days between spring and autumn to ascetic
practices and spend the rest of their time in satoyama
temples. However, satoyama temples became also able to
serve as base camps for treks deeper into the mountains,
bringing upon the emergence of mountain ascetics who
would spend entire years on mountain peaks. I will now
expand the vertical framework of mountain foreast
religions to include the horizontal, sea-level frameworks of
ancient to Middle Age Munakata religions.

The discovery of extravagant ritual objects and sites that
were created under the influence of the Yamato kingship
on Okinoshima have been the center of attention in
discussions about the Munakata shrines. However,
viewing Okinoshima from the perspective of the
previously introduced mountain forest religion framework,
Okinoshima would be considered a ‘mountain peak’ that
was very distant from centers where ancient rituals actually
took place. Thus, it is necessary to regard Okinoshima
rituals as being very unique in character. This has been
discussed by numerous researchers before, so this report
will focus more specifically on Tashima and Oshima,
viewing their position within the category of ‘mountain
forest religions.” Both Tashima and Oshima’s shrines are
located in front of sacred mountains and have

archaeological remains that prove the existence of ancient

rituals, making it possible to consider them as mountain
forest religions. Here I will discuss the two in relation to
the rituals of Okinoshima, to explain my hypothesis
regarding the transitions that led to the development of the
three shrines and three goddesses.

Tashima is located in the estuary of the Tsurikawa River,
slightly elevated above a beach embankment. The area has
many place names unique to wetlands, such as Fukada (7%
H) and Mutajiri (72 H i), and can be imagined as a series
of islands floating in a lagoon (Sasou, 2024). Mounded
tombs (kofun) have been discovered in the low mountains
behind Tashima, and it is said that the rituals that took place
in Takamiya in these mountains are the origin of what
became Tashima’s rituals (Hanada, 2012). In these same
foothills, the ritual ground that would then develop into
Hetsu-miya Shrine was located adjacent to the political
ground of the Munakata clan. Next, Oshima, the island that
enshrines Nakatsu-miya Shrine, has Mt. Mitake in its
center. Recent excavations have discovered ancient ritual
remains here as well (Munakata City Board of Education,
2012). Thus, it is possible to accept that the ritual grounds
in the foothills of Mt. Mitake were the historic origin point
of Nakatsu-miya Shrine. However, artifacts unearthed near
the peak of Mt. Mitake demonstrate the likelihood of deep
connections to ancient Tashima and Okinoshima, so it is
not possible to categorically say that the rituals held in
Oshima were unique only to Oshima.

Here, in order to consider the character of Oshima, I will
reference the “Blue Island Theory” proposed by Kenichi
Tanigawa (Tanigawa, 1979). According to Tanigawa,
names for islands that include the word ao (blue) in them,
such as Aoshima, Oushima etc., signify that the location
was previously a holy burial site. Awashima and Oshima
can also be considered in this category. It cannot be
assumed that every place called Oshima, including Oshima
in Munakata, can fit into Tanigawa’s categories. However,
places from which one can see and pray to an opposing

shore have long had names such as Oshima, Aoshima or

3 The structure of satoyama also evolved across multiple stages historically, and the terminology used to refer to it requires deep consideration (Mizuno,

2015), but this report will not go deep into such deliberations.
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Awashima, and many of these such-named islands are
considered holy sites. Here it is possible to consider that
Tashima was both a center of the mountain religion rituals
that originated from Taka-miya, and a center for Oshima
rituals practiced by worshipping in the direction of the sea.
However, it is also possible that the focus of sea-facing
rituals that took place in Tashima might not have
necessarily been in reverence of solely Mt. Mitake, but
rather Oshima as a holy site in its entirety. There have been
settlements of people living in Oshima since ancient times,
which traditionally might discourage the idea that the entire
island could have been a holy site, but recent mountain
forest religion research has shown that in the past not all
holy sites necessarily barred people from entry.

Thus, I would like to propose that Tashima and Oshima
shrines’ rituals devoted to safoyama holy sites, in
combination with sea-facing rituals held in Tashima in
worship of the entire island of Oshima, are the prototype of
the ancient rituals held in Munakata. Under such a proposal,
how would it be possible to conceive of Okinoshima’s
rituals? Based on archaeological remains and artifacts, the
rituals of Okinoshima are considered an example of one of
the many boundary rituals that occurred with participation
from the Yamato kingship. Said to have begun in the
second half of the 4" century, these rituals developed
within a competitive relationship with the Korean
peninsula, as well as with an awareness of the importance
of sea trade. However, the powerful existence of the
Munakata clan and their involvement in the ritual, would
have likely linked the rituals of Tashima and Oshima
together with the rituals of Okinoshima in a peculiar way
from an ecarly stage (New History of Munakata City
Editorial Committee, 2022, 2023). Results from surveys at
the previously mentioned archaeological sites on Mt.
Mitake have shown that similar ritual objects were used on
Oshima and Okinoshima, and there is no doubt that the

rituals of the Three Shrines were unified by the Munakata

clan. However, artifacts from the Mt Mitake
archaeological site are from the 7" century onwards, and
do not extend back to origin myths mentioned in the Kojiki
and Nihon Shoki.

There are both similarities and differences in the deity
names written in the Kojiki and Nihon Shoki, which implies
they were written during a period where the rituals of the
Three Shrines had not yet unified or settled as one. I also
do not have a concrete theory regarding this, but here I
want to first focus on how the Kojiki refers to the goddess
of Oshima as Sayorihime. The name Sayorihime signifies
“a goddess who belongs to a beautiful (island),” which is
an appropriate name for a goddess residing in a kannabi
island*. However, the Kojiki also refers to the goddess of
Oshima as Ichikishimahime (-{ F % 3~ & A). The name
Ichikishimahime is also mentioned multiple times in the
Nihon Shoki, however it is in reference to the goddess of
Tashima, and in the 2™ and 3™ volume, to the goddess of
Okinoshima. Thus, each of the three goddesses has been
called Ichikishimahime at some point. The name
Ichikishimahime means “goddess of the island of worship,”
implying both an island that receives religious rites and a
goddess that worships an island. Though these meanings
make it an applicable name for any of the three Munakata
goddesses, it is most appropriate for the goddess of
Tashima®. In the 2™ and 3" volumes of the Nikon Shoki,
the reference of Okinoshima’s goddess as Ichikishimahime
can be interpreted as a shift to viewing Okinoshima as a
kannabi island, which would have taken place as part of
the political state of the Ritsuryo-based national system of
the period.

As can be observed in The Origin Story of the Great
Bodhisattva of Munakata, the domain of each goddess
worshipped in the Three Shrines was established by the
medieval period. In addition, the distribution of shrine
buildings in the medieval period can also be understood

from documents such as the Ancient Layout of Tashima

* Kannabi island is an interesting perspective that captures the character of Okinoshima (New History of Munakata City Editorial Committee, 2023). Here
kannabi is understood following Ueno’s (2015) conception, referring to the entire holy island, not just the island’s beautiful, conical mountain.

5 Generally the notion of “a deity who worships deities” is widely known as Tetsurd Watsuji’s theory (Watsuji, 1977).
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Shrine. Shrine buildings before this period were lost in a
fire in 1132 CE (1* year of the Chdsho era; according to
inscriptions in the Chizyitki from February 8" and May 28",
1133 CE), but there are hypothesized recreations of the
original layout. Regarding this, I will focus on a passage
from the History of Munakata Shrine which states, “The
ancient ritual of Tashima (Hetsu-miya) took place between
the Kamitakamiya, Shimotakamiya, chiiden (ninomiya),
and soja (ichinomiya), straitly linking one to the other as
the ritual progressed” (Munakata Shrine Revival
Association, 1961-71, 13)5.

In the Middle Age division of domains, the goddess of
highest rank in the region was Okinoshima’s Tagorihime
(FHYJAE), second highest rank was Oshima’s Tagitsuhime
(FH ¥R ), and finally came Tashima’s Ichikishimahime.
However, to reach a broad conclusion from the explanation
in the aforementioned History of Munakata Shrine, the
prototype of the ancient domains of the Three Goddesses can
be seen in the soja rituals worshipping Ichikishimahime (that
originated in the rituals of Takamiya), with the rituals of the
Oshima Goddess (referred to as Tagitsuhime in the Nihon
Shoki and as Sayorihime in the Kojiki) serving as an
intermediary. Tagorihime, the goddess worshipped in
Okinoshima’s rituals, was originally slightly disregarded,
not being added to central rituals until later on. The Nifon
Shoki and Kojiki turned the spotlight onto the goddess of
Okinoshima, and the influence of these texts brought her into
the position of central deity in the region, a position that was

previously held by the goddess of Tashima.

2 Buddhistization of Munakata Religion

A record in the Documents of the Daijo-kan (Grand
Council of State) dated February 14%, 979 CE (2™ year of
the Tengen era; Ruijiifusensho, Chapter 1) gives a glimpse
into the period, and the way in which the Munakata shrines
accepted Buddhism. These documents confer the title of

Duaigigji (high priest) of Munakata Shrine to Munakata

Ujiyoshi, while also citing Ujiyoshi and his fellow clan
members’ activities in the Department of Shinto Affairs in
978 CE (3" year of the Teigen era). According to Ujiyoshi
and his contemporaries, Munakata Shrine was the defenses
of Japan from the beginning of time, emphasizing the
deities’ existence as protectors of the state. Until the
Tengyd Rebellion (935-941), the shrine did not have a
chief priest but leading priests carried out miscellaneous
works occasionally, and yearly rituals always followed
fishing and hunting sprees in the surrounding oceans and
mountain forests. However, it was said that when Fujiwara
no Sumitomo’s revolts were suppressed, Munaka deities
received the divine Order by their military recognition and
the Dazai no daini (vice minister to Dazaifir) Minamoto no
Kiyohira experienced a series of divine revelations, which
led the Emperor to give the title of “Bodhisattva” to
Munakata deities. As demonstrated in the following quotes
from the Documents of the Daijo-kan, this then brought a
rapid spread of Buddhism in the country:
Halting long-standing rituals of hunting in the
mountain forests and fishing in the sea and instead
cultivating virtue for the sake of enlightenment. At the
beginning and end of the year, monks offer incense
and flowers as well as chanting for five days or three
nights. Relinquishing the expenses for the hunting,
Munakata priests instead used them as alms to show
his merit.

It is said that the Shinto deity Hachiman suffered from
the sin of killing countless people when he participated in
the conquest of the Hayato people. Through repenting his
sins and turning to Buddhism, he was able to escape the
endless cycle of reincarnation and became the Great
Bodhisattva Hachiman, after which Life Release rituals
became an important event at the Hachiman Shrine. The
deity of Munakata, who similarly suffered from the sin of
all the killing that took place during Sumitomo’s uprising,
also became a Bodhisattva, after which he suspended

hunting for sacrificial offerings, and instead introduced

¢ Katsuhiro Hanada also proposes a detailed recreation of the original layout (Hanada, 2012).



Buddhist services that involved the burning of incense and
inviting monks to chant sutras. What is interesting is that
they used hunting fees (in the valleys and mountain forests)
as alms. This is evidently connected to the Buddhist
ideology of the prohibition of killing, but rather than
stopping all killing in the territory in its entirety, they placed
measures to control hunting and fishing and put the Daigiji
in charge of these measures. Mamoru Sasou connects this
Buddhist shift in Munakata to changes in the shrines’
natural environment (Sasou, 2024). Though there were
occasional years with more rainfall, the second half of the
10" century was exceptionally dry, causing the lagoons
around Tashima to dry up and leading trading port
functions to shift to the tidal flats of Tsuyazaki, located at
the Western side of Tashima. Such a topographical change
is bound to have influenced hunting and fishing in the
region. The forms of alms that the people of the Tashima
region could offer, as well as the need to find new hunting
and fishing regions, likely led to the change to alms-
collecting through controls on killing of animals. Much
later, in the beginning of the 14" century, according to
Munakata Ujimori’s Clauses, Ujimori prohibited people to
bypass leaders of the Munakata shrines and directly
dispatched messengers for the seizure of "food and other
dishes" from the harbors and islands (“Munakata Ujimori
Clauses” in The Munakata Tatsumi Articles, Kamakura
Ibun, No. 24773). Here the word used for “food” (5 3%) is
considered to refer specifically to seafood that was given
as offerings, and this displays how the Munakata clan
continued to control “killing” (fishing) even into the
second half of the 10" century.

Returning to the Documents of the Daijo-kan, in this
period, Daini Kiyohira tried to make shrine priests
responsible for performing Buddhist ceremonies. However,
this was never officially issued, and residing local
bureaucrats instead competed for the responsibility of
leading such ceremonies. As a result, it was difficult to
provide the necessary funds for Buddhist rituals, and even
Shinto shrines’ routine work came to a standstill. Here,

Ujiyoshi took example from the Kora Shrine in the
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Chikugo Province, and the Sumiyoshi, Kashii, Kamado
and Hakozaki Shrines located in the Chikuzen Province
(the same Province as the Munakata shrines). The divine
power of all of these shrines was said to have increased
when a chief priest was appointed. Following this
precedent, the Documents of the Daijo-kan states that a
request was sent to the Department of Divinities to seek
that the Imperial Court appoints a Daigizji to Munakata
shrines, and that eventually this request was approved and
issued through Dazaifu. The aforementioned Northern
Kyushu shrines with chief priests all worship Empress
Jingti or other deities who appear in the story of the sankan
seibatsu (legendary 3™ century invasion of the Korean
peninsula), and are shrines meant to protect the imperial
family. Not fitting into this category, the Munakata shrines
were likely considered most equivalent to the Bungo
Province’s Usa Shrine, which was devoted to the Great
Bodhisattva Hachiman. Since Hachiman was bestowed the
title of ‘Great’ Bodhisattva, the Munakata shrines were
considered to have been granted ‘Bodhisattva rank.” As
early as 925 CE (3" year of the Enché era), it was decided
that the Munakata shrines in Chikuzen Province, along
with four other shrines in various provinces across Japan,
would be appointed with a chief priest by official decree.
Usa Shrine was also granted a chief priest, but it was listed
separately, and this was done via official decree or imperial
edict. The Usa Hachiman Shrine and Munakata shrines
were the only shrines in Kyushu bestowed with chief
priests by official order from the Imperial Court. The
official order from the 2™ year of Tengen that appointed
Munakata Ujiyoshi as Daigiiji, was issued half a century
later, and was an official order issued by imperial decree.
As mentioned above, upon the decree in the 2™ year of
Tengen, the Munakata shrines went through a sudden
process of becoming Buddhist. By the 8" century,
Buddhist sutra reading in front of Shinto deities was
already being practiced, and by 838 CE (the 5% year of the
Jowa era) novice Buddhist monks were also stationed at
the Munakata shrines to pray for the safety of Japanese
missions to Tang China (Munakata Shrine Revival



Association, 1961-71). But from the 12 century, Buddhist
practices became more engrained within the shrines, as
evidenced in Munakata shrines’ (Tashima) layout
including buildings dedicated to Buddhist practice. Among
these, the East Pagoda, West Pagoda and Maitreya-natha
Hall that surround the Treasure Pagoda, were likely to have
been inspired by Usa Hachiman Shrine’s Miroku-ji
Temple, where one of the six pagodas built by Saicho was
erected. Additionally, the grounds of Chinkoku-ji Temple,
which was established in the 13" century on the opposite
bank of the Tsurikawa River in connection to the Munakata
shrines, have stone tablets and sutra containers bearing
inscriptions from the 12" century onwards. Further,
Munakata Shrine ,its sub-shrines and Chinkoku-ji Temple,
were included into the Dazaifu Mt. Homan Shugendd
region. There is no evidence that the Munakata shrines
continuously accepted Buddhist teachings into their own
active practice before the 11" century, therefore, the second
half of the 10" century, with the official decree in the 2™
year of Tengen, may be considered the dawn of the
syncretism of Shinto and Buddhism at the Munakata

shrines.

3 Shinto and Buddhist Syncretism and The
Mongol Invasion

As mentioned above, a variety of artifacts have been
unearthed in the areas surrounding the Munakata shrines
that prove Buddhism had been accepted in the region from
the 12" century on. Especially famous among these are the
Buddhist Sutras of Tripitaka transcribed by Priest Shikijo,
or Ryoyi (1159-1242) alone over a span of 40 years
beginning in the 3™ year of the Bunji era, as well as the
Amida Sutra Stone placed by Daigizji Munakata Ujikuni.
Here, 1 would like to first focus on Chinkoku-ji Temple.
The temple’s land was first donated to “The Chinkoku-ji
Temple Bodhisattva Munakata” in March of 1263 CE (the
3" year of the Kocho era). According to donation records,
the “circumference of the peak resembles an eight-petaled

lotus, and the mountain resembles the shape of a three-
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pronged Vajra pestle.” Indeed, the land of Chinkoku-ji
Temple includes a peak that lies at about 100 meters above
sea level, and the temple itself is embraced by three ridges
that stretch out from the mountain. In this way it is modeled
to the worldview of esoteric Buddhism and was thought to
bring prosperity to the area. Next, the records state that the
Ichinomiya of the Munakata shrines is the manifestation of
Vairocana and is where a "Training Hall for Three
Mysteries" should be built, because it is a sacred place for
the propagation of Shingon Buddhism, making it a suitable
place for further manifestation of honji suijaku. Since
various Buddhist deities and the Mandala of the Two
Realms are enshrined here, it should be highly revered by
the various donors. Thus, the killing of living beings and
the cutting down of plant life was prohibited, making the
area a place exempt from all forms of slaughter. Finally,
Kokan was to be appointed as the elder of the temple and
his disciples would succeed him (Munakataki Tiuiko,
Kamakura Ibun, No. 8940).

In June of the same year, Kokan successfully practiced
the Prayer for the Rain Sutra, record of which remains in
the form of a statue of the Shakyamuni Buddha preaching
the sutra (according to an inscription on the incised icon of
the Shakyamuni located inside the Chinkoku-ji Temple
cave, History of Munakata City). As mentioned, when this
temple was built as the Soji temple of the region’s now-
accepted Buddhist faith, the Daigizji Munakata Nagauji,
who donated the temple land, emphasized the site's
location as the sacred ground of Vairocana, and stated that
this was inevitably connected to the topography of the area.
Here 1 would like to highlight an inscription that
accompanies a depiction of the Shaka Nyorai preaching the
Prayer for Rain Sutra.

Kanjin Bhikkhu Sairen

Shakyamuni Buddha, preaching the Prayer for Rain Sutra,
the Eight Great Dragon Kings listening to the teachings , in
a state of enlightenment.

(Corresponding to) the manifestation of the Ninomiya
(Incised Icon of Shakyamuni Buddha preaching)
Chinkoku-ji Temple



3"yearofthe Kocho era (60" Sexagenary cycle) June 121
recital, June 14" rain.

Sutra Reciter Shamon Kokan  Petitioner Shami Joshin
Followers Seiken /%, Chiken Z1E, Yukei fikB¥, Painter-
monk Chozen

This depiction is carved into the walls of a cave within
the temple grounds of Chinkoku-ji. From this, it is
understood that directly after the donation of land that led
to the establishment of Chinkoku-ji, Kdkan and his
followers (disciples) recited the Prayer for Rain Sutra, and
within two days of the beginning of their chanting
(kaibyaku) their prayer was fulfilled. Two especially
interesting points here are that this figure and inscription
are located in a cave in the mountain forests, and that
according to the inscription, the Shakyamuni who
preached the Rain Sutra is noted to be the manifestation of
the deity in the Ninomiya.

In regard to the first point, an itabi stone tablet with an
image of the Amida Buddha had been erected in 1119 CE
(inscribed November 7%, 2" year of the Genei era,
according to “Inscription on the Seated Amida Nyorai
Itabi” History of Munakata City). Shortly later, a sutra
burial took place in 1138 CE (inscribed October 20, 4
year of the Hoen era, according to “Inscription on the
Chinkoku-ji Sutra Container,” History of Munakata City).
It is clear that this area grew as a center for Buddhist cults
from the first half of the 12" century, but I believe that the
epicenter for these cults was the cave within which this
inscription was written. As is well known, according to
esoteric Buddhist beliefs, the dragon vein fulfills an
important role in the prayers for rain (of which the dragon
vein in Murd-ji Temple is especially famous). Since it is
believed that the Dragon God (Dragon King) resides in the
dragon vein, esoteric Buddhist rituals and sutras are
performed facing the dragon vein. Likewise, rituals are
also held in which relics, such as t jewels thought to
increase the power of the Dragon God, are thrown into the
dragon vein. I have previously discussed the possibility
that the sutras used in sutra burying rituals were more often

the Nyoho-kyo sutras, copied in a pure manner according
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to established procedures, that have the same ability to
increase the power of the Dragon God (Kikuchi 2011).

As briefly mentioned, a sutra container was excavated in
Chinkoku-ji. Based on the inscription on the container, it
can be understood that it was previously intentionally
unearthed twice. The first inscription is from 1141 CE (1%
year of the E£jji era), which coincides with the period when
the role of Chinkoku-ji as a Buddhist center would have
been well established. This inscription clarifies that the
donors for the container’s burial were Ohara Tameyuki and
others from the Nuyama region of Munakata, but its exact
burial site is unclear. The inscription also clarifies that the
third burial took place in the grounds of Chinkoku-ji
Temple in the 2 year of the Kochd era, the year before the
Prayer for Rain Sutra recitation ritual by Kokan and others
(inscription dated November 20, the 1st year of the £iji era,
"Inscription on the Sutra Container in the Okunoin of
Chinkoku-ji Temple," History of Munakata City). Later, in
1265 CE (2" year of the Bunei era), a Daijo-kan document
reaffirmed the four boundaries of Chinkokuji Temple’s
grounds, and a prohibition against killing living beings was
set within these boundaries. This document also records
the circumstances under which Kokan came to reside in the
temple (“Daijo-kan Document,” Chinkoku-ji Documents,
Kamakuraibun, No. 9326). According to the document,
after Kokan left his home to study esoteric Buddhism, "this
mountain was the next place to pilgrimage after dhita
practice," and during his pilgrimage he discovered that this
location was well-suited to the esoteric worldview. He said
it was a suitable place for training, with a lush green pine
forest behind it and the vast blue waves of the sea stretching
out before it. In other words, Kokan came to this area as a
mountain ascetic, discovered it was a Buddhist sacred site,
and then worked with the Daigizji Munakata to establish
Chinkoku-ji Temple. The existence of sacred caves to be
used to pray for rain would have been crucial in deciding
that this area was sacred and appropriate for ascetic training.
According to a document issued by the Daijo-kan in the 2™
year of the Bunei era, a "life-sized stone statue of Fudo-

my6o" of an "ancient Buddha" was already enshrined



within the cave, and the cave was believed to be the
equivalent of the Vulture Peak where the Shakyamuni
Buddha had preached. This is clear evidence that the cave
had become a sacred place.

Turning to the second point from the inscription, as
mentioned above, Kokan emphasized that this was a
suitable place for Vairocana, the founder of esoteric
Buddhism, to manifest as the deity of the Ichinomiya. He
also believed that the Shakyamuni Buddha was the original
form of the deity of the Ninomiya (Oshima), creating a
deep connection between the Rain Sutra practice and
Munakata. Going a step further, would it be possible to say
that worship of the Ninomiya (Oshima), was once
connected to prayers for rain? Although there is little
evidence to support this, the Origin Story of the Great
Bodhisattva of Munakata lists 23 subordinate shrines of
Nakanomishima Shrine "1 (the Oshima Shrine),
among which are Ry@io Shrine #E+f: and Kawakami
Shrine, which are thought to be related to the Dragon deity.
The identity of Rylid Shrine is The Dragon deity, and the
whereabouts of Kawakami Shrine are explained in further
detail in the same Origin Story of the Great Bodhisattva of
Munakata through the appearance of Toyo(tama)-hime.
The story tells of Empress Jingu, who appealed to the
Dragon deity, saying, "If the promise between parent and
child from long ago is not null and void, please join forces
with us and send us the Kanju (lit. parched jewel) and
Manju (lit. filled jewel)." The Dragon deity offered his aid
by sending the two requested jewels, which Toyo-hime
delivered to earth three days later. During battle, when the
General Goseki, the Great Bodhisattva of Munakata shook
his "mitenaga" (minagate, pole wrapped with red and
white fabric) up and down as a signal, Takeuchi no Sukune
threw the Kanju and Manju into the sea. With the force of
these jewels, he was able to freely control the tides and
destroy the "foreign army." This episode involving the two
jewels adds a remarkable dramatic effect to the climax of
the myth of the sankan seibatsu, emphasizing the power of
the Munakata Bodhisattva, and important role played by
Toyo-hime. The same Origin Story of the Great
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Bodhisattva of Munakata also explains that Toyo-hime is
"the former younger sister of Ryigii-jo Castle (present-day
Kawakami Daimyajin)." “Kawakami Daimyajin” refers to
Hizen’s Kawakami Shrine, whose enshrined deity
Yodohime-no-Mikoto is syncretized with Toyotama-hime.
The Munakata Goddesses are goddesses of the sea, so their
assimilation with Dragon deity cult is easy to grasp.
However, the fact that Rytizu Shrine and Kawakami Shrine
are subordinate shrines of Oshima Nakatsu-miya suggests
a special connection with the cult in the Dragon deity, and
it is important to note their relationship with the Chinkoku-
ji caves, which are considered to be dragon veins.

As mentioned above, I believe that in latter half of the
10™ century, as the Munakata shrines began to practice
syncretism with Shinto and Buddhism, they were
considered equals to the Hachiman Shrine. Considering
the influence of Middle Age myths such as those told in the
Origin Story of the Great Bodhisattva of Munakata, it is
possible that connected belief of the Three Munakata
Goddesses was established much later than expected,
maybe even as late as during the Kamakura period
(especially after the Mongol invasion). Once incorporated
into the Munakata religious system, the Goddess of
Okinoshima consistently occupied a position among the
Three Goddesses until the medieval period. When the
ancient rituals on the island came to an end after the 10
century, the importance of the goddesses temporarily
receded into the background. They were brought back into
the limelight during the Mongol invasion, when there was
a strong sense of external danger. Thorough research has
taken place in recent years regarding the creation and
content of the Origin Story of the Great Bodhisattva of
Munakata, which has
bibliographical studies (New History of Munakata City

also taken into account
Editorial Committee 2023). Emphasized in this research is
that in the myth of the sankan seibatsu, the Munakata deity,
battling as the main force of Hachiman, skillfully
manipulated the minagate to achieve victory. After the
battle the minagate pole was thrust into Okinoshima

(bamboo even continues to grow from the spot where it is



said to have been placed), and a “Minagate ritual” was held
every year in the medieval period to mark this occasion.
Due to this legend, the Goddess of Okinoshima was further
recognized as a boundary deity, positioning her at the
center of Munakata religion. As mentioned earlier, the
trigger for the Munakata deity to repent for his crimes of
killing and to receive Bodhisattva status in the 10" century
was the Fujiwara no Sumitomo Rebellion. In the Origin
Story of the Great Bodhisattva of Munakata, it is
proclaimed that the Munakata Bodhisattva manipulated
the minagate to lure foreign soldiers out onto the sea that
had dried up due to the Kanju and then drowned them by
suddenly refilling the sea with water due to the power of
the Manju, however in a further passage it states that "even
though this was for the sake of the country and its people,
it was a crime of killing," and calls for Buddhist memorial
services to be held in the style of Hachiman, including the

copying of the Hannya Sutra and the Life Release rituals.

Conclusion

Originally a part of a mountain forest religion that
transitioned into a local island-worshipping cult, the
Munakata Goddesses came under the strong influence of
the Yamato kingship amidst international relations in East
Asia in the 5% to 9" centuries. The influence of the Yamato
of
Okinoshima and transformed the Three Goddesses of

kingship incorporated the then-separate rituals

Munakata into deities conceived as protecting the state’s
boundaries. Eventually, in the 10" century, syncretism
between Shinto and Buddhism strongly influenced by
Hachiman cult was adopted, and focus turned away from
East China Sea and towards the mainland of Japan,
transforming the Goddesses into those who protected the
archipelago and its royal authority. The Mongol invasion
further strengthened the deities’ character as border
protectors. Overall, this paper emphasized how the rituals
of Okinoshima, which were originally unique in character,
were incorporated into and supported by the local cult of

Munakata. I may have ventured too eagerly forward with
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tentative theses regarding ancient understandings of the
Three Goddesses and the rituals on Oshima, so I would like
to continue these studies and raise the hypotheses to a more
academic level. The archaeological sites of Okinoshima do
a great job of preserving the island’s ancient ritual practices
alongside the eye-catching and remarkable splendor of the
unearthed ritual artifacts, but what should also be noted is
the everyday local cult that has continued to unfold in the
Munakata region since the 5" century. There is no doubt
that Okinoshima continues to exude timeless charm as a
“sacred island.” However, as mentioned above, despite
major historical changes, the deity of Okinoshima has not
disappeared from the Three-Goddess cult that was
established in ancient times. Instead, cults in the
Okinoshima Goddess have held their place through
medieval and early modern periods and have been passed
down to the present day. To understand this, we must
therefore have a firm awareness of the existence of the
everyday local faicultth that supports this phenomenon.
The Munakata clan, who have been responsible for the
rituals of Munakata Shrine since ancient times, have
opened up the land of Munakata to the East China Sea over
successive generations and have been responsible for rich
international exchange. In recent years, as research into
East Asian maritime history has made great progress, this
aspect of Munakata has come to light once again (New
History of Munakata City Editorial Committee, 2022). The
trade-based economic exchanges that the Munakata clan
experienced, in addition to cultural exchanges through
Buddhist artifacts, brought an international sensibility to
this region that would have been outstanding even within
the Japanese archipelago. However, the Mongol invasion
as a military conflict was a unique experience that provided
an opportunity to re-tell ancient myths such as the sankan
seibatsu as a medieval myth that features the Great
Munakata Bodhisattva, who otherwise would not have

been incorporated into the legend in such a way.
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Lecture 4

Considering Munakata’s Rituals and Beliefs from the Perspectives of

Mountain Worship and Folklore

SUZUKI Masataka

Significant discoveries have been made regarding
Munakata and Okinoshima in the fields of archaeology and
history. In this lecture I will attempt to consider the region

from the perspectives of folklore and religious studies.

1. Considering Deity Names

Munakata Taisha collectively worships the Three
Goddesses Tagorihime, Tagitsuhime, and Ichikishimahime
across its three shrines, Okitsu-miya, Nakatsu-miya and
Hetsu-miya. The goddesses and the shrines attributed to
them were detailed in the 6™ chapter of the Jindai no Maki
volume of the Nihon Shoki. In regard to the origins of the
goddesses’ names, Tagori and Tagitsu are widely accepted
to mean “the force of violently flowing water, surging up,”
“a fast and intense tide” (History of Munakata City,
1999:12; New History of Munakata City, 2023: 76).
However, the syllable ‘7a’ at the beginning of Tagori and
Tagitsu also relates to the word tatsu (32.-D), thus also
implying “to manifest,” or “to appear,” which describes the
appearance of a deity. Ichikishima, on the other hand,
originated as Itsukushima, which means an island that is
possessed by deities. The Three Goddesses are worshipped
as a unified group, but when considered individually, they
consist of the two kind of deities “who appear’ and the one
deity “who is possessed,” and are the deifications of both
land and sea. The shrines attributed to the Three Goddesses
are located in the sea on the islands of Okinoshima and
Oshima, and on the mainland on the seashore of Tashima,
making their domain one that links multiple lands. There

are “Chisaki-no-shima” (isoand near the land) islands that

Professor Emeritus, Keio University

enshrine deities across Japan, many of which are called
Kami-shima (lit. “kami island”) ' , but Okinoshima
remained at a distance from the land and developed its own
unique belief system.

The Goddesses go by a variety of names. In the other
version 1 of the Nilon Shoki they are Itsukishimahime (.
LIS, Tagitsuhime (i) and Tagorohime (FH/UME).
In the other version 2 they are written as Ichikishimahime-
no-Mikoto of the Far-Away Sea (HiFFUEMEAY 12 %R),
Tagorohime-no-Mikoto of the Middle Sea (FH-D:Mfif
%), and Tagitsuhime of the Seashore (i fy HHE). In
the other version 3, they are written as Okitsushimahime-
no-Mikoto ( ¥ #: W& i #n , alternative name for
Itsukishimahime), Tagitsuhime-no-Mikoto (it LM Av),
and Tagirihime-no-Mikoto ( FH 7% i v ). In the other
version 3, the place the Three Goddesses are said to have
first appeared on earth was Ashihara-no-Nakatsukuni-no-
Usanoshima ()5 HP [EZ2 F420E), which is located along
a seafaring path, where they fulfilled the position of
protectors of ships. Tagirihime’s (7% 4) name comes
from the word kiri (%) or fog, which she would have been
the deity of. It is important to note here that the character ei
(i) is used on four places in the various legend, which
shows remarkable influence from the Shinsen (F#1IlI)
Taoist thought of immortality. During the Warring States
Period, diviner of the Qi and Yan regions of China were
said to have believed that immortals who knew how to
make mechical herbs lived in the three sacred mountains
of Mt. Penglai (G3K), Mt. Fangu (J72K) and Mt. Yingzhou
(M) in the Eastern Sea. It is possible that Mt. Yingzhou
is actually Okinoshima. The character Ying/ei (i) is only

1 Another island with ancient ritual sites is Itsuki Island in Saeki County, Aki Province, and Ichikishimahime was enshrined there (now it venerates all the
Three Goddesses). Other such islands include Obishima (Kasaoka City), Kamishima (Toba City), Konoshima (Kasaoka City), Iwaijima (Kaminoseki
Town), and Kdzushima (Izu Islands) (History of Munakata City, 1999, 17-18; Wada, 1988, 174-184).
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used a handful of times in the Nihon Shoki; in the legend
Umi-no-miya Yuukou (the legend of journey to ocean
place) in the word okitsukaze (it T HE,
wind”), and in the name of the ancestor of the Owari Clan,
Okitsuyoso (8% History of Munakata City, 1999,

9). Emperor Tenmu’s Japanese-style posthumous name is

lit. “ocean

Ama-no-nunahara-oki-no-mahito-no-sumera-mikoto ( X
VR E A K &), and after he passed away in 686 he
was enshrined as an immortal sage under the name Okina-
no-mahito (5. N\)?. According to an engraving on
Yakushi-ji Temple’s (built in 730) east pagoda’s sorin,
Emperor Tenmu posthumously became an immortal sage
riding on the dragon. In the Tenmu * Jito era (673-697) the
ritual of immortality was exalted (Wada, 2004, 92), Mt.
Yoshino was considered a land of Shinsen, and during her
reign, Empress Jitd visited Yoshino-miya (Miyataki) 31
times. Emperor Tenmu accepted Munakata-no-Tokuzen’s
daughter Amako-no-Iratsume as his princess, and their
eldest son Tukechi-no-miko had deep ties with Munakata®.
The compilation of the Nihon Shoki and Kojiki began in the
era of Emperor Tenmu; the Kojiki being completed in 712
(5" year of the Wado era), and the Nihon Shoki in 720 (4"
year of the Yoro era). The goddesses are listed in the Kojiki
as Takirihime-no-Mikoto (Z#CEREE 72, also referred to
as  Okitsushimahime-no-Mikoto HEE LB 58 ),
Ichikishimahime-no-Mikoto (Ti~TWSLEFE M, also referred
to as Sayorihime-no-Mikoto), and Takitsuhime-no-Mikoto.
It is written that the three exist in the shrines Okutsu-miya,
Nakatsu-miya and Hetsu-miya - the character ei (J) is not
used anywhere in this text. In the Nikon Shoki, however,
names of deities written in Chinese text utilize the character
ei (I)*, from which I interpret a connection to the ritual of

immortality.

2. Mountain Worship and Okinoshima

Alongside the deity of Okinoshima, ltsukushima (A > 7
K5, lit. “Possessed Island™), it has been considered that the
deity possessed on island’s mountain. There are a series of
rocky peaks that run across the center of the island which are
known as Ichinotake, Ninotake, Sannotake and Shiratake.
Ichinotake towers behind excavated ritual sites, so it is very
possible that the mountain itself was the subject of ritual
worship. The ichi in Ichinotake (— / %) also means itsuku
(to be possessed). Between the second half of the 4" century
and the 9" century, the rituals that took place on Okinoshima
were held on large boulders on the mountainside of
Ichinotake. Shifting locations over the ages, the rituals began
on the tops of boulders (1% period), then moved to the shade
created by those boulders (2™ period), to partly in the shade
and partly in the open (3™ period), to finally taking place
fully in open air areas (4" period). Though the form of the
rituals may have changed, their roots remain in the worship
of large boulders, and such large boulders are linked to
mountains through the earth.

Okinoshima’s Ichinotake, Ninotake, and Sannotake
belong to a ‘“Three Mountain Worship’ based on the holy
number 3. Such Three Mountain Worships, in which 3
mountains symbolize one unified body or one mountain or
peak symbolize three parts, exist in various regions across
Japan. For example, in Northern Kyushu there are: Shika
Island (Mt. Katsu, Mt. Kinugasa, and Mt. Mikasa), Mt.
Hiko (Kitadake, Nakatake, and Nangaku), and Mt.
Gongen is the incarnation deities of Buddha and
Bodhisattva in Japan. Kawaradake (Ichinotake, Ninodake,
and Minamidake) which in later times became known as
the sansho gongen’.

Okinoshima’s mountains stretch from the island’s
southwest (urakimon, back demon’s gate) to northeast

(kimon, lit. “demon’s gate” or unlucky direction) corners,

2 The title of ‘Tennd’(CK ) was first used by Tenmu, which is said to be influenced by Taoist thought (Fukunaga, 1982, 8).
3 The Munakata clan was given the title of Ason when the "eight hereditary title system" was established in 684 (13th year of the Tenmu era; History of

Munakata City, 1999, 63).

* The name Okitsushima (HFEME) is used at Oshima’s Nakatsu-miya on Okinoshima Worship Site to this day.

5 According to a fragment of the Topography of the Hizen Province (quoted in vol. 3 of the Manyoshu Commentary), south of Kishima County there are
three peaks that stretch from southwest to northeast dedicated to Hiko-gami, Hime-gami, and Miko-gami (Oba, 1970).
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like a towering wall that stands toward Munakata.
According to the Okinoshima Map drawn in the early
modern period (second half of the 17" century to first half
of the 18" century, collection of the Fukuoka City History
Museum), Koya Island and a set of gate pillars stood in
front of Okinoshima like a torii gate in the middle of the
sea. The map also shows the steep Three Mountains and
Shiratake. Shiratake is likely to have been considered the
mountain that ‘calms’ or balances the northeast kimon.
Made out of quartz-porphyry, Shiratake glows white in
moonlight, making it feel all the more spiritual. In the
Drawing of Okinoshima (1875, collection of the Munakata
Taisha), the three mountains are drawn in a way that they
appear to overlap one another®. Three is a holy number, and
from drawings of Okinoshima one can see how island and
mountain join together in the form of Three Mountain
Worship.

In what direction did rituals in Okinoshima take place?
Though it is difficult to determine this for certain, Site 17
on Rock T is said to face Munakata (Masaki, 2008, 171-
172). Rock 1 is triangular in shape, similar to that of a boat
whose bow faces towards the mainland. Site 18 is also
located on top of this boulder (Masaki, 2008, 48-50). Both
Sites 17 and 18 are thought to be from the second half of
the 4" century (early Kofin period). Similar to I, Rock F
also looks like a boat trying to set sail on the Genkai Sea,
and during the 3™ excavation of Okinoshima it was
recorded that the sea could be seen in its entirety from the
site (Munakata Okinoshima, 1979, 222)7. Okinoshima’s
rituals began atop boulders while looking out at the sea. It
can be postulated that by performing rituals in places where
the sea can be seen, worshippers could feel the connection
between the sea, land, and mountains.

Twenty-one mirrors excavated from Site 17
share characteristics with grave goods found in
large Yamato burial mounds, which eloquently
displays how Okinoshima served as a ritual site

for members of the Yamato royal family. Talc
komochi (fetus) magatama stone excavated
from Site 21 serve as proof of folk beliefs in
praying for fertility and abundance. Site 21’s
komochi magatama are notably similar in form
to those unearthed in the forbidden area of the
Western foothills of Mt. Miwa in Nata
Prefecture. Ancient rituals held in Mt. Miwa
took place between the second half of the 4"
century and the 6™ century, which lines up with
the 1* and 2" periods of the archaeological sites
in Okinoshima. From the 7" century, the
Ritsuryo political system brought with it new
forms of offerings, and rituals that took place in
the latter half of the 7" century (3™ period)
became offerings to the Munakata Clan. Even as
the subject or intention of rituals in Okinoshima
changed, it can be deduced that rituals were done
to oppose external foes by creating a spiritual
barrier to protect Munakata, Kyushu, and even
the entire country. Even after the rituals that had
been taken place over 500 years came to end, the
medieval period witnessed the Munakata Clan
crossing the sea to Okinoshima 4 times a year to
hold rituals in spring, summer, fall and winter. In
the early modern period, the feudal system
brought the region under the rule of Chikuzen,
during which rituals continued to take place
In this
Okinoshima is a ‘living sacred site’ that

every April and October. way,

overcame space and time.

3. Directions and Wind

Here I would like to discuss the transmission of rituals
through natural phenomena, directions, and sea and

mountain worship. Looking from the perspective of

© The same can be seen in old map, the Okuni Ezu (1682), and in the “Drawing of Oshima” in the Supplement to the Topography of Echizen Province

(1797, collection of Mr. Kuniyuki Hiraoka).

7 When Akira Masaki visited the island on May 27", 2008, view of the sea from the site was blocked by trees (Masaki, 2008, 52).



Munakata, Okinoshima lies to the northwest, which is
called inui in the 12 zodiac directions. According to beliefs
in wind worship, inui is seen as being both sacred and fear-
inspiring. Regarding wind movement throughout the year,
it is said that, “In the winter (November to February),
seasonal winds blowing from the northwest through the
Genkai Sea turn the water rough. From spring to autumn
(March to October), the wind does not just blow in one
single direction, but winds blowing from the southwest to
south or southeast are common” (Akimichi, 2024, 36).
Fishermen from the Sanin Region and Kyushu call these
seasonal winds from the northwest anaji and continue to
fear and be vigilant of them to this day?®. It is likely that
coastal fishermen in Munakata felt this wind coming from
the direction of Okinoshima and considered it to be the will
of the island’s deities. They also call such northwestern
winds Tamakaze (spiritual wind). Inui is the shinmon (lit.
“gods’ gate”) that stands in a sacred position opposite of
the kimon. Being positioned in this auspicious direction, it
is possible that the people of Munakata prayed to
Okinoshima for safety. Seasonal northwestern winds begin
to blow from November (known as shimotsuki in the lunar
calendar). The winter sun rises from approximately 30
degrees south, so from the perspective of the Munakata
shrines it would appear that the sun rises from behind
Munakata’s mountains and then falls behind Okinoshima
in the evenings. Evenings leave the deepest impression.
The winter season has the least sunlight and causes the soul
to weaken - so people perform kagura as an offering and
exhibition of gratitude for the harvest all across Japan,
bringing people’s spirits back to life through the power of
dance. The winter festival that took place across
Munakata’s shrines was solemnly held every year of the
Edo era on November 15" °. The same festival now takes
place on December 15%, led by local shrine leaders in its

traditional form, in thanks to the deity of the sea for the

gebasamo seaweed that can be collected on the Eguchi
Coast (Mori, 2011, 20-23). The Shimotsuki winter festival
was important.

In households, prayers are made to the yashikigami
(household guardian deity) in the corner of the house that
faces towards inui. Folk kagura performances also place
importance on the inui direction. One example is the
toshita kagura performed in Morotsuka Village (Miyazaki
Prefecture), whose main character is a yamamori (lit.
“mountain protector’’) wearing a kasa hat wrapped in ivy
vines and holding a walking stick. Following a discussion
with a shrine priest, the yamamori hands over his walking
stick, which is placed in the inui corner of the mikoya
(kagura performance hall) as a promise of abundance. In
the shogun dance of Bingo’s (Hiroshima Prefecture)
offered to the inui corner of a storehouse in hopes for
prosperity. Looking through historical documents, records
from the Heian era show that offerings to the uchigami
(Inner god, another guardian deity of the home) of the
Imperial Court were also made in the palace’s inui corner
(Hirakawa, 1992:10-20). Regardless of whether one was a
commoner or a member of the Imperial Court, inui was
considered an auspicious direction. Hetsu-miya’s Taka-
miya (Mt. Munakata) and Nakatsu-miya’s Mt. Mitake
form a line that stretches southeast to northwest all the way
across the sea to Okinoshima, with Okinoshima being
positioned as a site of worship in the distant northwest.
Further, talc boat-shaped figures and earthenware shards
distinct to late 7" century Okinoshima have been found on
Taka-miya and Mt. Mitake (Hanada, 2012, 53-108).

In order to go to sail to Okinoshima, one would first pray
at Munakata’s Hetsu-miya. After departing from the ko-no-
minato (lit. “god’s port”), they would pray for the boat’s
safety at Oshima’s Nakatsu-miya and continue on what can

be referred to as an “ocean worshipper’s path.” At the

8 “Anaji’. Revised Comprehensive Japanese Folk Vocabulary. Vol. 1. Tokyo: Heibonsha. 1970. pp. 28. “Used in regions extending from Kinki to the west

to refer to northwestern winds.”

° InIchijo Kaneyoshi's Kuji Gongen (1423), the Munakata Festival was held at Satsukihama at the beginning of November (on a day referred to by the
lunar calendar as Jou). After the reign of Daigiiji Ujisada, the festival’s date was changed to November 15th (Mori, 2011, 20).
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kaminaka (lit. “between gods”™), located right in the middle
of Oshima and Okinoshima, offerings are made to the god
of the sea for safety during sea travel (History of the
Munakata Shrines Vol. 3, 1966, 333). As one gets closer to
Okinoshima, Koya Island, the set gate pillars and the Tengu
boulder become visible. The pillars serve as a doorway to
a sacred land. One then says a prayer while facing
Okinoshima, and once their boat passes through the reef,
they have reached the island. The ‘front’ of Okinoshima is
its southeast side. A steep cliff on its northwest side makes
it difficult to land from there, giving it the position of the
‘back’ of the island. Having a unique but natural ‘front” and
‘back,” Okinoshima’s landscape is favorable to its identity
as a distant island of worship'®.

Once one’s boat lands, priests and pilgrims purify
themselves with a misogi ritual on Omaehama beach!!.
According to records from the Edo era, once pilgrims
landed, they would spend 7 days confined to a hut near the
beach, during which they would perform misogi in the
tides daily, and abstain from consuming meat and alcohol.
On the 7" day, they would visit the Shsanmi sub-shrine to
pray, after which on the 8" day they would climb into the
mountains to the main shrine to give offerings and perform
rituals to the main deity'?. The extreme purity of the island
is very crucial. On the island, strict taboos were observed,
that even included visitors to the island having to use
vocabulary that differed from everyday life. Known as
oiwazu-sama (lit. “the one of no words”), those who went
to the island would not speak of or about the island, and
bringing anything from the island to the mainland was
prohibited.

The sea around Okinoshima was a favored fishing area
for local fishermen. Such fishermen used the island as a
landmark to know where they were sailing, and its

southeast side had winds that made it a useful port. There

are freshwater springs on the island, which was both
precious for the life of the fishermen, and also considered
to be holy water. Fishermen in these waters would consider
the sea creatures that migrated through the area every year
as a blessing from the gods, and they prayed in gratitude. It
is said that people from Oshima would travel to
Okinoshima in October, from which they would fish to
stay in the hut on Island until Lunar New Year; after a
period back on the mainland, they would return to
Okinoshima on Vernal Equinox, where they would fish
again until April or May (Hattori, 2011, 24). Okinoshima
was both a place of spiritual beliefs, and of importance to

local people’s everyday lives.

4. Take Worship and Mt. Homan Shugendo
asceticism

Here I will focus on take worship. In Japan, mountains
are called by names that include yama, take, mine, and
mori (all meaning mountain). In Munakata, there are many
mountains with fake in their name, but coincidentally few
with yama. Generally, mountains referred to as fake are
rough and difficult to climb, and the Chinese character %3
(take) is used out of respect. Okinoshima’s Ichinotake,
Ninotake, Sannotake, and Shiratake, alongside Oshima’s
Mt. Mitake (Oku-miya, Shrine of Nakatsu-miya), are
places where take worship has concentrated throughout the
years. A Take Festival is also held twice annually at
Nakatsu-miya, which is located in the foothills of Mt.
Mitake. The remains of ritual sites have been excavated on
the peak of Mt. Mitake, from which it is presumed that
people used to pray to Okinoshima. Artifacts that are also
used in Okinoshima rituals were unearthed in these sites,
and rituals were held here before crossing the sea. In the

sacred cliffs on the north side of Oshima is the batei-seki

1% When viewed from Tsushima in the west and Tsunoshima in the east, the island appears triangular, evoking a different sense of sacredness from the

southeastern side.

! There was a period in which the general public was allowed to visit Okinoshima annually on May 27" as a celebration of Navy Memorial Day, but this

was discontinued after the island was registered as a World Heritage Site.

12 This is mentioned in the Okutsushima section of the Supplement to the Munakata Shrine Origins, in vol. 16 of the Topography of Chikuzen Province,
and in Aoyagi Tanenobu's Ofsushima Guardian Diary (Hattori 2011). Offerings also included raw fish.
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(JE#A, lit. “horse hoof stone™), which is believed to be
the spot from which Tagorihime rode on a horse to
Okinoshima, and is thus seen as a resting point linking the
mainland to Okinoshima. Mt. Mitake’s name is stems from
the Kamakura era and is inspired by its identity as a sacred
mountain, kaneno-mitake on Mt. Yoshino and Mt. Omine
in Nara Prefecture. The 7engu Boulder at the entrance to
Okinoshima is also connected to Shugendo, ascetic
practitioners in mountain, as the 7engu was originally a
deity of the mountains and an enemy to Buddhism, but was
gradually subjugated, and in the Muromachi period was
considered identified with Shugendo practitioners.
Okinoshima’s Shiratake lays diagonally opposite to its
kimon. Similary Mt. Shiratake, located in the northern part
of Tsushima Island, was also a place of Shugendo
pilgrimage. Mt. Mitake in Tsushima had a pilgrimage route
that went through Odake, Medake and Hiratake. Remains
of such Shugendo pilgrimages still exist on Shiratake and
Mitake.

Worships and festivals in held in respect of fake were not
limited to Okinoshima or Mt. Mitake, but spread further all
across the Munakata region. Looking at the mainland of
Kytishii from Oshima’s Mt. Mitake peak, the Munakata
region stretches out into a vast panorama of sacred
mountains such as Mt. Hiko, Mt. Homan, and Mt. Sefuri.
Munakata’s Yotsuzuka mountain range, which consists of

Mt. J6, Mt. Kana, Mt. Kodaishi and Mt. Yugawara, stretch

across the horizon. In the Edo period, Mt. Homan (a.k.a Mt.

Kamado) Shugendd had a special path for pilgrims (2= A
Y, mineiri) of spring peak (Mori, 2009, 475-618).
Shugendo envisioned mountains as mandalas, with
practices that involved prayed to Bodhisattvas at boulders,
large trees, waterfalls, etc. On the Autumn peak Mt.
Homan was the considered to be the Diamond Realm
Mandala and Mt. Hiko the Womb Realm Mandala in
autumn peak as Mt. Omine, while on the Mt. Kodaishi was

considered to be the Womb Realm Mandala in spring peak
as Mt. Katsuragi. As the Womb Realm Mandala, Mt.
Kodaishi (499m) was understood to be the path to the
Lotus Sutra, from which Yoshino’s Zao Gongen was
worshipped, and whose Gongen  (the incarnation deities
of Buddha and Bodhisattva) was the 11-faced Kannon'?.
It is the highest mountain in this region, and at its peak there
is a large hole, which is the origin of the mountain’s name
(the ko in kodaishi meaning ‘hole’; New History of
Munakata City, 2023, 95). According to the Annual
Festivities of the Shohei Period (1346-1370), Kodai-ji
Temple’s Gongen Festival took place over 4 days starting
from February 1%, throughout which 75 meals were made
and given as offerings. Seventy-five is the total number of
mountain deities. Munakata also has 75 sub-shrines, and
this sacred number represents a wide region of faith (Mori,
2011, 17-19).

The next stop for pilgrimage after Mt. Kodaishi is
Orihata Shrine. Orihata Shrine is located on the slopes of
Mt. Sayagata in Kanezaki, at a point where the mountain
ridge sinks into the sea. Orihata Shrine is the only shrine in
the Munakata area that is listed in the Engishiki, making it
an incredibly old place of worship'*. The mountain path
from Orihata is called “The 28 Peaks of the Lotus Sutra of
the Outer Diamond Realm Mandala,” with the places of
worship located between Orihata Shrine and Mt. Homan
being likened to the twenty-eight chapters of the Lotus
Sutra. Kanezaki has deep connections to Shugendo
pilgrimage. To this day festivals take place every year
around New Years at the Omine-komori-dé in honor of En
no Gyoja, the founder of Shugendo, the Omine-ko sect pray
together every month on the 7% and 28" and worship
across the mountain peaks has carried on (New History of
Munakata City, 2023, 617-622). Worship of En no Gydja
or the Omine-ko sect also takes place at k-no-minato,

Oshima and Jinoshima.

13 The deity was moved to Umedani-ji Temple in 1301 (3" year of the Shoan era). The deity’s statue is believed to have been made in the late Kamakura

period (New History of Munakata City, 2023, 100-101).

!4 Kanezaki is known for the poem "Violently swelling / Even if I do not pass the cape of the Kane / 1 will not forget the Emperor God (sumerakami) of
Shika" in Vol. 7, Ch. 1230 of the Manyoshu. The poem expresses gratitude for being able to get past the difficult Kanezaki with the protection of the god

of Shika.
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The power of the pilgrimage path is condensed in
Kanezaki. It is said that bells that come from the sacred
land are sunk deep in the sea near Kanezaki and are being
protected by the Dragon God. The currents between
Kanezaki and Jinoshima are fast and often cause
shipwrecks, so gods were worshipped here to calm the sea.
According to legends, during Empress Jingli’s sankan
seibatsu, Takenouchi-no-Sukune made his so-called
minagate at Orihata. The minagate consisted of one red
and one white colored flag tied onto a long bamboo rod,
which by waving from the bow of his boat, he orchestrated
their victory. Forcing the enemy bandits to flee, Empress
Jingli became the deity that protects sea travelers'>. A
kutsuzuka (lit. “shoe mound”) is located in the spot where
Takenouchi ascended to heaven. In the medieval period,
this legend was celebrated through a Minagate Festival,
during which a bamboo staff from Okinoshima was
brought to a shrine in Tashima with prayers to revive the
powers of the Tashima deity. Orihata also connects to the
word hataori (weaving), so it symbolizes a goddess who
serves the gods by weaving sacred robes, reminiscent of
Amaterasu-Okami, the mother of the Three Munakata
Goddesses. Orihata Daimyajin and the Konomi Gongen
together with the Three Goddesses of Munakata make up
the 5 shrines of Munakata, for which Kanezaki was an
important place of worship.

According to the Oan Shinto Ritual Records (1375, 8
year of the Oan period), take festivals took place one after
another every year starting in December (Shinto Records:
Munakata, 1979, 328-329). Beginning on the 19" of
December, a take festival would first take place in Yoritake
Myajin, a shrine located in Tanogo, a village faces the
eastern side of the Munakata Shrine from the opposite side
of the Tsurikawa River. The take festivals would then
continue in the Mori Daimydjin and Orihata Daimydjin

shrines. It is predicted that these were, “Festivities to wrap

up the year and show gratitude to the mountain kami for
mountain harvests, and for safe work in the mountains”
(New History of Munakata City, 2023, 138). On the same
day, at the head worship place (Mandokorosha) of the first
shrine of Munakata Shrine (whose enshrined deity is
Tagorihime), there is a question-and-answer session
between the ingo-negi and the shigyo. The ingo-negi plays
the role of the "large rudder" who steers the ship and asks
about the cloud cover over Yoritake in the east, Konomi-
dake in the south, and Oshima-dake (Mt. Mitake) in the
west. The shigyo, who plays the role of a "small rudder"
always answers, "There will be good weather" (Kawakubo,
2011, 251-252; Masaki, 2004, 456-458). Those who live
alongside the sea pray thanks to the mountains that serve
as landmarks, protecting them when they go fishing or
sailing. A rudder (kaji) is a tool that helps control boats, and
sea-faring folk entrust their lives to their rudders and oars'®.
At the Kaji-tori Ritual, people ask their rudders about their
divine will. Yoritake is especially valued as a landmark
when out at sea, and it is thought to be where a divine spirit
of the same name (Yoritake) resides'’. Kaji-tori rituals took
place in the mountains that surround Munataka to the east,
south and west, serving as a holy oracle that guided
people’s lives.

On the 20" of December, the Matohara Festival is held
at Konomi Shrine, which includes the offering of baijitka
song and sakakimai dance, and the singing of uke songs.
Take festivals with offerings of songs are also held at
Miyajidake; ritual of offerings of rice porridge were
performed at Araji Shrine; and a take festival was held at
Nuidono Daimyojin Shrine on Mt. Nuyama. December
take festivals pray to the mountains of Okinoshima that
look out to the sea to the north of the island, to express
hopes for safety at sea, as well as gratitude for mountain
harvests. December being when rough winds blow from

the northwest, it is likely that these take festivals also

15 In The Topography of Chikuzen Province, Takenouchi-no-Sukune, Sumiyoshi-no-Okami, and Shika-no-Okami are also venerated similarly.
16 At the autumn festival of Shikaumi Shrine, special families called The 8 Households Ura-no-Miko participate, each bringing their own oars.
17" Yoritake was worshipped by local shrines in a "Mountain God Festival" until 1891-2 (24-25" year of the Meiji era; Yoshino, Huruno; 1970, 52, 232,

234).
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prayed for the calming of the wind, as the only thing that
can oppose the strong waves of the Genkai Sea is the
violent power of the mountains. It is said that one can have
the best view of Okinoshima from the mainland or Oshima
between October and December. Important festival was
conducted this season. Munakata Shrine’s take festival
would begin in Kanezaki and Taridake, and then would
carry on across the mountains, going from Tuyazaki to
Fukutsu. Influence of the Munakata clan extended from the
Sozaki at the ko-no-minato on the northern side of
Munakata Shrine, to Katsuura and the Oshima Peninsula,
as well as including important bases for trade between
Japan and the Song Dynasty were also in Araji and 76bo
(a Chinese settlement). One can feel a sense of historical
continuity from the take festivals.

The Tsuyazaki area became an important center of
influence for the Munakata clan from the 5% century
onwards, and many burial mounds were built there. Five
keyhole-shaped, 35 round, and 41 square burial mounds
remain from between the 5™ to 6™ centuries, which include
the Katsuura-Minenohata burial mound, Katsuura-Inoura
burial mound, Shimbaru-Nuyama mounded tomb group,
and Sudata burial mound cluster. From the first half of the
7% century, the giant Miyajidake burial mound and the
Tebikanamikirifudo burial mound also remain intact. Take
festivals were rituals also meant to carry on the memories

of the ancestors of the Munakata clan.

5. Shinbutsu siigo (the combinatory
amalgamation of “Kami” and “Hotoke”)

In the main text of the Nihon Shoki, the Three Goddesses
of Munakata are enshrined by the local leader, the
Munakata-no-kimi (J/JJ§ ), in the other version 3 their
name becomes the Tsukushi-no-minuma-no-kimira (S35
IKTAFEER). In the Kojiki, they are called a variety of names,
including the Munakata-no-kimi (M1 #;). In a period

following these records, when the local aristocrats the

Munakata clan became in charge of rituals in the area, a
unique form of Shinbutsu-stigd developed. The concept
of shinshin-ridatsu (FFSBfEM) appeared in the beginning
of the 8" century. According to this idea, Deities had to turn
to Buddhism to seek savior from the suffering of the cycle
of rebirth in the same way that humans did. Following this,
religious compounds were built that included both shrines
and temples (jingu-ji), and the reading of Buddhist sutras
in front of deities took place'®. According the Muchimaro-
den (c.760, part of the Fujiwara Clan Records), in 715 (1%
year of the Reiki era), a Buddhist temple was built attached
to a shrine in Echizen in order to save the deity Kehi.
Described in the 7 Buddhist Paths in the 80" volume of the
Ruijii Kokushi, it was prayed that a Buddhist temple would
be built for Wakasa’s Hiko deity. Additionally, according to
the Jingu-ji Garan Engi Narabini-shizai-cho (lit. “Jingu-ji
temple Origin Accounting Book™), in 763 (the 7" year of
the Tenpyo-hoji era), a small Buddhist hall was built in Ise
with the hope that the deity 7ado could undergo shinshin-
ridatsu, and the deity became referred to as the Great 7ado
Bodhisattva. Kami were also made into Dharmapala, a
guardian deity for Buddhism. Towards the latter half of the
11th century, Shinbutsushugo further developed into sonji
suikaku (the thought that Japanese deities are incarnations
of buddha and bodhisattva).

The Hachiman deity of Usa was also granted
Bodhisattva rank. After the end of the Fujiwara-no-
Hirotsugu rebellion in 737 (9" year of the Tenpyo era), the
Sutra of the Supreme King and a three-story pagoda were
donated to Hachiman Shrine as a symbol of divine virtue.
In 749 (the first year of the Tenpyo-Shoho era), Hachiman
received a holy message that he should assist in the
completion of the Great Buddha of Todai-ji Temple, so he
sent a shrine maiden from Usa to Kyoto to serve as a “negi-
ni” (nun-priest, according to the Shoku Nihongi).
Following this, Hachiman received Bodhisattva status in
the Nara period. As the Great Bodhisattva Hachiman,

Hachiman was pictured as a monk, and statues of this

18 Please refer to It (2012) and Yoshida (2024) for more information about Shinbutsu-siigd.



figure became worshipped in Todai-ji’s Tamukeyama-
Hachiman Shrine and Yakushi-ji’s
Hachiman Shrine. By receiving the title of Bodhisattva,

Yasumigaoka-

one’s original beliefs were folded into Buddhism. The
deity of Munakata was also given Bodhisattva status after
the Tengyo Rebellion in 941 (4" year of the Tengyo era),
making him into the Great Bodhisattva Munakata'®.

The first written record of Buddhism in Munakata is the
5" version of the Ruijii Kokushi, dated 3™ of March, 794
(13" year of the Enryaku era), which states that the royal
court stationed monks in Usa (Buzen Province), Munakata
(Chikuzen Province), and Aso (Higo Province). These
monks read sutras in front of kami, transforming the kami
into monks themselves (Kumagai, 1987). It can also be
presumed that in this same period Buddhist temples were
built attached to shrines (“jingu-ji’; New History of
Munakata City, 2023, 114). In 838 (5" year of the Jowa
era), monks were sent to Munakata shrine to pray for the
safety of the Japanese envoys to Tang China. According to
the Chiiyiki, the current Buddhist temple was built in 1133
(2" year of the Chésho era), after the original temple that
had been built in 1119 (2™ year of the Genei era) burned
down; 1119 is considered the year the temple was
established (New Munakata City History, 2023, 144).

The Daigii-ji priest of Munakata Shrine during the
medieval period used foreign trade as an economic base
for the shrine and built a golden age for the temple by
controlling politics and religious ceremonies in the region.
The clan’s prosperity continued until Munakata Ujisada
died of sickness in 1586 (14" year of the Tensho period)
and the lineage ended. The center of Buddhism at the
time was the Shingon Buddhist Temple Chinkoku-ji.
According to the Ryakuengi, after Kiikai visited
Munakata as part of his pilgrimage when he returned to
Japan from China. It is said that he decided it would
become a place suitable for ascetism because saw purple

clouds hanging over Mt. Byobudake in the east. He then

retreated to Ryoju Cave and founded what eventually
became Chinkoku-ji temple. However, details regarding
the factuality of this cannot be confirmed, and the story
ultimately remains a legend. According to Daijo-kanpu
documents regarding Chinkoku-ji, in 1265 (2" year of the
Bun’ei era), the holy man Kdgan was appointed as the
elder of the temple, with his disciples to become his
successors. Hearing that his appointment had been the
wish of the feudal lord, the Munakata Daigii-ji, Kogan
requested temple land. When the four boundaries of the
temple grounds were granted, Kogan built two temples
(the main hall and Rydjudo Hall), honored the kami of the
five Munakata shrines (Okitsu-miya, Nakatsu-miya,
Hetsu-miya, Konomi Gongen, and Orihata Shrine) as
Buddhist deities, and demarcated the shrines as places
from which the safety of the nation will be ensured
(Hanada, 2012, 83). To this day the 5 shrines each have
their own Buddhist deity that they venerate, the Vairocana
(Dainichi Nyorai), the Shaka Buddha (Shaka Nyorai), the
Bhaisajyaguru (Yakushi Nyorai), the Amitabha (Amida
Nyorai) and the Cintamanicakra (Nyorin-kannon). The
temple’s hibutsu (lit. “secret Buddha,” kept away from
public view), which is in the form of Fudo Myo-o, is said
to have been made in Heian times. Inside the temple
grounds is the Seated Amithaba Stone Monument
(inscribed as Genei year 2, or 1119), which is considered
the oldest stone monument, Itabi (#f%) in Japan, as well
as a medieval stone pagoda and medieval graves. The
temple also preserves a double-lidded bronze sutra
container which is inscribed with the dates 1138 (4" year
of the Hoen period) and 1141 (1% year of the Eiji period).
It is hypothesized that this sutra was buried as a prayer for
rain (New Munakata City History, 2023, 97-100). The
Shaka Nyorai (Buddha) and the 8 Dragon Kings are
carved into the walls of the Rygju Cave, which lies behind
the Okunoin and Fudo Hall. Prayers for rain is one of the

reasons why the temple was established, and in 1263 (3¢

19 The spelling of Munakata was 7/ in the Nara period and became 77%{% in the Heian period (History of Munakata City, 1999, 66-67).
2 According to the Munakata Daigiiji Gebunan, in the 3 year of the Bun'ei era, monk Kdgan was appointed as the head priest of the temple and

submitted a long-day practice of unwavering devotion (Hanada, 2012, 83).



year of the Hocho era) Kdgan fulfilled this by chanting
the Prayer for Rain Sutra in the Fudo Cave (now known
as the Ryoju Cave). Munakata’s medieval rituals
converged Munakata Shrine and Chinkoku-ji as one.
According to the Fragment of the Topography of
Chikuzen Province, Chinkoku-ji Temple went through a
period of neglect after the Daigii-ji Ujitaku passed away,
until Shugendo monks settled there in the Bun 'ei era
(1592-1595; Hanada, 2012, 85). Shugen ascetic practices
continued into the early modern period. Currently, on
April 28" of every year, ascetics from around northern
Kyushii gather in Chinkoku-ji to perform a saito-goma

(skt. homa) outdoor fire ritual.

6. “Three Shrines as One System”

The most recent building among the Munakata shrines
is Tashima (Hetsu-miya), which was built in the 12
century. Tashima’s ritual celebrations were unique 2! .
According to the Records from the Seat of the Great
Bodhisattva of the Three Munakata Temples from 1277
(Munakata Sanjo Daibosatsu Goza Shidai , 3 year of the
Kenji era), Munakata’s Three Goddesses were worshipped
at a soja under the names First Great Bodhisattva, Second
Great Bodhisattva and Third Great Bodhisattva.
Collectively they were referred to as Sanjo Daibosatsu (lit.
“Great Bodhisattvas of the Three Temples). The Second
and Third Great Bodhisattvas of Munakata were also
venerated individually at their own temples. Sannnomiya
was a soja, chiiden, and jishusha all in one®.

Shinbutsu siigd developed into honji suijaku (the
thought that Japanese deities are incarnations of Buddha
and Bodhisattva) in the middle of the 11" century, a belief
in which Buddhist deities from India appeared in the form
of Japanese kami. By the 12" century, kami’s Buddhist
deity identities were decided, and Kami and Hotoke

“became one” (Yoshida, 2024, 285-347). The concept of

2! From here on I heavily rely on Kawakubo’s (2011) analysis.

honji suijaku was also accepted in Munakata, and by the
13" century it was fully established as a belief.

The Origin of the Great Bodhisattva Munakata
(Munakata Daibosatsu Engi; compiled at the end of the
Kamakura era) states, that in the years of Ten 'no (781-782),
the oracle of Munakata Shrine constructed a shrine
building in the manor of the Daigiiji, from which the Three
Goddesses were worshipped as one with their Buddhist
equivalents. The soja worshipped Tagorihime and the
Dainichi Nyorai, in the chiiden, Tagitsuhime and the Shaka
Nyorai, and in the jishusha, Ichikishimahime and the
Yakushi Nyorai. It was in this period that the gods and the
Buddhist deity (A<H{/, Honjibutsu) that each Goddess
personified was firmly established (Iwata, 2007, 235-238).
According to the Records of the Rituals Held in the 22"
of Shohei  Era  (Shohei
Munakatamiya Nenchii Gygji; 1368, further referred to as

Year the Nijitsan 'nen
the Shohei Era Annual Rituals), Teiichi-daijingu, the sub-
shrine of Okinomishima, venerated Tagorishima; Teini-
daijingu, the sub-shrine of Oshima, venerated Tagitsuhime;
and Teisan-daijingu, the sub-shrine of Tashima venerated
Ichikishimahime. In the case that the Three Goddesses and
Okinoshima are celebrated as one, Tashima’s sgja serves
as the Zeiichi-no-miya, Oshima as the Teini-no-miya, and
the Tashima as the Teisan-no-miya. The soja was built on
Tashima, creating a system where two distinct features (a
single goddess, and all 3 goddesses at once) can both be
worshipped in Tashima. This was done because it was
difficult to reach Okinoshima, and even more difficult to
build a large shrine befitting of a soja there (New History
of Munakata City, 2023, 14-115). The ultimate deity of the
Munakata Three Goddess Belief is Okinoshima (SHINE),
which is the island of Okinoshima (¥ / &) itself. The
genuine kami itself has no need for an official name. /E
WE is a medieval expression, a name which can be
presumed to refer to Okinoshima as a “breathing” (&), and

thus living(Z4E %), island. It is here that the united form of

2 Currently, the sgja is Hetsu-miya, the chiiden is Okitsu-miya Shrine, and the jishusha is Nakatsu-miya. The former site of the jishusha Shrine was on a

small southern hill.
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Teiichi-no-miya, Teini-no-miya and Teisan-no-miya can be
seen?. This is referred to as the “Three Shrines as One
System.” Each has a lesser deity; the Teiichi-no-miya's is
the Zenjo-Nijo-Sayw**, Teini-no-miya’s is the Jinushigami,
and Teisan-no-miya’s is Garan Myajin. Zenjo, Jinushigami,
and Garan Myojin are expressions of Shinbutsu stigo. In
the grounds of Chinkoku-ji, doto-garan (%% B &)
buildings were lined in rows. In the Ancient Layout of
Tashima Shrine (Tashima-miya Shato Koezu; 1617, 3™
year of the Genwa era)®, an east pagoda, west pagoda,
Maitreya (miroku) hall, treasure hall, sutra hall, and bell
tower, etc. are dipicted.

The “Three Shrines as One System” is not just limited
to Munakata. The Shikaumi (75%##) Shrine consists of
Uwatsu-gii, Nakatsu-gii and Okitsugiz, which worship the
kami  Uwatsuwatatsumi,  Nakatsuwatatsumi,  and
Okitsuwatatsumi. Originally located Katsuuma, which is
the place where Uwatsuwatatsumi descended on earth, he
was then shifted to being enshrined in the current location
surrounded by the three mountains of Mt. Katsu (L)),
Mt. Mikasa (=4%(11), and Mt. Kinugasa (£K5%111). The
Shikaumi Shrine displays a combination form that includes
both sea and mountain kami. Mt. Hiko and Mt. Homan
similarly have the three shrines Shimo-no-miya, Naka-no-
miya and Kami-no-miya. The shrine on Hirado Island’s
Shijiki Shrine (listed in the Engishiki) represents mountain
worship of sea-faring folk. On the southwestern part of

Hirado Island
Okinoshima), on the foothills of Miyanoura’s Mt.

is  Oki-no-miya (which represents

Himorogi there is Ji-no-miya (representing Hetsu-miya),
and Mt. Shijiki (347m) has is the Naka-no-miya halfway
up its mountainsides and Kami-no-miya on its
mountaintop. These are further examples of mountain
worship that combines sea and mountain kami. As has been

shown, sacred sites that combine the three shrines were

established in various places in Japan.

7. Priest Shikijo and Mt. Hiko

Priest Shikijo (1159-1242) activities, which took place
towards the end of the Heian era, very important to
Munakata’s history (New History of Munakata City, 2023,
160-171). Priest Shikijo is famous for managing the feat of
transcribing all of the Buddhist Sutras of Tripitaka on his
own. In 1159 (1% year of the Eiryaku period) he was born
as the son of the head priest of Munakata Shrine, Kanesuke,
and the priestess Myoho-ni. He was originally called Ryoyii,
then changed his Buddhist name to Keiyii and Eiyi, until
he finally took the name Shikijo. It is highly likely that he
originally transcribed the sutras in memorial for those
killed in the Gempei War. At the Battle of Dan-no-ura in
1185 (1% year of the Bunchi era), the young Emperor
Antoku drowned himself, and the Taira clan was brought
to its demise. In the 42-year period beginning 2 years after
this war in 1187 (3™ year of the Bunchi era) until 1228 (2™
year of the Antei era), Priest Shikijo continuously
transcribed the sutras. By the end, he managed to transcribe
5,048 volumes. He received support from the Munakata
Shrine, and Song people who traded with the region also
contributed materials such as ink, brushes, and papers
(Tamura, 2015, 69-70). The original Song sutras that
served as the primary text for his transcription no longer
remain at Munakata Shrine, but over 4,300 of the volumes
he transcribed still exist.

On the back of 40 volumes he produced in the one-year
period beginning from August of his 3™ year of
transcription (1190, 3™ year of the Kenkyii era), Priest
Shikijo wrote the message, “Written with water from the
Mt. Hiko Gongen,” which illuminates the connections he

had with Mt. Hiko (Munakata s Mountain Worship, 2016,

23 According to historical records, the first sighting of the Teiichi-no-miya was in 1241 (2™ year of the Ninji era), of the Teini-no-miya in 1277 (3" year of
the Kenji era), and of the 7éisan-no-miya in 1201 (1st year of the Ken nin era). For more details, please refer to Vol.1 of The History of Munakata Shrine

(1961,221-284).
2 Zenshin is considered to be the manifestation of Dharmapala.

% This map was found folded inside of the Further Considerations of the Munakata Chronicles (Munakata-ki Tsuiko; 1617). A photo of the map is

included in Vol.1 of The History of Munakata Shrine (1961).
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50-51). After writing in this message for a year, the next
September he changed the message to, “Mt. Hiko Sanjo
Gongen.” The first appearance of, “Mt. Hiko Gongen,” in
written texts was in the Records of the Ninmon Bodhisattva
(Ninmon Bosatsu Choki; 1152, 2nd year of the Nikei era).
This document records the legend of how the Mt. Rokugo
Manzan (G511 came to be. Written in 1182 (2™
year of the Eiwa era), Priest Shikijo’s use of the term is the
second oldest remaining in written documents. The “Mt.
Hiko Gongen kisui” (157K, lit. “precious water”) that Priest
Shikijdo mentions in his message is thought to refer to the
holy water that springs in the Hannya Cave, a cave that is
considered to be the origin of Mt. Hiko. To this day, there
is an annual Miikesarae Ritual (holy water purification)
that occurs in respect to Hannya Cave’s holy water. The
Hannya Cave, also known as Tamayakatsu (spiritual cave),
is the most important holy site on Mt. Hiko, and the use of
this cave’s holy water to transcribe the sutras would have
increased the power of the sutras themselves. This may
have been modeled on Tendai methods of copying
Buddhist sutras, which are said to have been first
developed by monk Ennin (F{™).

Buddhist sutras are transcribed using special paper, brushes,

In Tendai methods,

and ink, and then offered at the summits of sacred
mountains to accumulate merit.

The Mahayana Esoteric Sutra dated the 27" of May, 1194
(5" year of the Kenkyii era), which is collected in Mt. Hiko
Shrine, has an appendix that evidences connections between
worship in Munakata and Mt. Hiko. Priest Shikijo writings
in the Records of Mt. Hiko, Chinzei (Chinzei Hikosan Engi,
1572, 3" year of the Genki era), also display that exchanges
between the Mt. Hiko region and Munakata went deep
(Shinto Records, 1987, 27). A sutra transcription hall in
which transcriptions were stored existed in the grounds of
Munakata Shrine, but it was lost to a fire in 1557 (3 year of
the Kgji era). Any transcriptions that were saved then are

currently being stored in the Munakata Taisha Shrine. The

% The story that Taira-no-Shigemori ordered the stone is a myth.

well-known Amida Sutra Stone?®, which serves as a record
of trade with the Song Dynasty, was made by a Song
craftsman who received the order from the Daigii-ji
Munakata Ujikuni, as an offering to his late father Ujimi.
There is an inscription on the stone in Chinese text that dates
its production to 1195 (6" year of the Kenkyii era). The stone
was originally kept in the Amida Sutra Hall, but it is
currently housed within the Munakata Taisha Shrine and can
be seen on display in the shrine’s Treasure Hall. Buddhist
culture in Munakata during the medieval period displayed
diverse developments and strongly planted roots. However,
when the lineage line of the Daigii-ji Munakata came to an
end in 1586 (14" year of the Tensho era) the shrine’s
influence decreased, and the period of Shinbutsu stigd

that began in the 8th century and continued through the
16th century came to an end. During the Edo period,
Munakata Taisha was restored as "Tashima Shrine" under
the patronage of the feudal lord of Chikuzen but many of
the shrine’s medieval rituals were not revived. In 1665 (5
year of the Kanbun era), the shrine turned to a
fundamentalist form of Shinto, and Buddhist elements
were gradually reverted to Shinto. Further, in 1871 (4" year
of the Meiji period), the Meiji government declared that
shrines were sites of the state ritual, which led to the form
of Shinto belief called “Shrine Shinto” to spread to
Munakata, completely cutting away any existing Buddhist

influences.

8. Mt. Hiko and Munakata

Exchange between Mt. Hiko and Munakata is recorded
in texts about the origins of Mt. Hiko. The Mt Hiko
Records (2 13itacC, Hikosan Ruki; 1213, 1% year of the
Kempo era) is a series of texts from the period when Mt.
Hiko was a place of Tiandai ascetic practice and had not
yet shifted to Shugendo asceticism®’. According to the Ruki,
after the Mt. Hiko Gongen threw 5 swords from the

2 The appendix of The Records Mt. Hiko, states that the era name transitioned from the 3rd year of Kenryaku to the first year of Kenpo (1213) on the 8" of

July that year, but there are doubts about this.
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Magadha Kingdom in India, he passed through the former
site of Prince Jin on Mt. Tiantai in China, and then headed
eastward, landing in Buzen Province, Japan, in the year of
the Tiger. He first tried lodging at the Kawara My®ojin
Shrine, but was denied from doing so, so he ordered Kongo
Doji (Vajrakilaya) to uproot the trees on Mt. Kawara. The
Gongen then climbed Mt. Hiko and met the jinushigami
Kitayama San-gozen, who handed over land to him. The
Jinushigami stayed on the mountainside for a while, after
which it moved to Mt. Konomi. The place where Mt. Hiko
Gongen originally descended from the heavens in the form
of an octagonal water spirit, was the Hannya Cave (Shinto
Records, 1987, 2).

The Records of Mt. Hiko, Chinzei (1572, 3" year of the
Genki era) are records of the period when Mt. Hiko became
a place of Shugendo ascetic practice. Its first section takes
from the Nihon Shoki, in telling how following a pledge
between Amaterasu and Susano o, the Three Goddesses
Tagorihime-no-mikoto,  Tagitsuhime-no-mikoto ~ and
Ichikishimahime-no-mikoto, as well as 5 male deities that
included Yasakani and Ameno oshihomimi-no-mikoto
were born. The Three Goddesses metamorphosed and
went to Tukushizu, descending Usajima and crossing Mt.
Hiko. There was already a jinushigami in the peaks of the
northern mountain range, but he handed over the peak of
his mountain to Ichikishimahime and moved lower, to the
center of the mountainside. Ameno ‘oshihomimi-no-mikoto
became a hawk that flew to the east, eventually moving to
the Octagonal Spirit Stone. Onamuchi-no-kami presented
the northern mountain range to Ameno ‘oshihomimi-no-
Mikoto, and took Tagorihime and Tagitsuhime as his wives,
remaining on the mountain and calling himself Mt. Hiko
(H-). The Three Goddesses continued on to Munakata
Shrine, while Onamuchi-no-kami went to Mt. Konomi.
Izanagi-no-Mikoto descended to the mountain range’s
Nakadake,
Minamidake (Shinto Records, 1987, 19).

and Izanami-no-Mikoto  descended to

What these two records share in common is how Mt.

Konomi serves as a transit point. In the M¢. Hiko Records,
Mt. Konomi is where the jinushikami who previously lived
on the northern peak of Mt. Hiko moves; and in the
Records of Mt. Hiko, Chinzei, it is where Onamuchi-no-
kami moves, who had until then also settled on the northern
peak of Mt. Hiko. Of the Three Goddesses, Tagorihime
and Tagitsuhime became the wives of Onamuchi-no-kami,
but they then part ways from him and continue on to reach
Munakata Shrine. No details are recorded about the
movements of Ichikishimahime-no-Mikoto. The Three
Goddesses move from the heavens through Tsukushizu,
Usajima and Mt. Hiko, eventually settling in Munakata
Shrine, and it is the records of Mt. Hiko that tell this story.
The link between Munakata and Mt. Hiko is Mt.
Konomi. According to the Munakata Shrine Records
(Munakata Shaki), Kumano Gongen, who was originally
enshrined in the Kii Province, shifted to being enshrined in
Mt. Konomi in 857 (1 year of the Tenan era). The Kumano
Sansho Gongen is enshrined under the Sanzon Stone just
below Mt. Konomi’s summit, and Oji Shrine is located at
the summit itself ® . The Kumano Sansho Gongen’s
Buddhist form is the Amida Nyorai, which has not changed,
regardless of his enshrined locations changing. The sub-
clan of the Manakata clan, called the Konomi clan, were
those involved in the rituals held at Mt. Konomi. In the
medieval period, the Mt. Konomi May Festival involved a
mikoshi procession to Munakata Shrine, where festivities
were held in collaboration with Orihata Shrine at
Hamadono. At Life Release Rituals, Hojo-e (i12E2Y) held
in August, a mikoshi was taken to Munakata Shrine, and
various folk performance were done together with the
shrine priests of Orihata Shrine. One such related boat
ritval, the Funakurabe, is always won by the Konomi
Shrine. Kumano Gongen on Mt. Konomi is considered a
source of power, and together with Orihata Shrine, it
supports Munakata Shrine. Konomi and Orihata are based
on the spiritual power of the mountain. Eventually, in the

early modern period, the mikoshi procession ritual

% The Song-style lion stone, talc statue of a goddess, and standing stone Buddha statue that were at Kumano Gongen are now preserved in a museum.



disappeared. In this same period, Konomi Temple became
part of the spring peak pilgrimage of Mt. Homan Shugen
pilgrimage, maintaining its role as a junction between Mt.
Hiko and Munakata. In summary, Munakata Shrine was
incorporated into wide-ranging network of mountain
worship.

The six Munakata Shrines (Munakata Shrine and its
sub-shrines) enshrine the Three Goddesses, Konomi
Gongen, Orihata Myojin, and Kodaishi Gongen. The latter
three deities are mountain kami, making mountain worship

deeply rooted in the Munakata Shrines.

9. Kagura, Miko and Hosa

One characteristic of the medieval period Munakata
Shrines is the richness of their folk performance art.
Kagura performances combined spiritual mikagura that
took place within shrines and folk kagura. The encounter
of two kind of Kagura dance is very important. According
to the Oan Shinto Ritual Records (Oan Shingi Shidai), the
Toka Ritual takes place for 3 days beginning on the 15" of
January in the Munakata Honsha and the sub-shrines in its
grounds. On the 16®, the ritual moves to the Orihata Shrine,
and on the 17" it moves to the Konomi Gongen auxiliary
shrine. During the ritual, the procession circles each of the
shrines singing a toka song, and pairs of busha archers
shoot at targets with bows and arrows. On the 16%
mikagura is performed in the Teisannomiya, Teininomiya
and Teiichinomiya in that order, as hayakarakami songs,
nincho-mai dances, and naishi-mai dances®® continue.

The Grand Kagura Ceremony is held on February 16th,
around the time of the Spring Equinox. This grand kagura
ritual takes place in February and November, giving it the
name of “The Two Season Kagura” (according to the
Azukarisho Bichiimori Tachibana Kazushigeho Shosha).
This ritual originates in Imperial Palace performances of

Naishidokoro-no-Mikagura, but in Munakata there is a

naishi-mai dance after the nincho-mai dance, which differs
from the original. In the Naishidokoro-no-Mikagura, the
ritual leader dances the Hayakarakami and Sono-koma
while holding a branch of sakai (cleyera japonica),
however in Munakata there is no Sono-koma. The
performance continues with a niwabi, Achime Saho, nine
forms of plant harvesting, maebari, Chitose (Thousand
Years) Song, sped up naishi-mai (Eight Maiden Dance,
Yaotome-mai), Hoshi-sanshu (Three Stars) song, Asakura
and Sono-koma. It largely follows the Naishidokoro
Mikagura of the Imperial Palace but developed in its own
unique way. The naishi-mai (lit. “maiden of honor dance”)
likely received its name due to the face it is performed by
eight maidens. Kagura was also performed at Orihata
Shrine and Konomi Gongen Shrine. According to records
of the Munakata Shrine Annual Shinto Ritual Offerings
(Munakata-miya Nenchii Shinji Gokuka Gyaji), Munakata
Shrine began its own kagura troupe in the mid-14th
century, and performances of the "Two Seasons Kagura"
continued until the mid-15th century (New History of
Munakata City, 129, 140). Munakata’s kagura traditions
have deep roots.

A variety of performances take place during the Life
Release ritual (Hojo-¢) held from August 13th to 15th. On
August 13th, Konomi Shrine has a parade, after which
bugaku and sumo wrestling are held. In the evenings there
are performances of furyu, dengaku, ennen, and sarugaku.
On the 14th, after the five shrines' mikoshi are paraded,
furyu, dengaku, ennen, and sarugaku take place. On the
15th, after more rounds of bugaku dance and sumo
wrestling, a funakurabe (lit. “boat battle”) ritual is held in
which boats representing the five shrines compete, with the
sacred boat of Konomi Shrine always winning. On the
banks of the Tsurikawa River, an O-no-mai (lit. “King's
Dance”) is performed to the tune of Shrine Sarugaku flute
musicians. After a memorial service and ritual offering of

copies of the Great Prajnaparamaya Sutra that are

» Qan Shinto Ritual Records (compiled in the Collection of Japanese Festivals and Events) mentions the naishi-mai dance, and other version Shinto
Records mentions the Eight Maiden Dance. Please refer to Documents of Munakata Shrine, vol3 2009;189-374. On the several versions of Oan Shinto

Ritual Records,
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customary parts of the Life Release, performances
continued, including bugaku, hitotsumono, processions,
and sumo wrestling. This Life Release ritual was
incredibly lively compared to that of the Usa Hachiman
Shrine.

In September, the Okun 'ichi ritual is held over a span of
3 days. According to Annual Festivities of the Shohei
Period, rituals were held at the Teiichi-no-miya on
September Oth, at the Orihata Daimydjin Shrine on
September 10th, and at Konomi’s sub-shrine, the Matohara
Oshiro Daimy®djin Shrine, on September 11th. At each of
these, sutra chanting offerings were made. According to the
Oan Shinto Ritual Records, performances during this ritual
included bugaku, kagura, sumo, and yabusame (horseback
archery).With the immense wealth of Munakata Shrine as
a financial base, a wide variety of performing arts were
accepted from the Imperial Court.

The mikagura ritual would begin on Oshima on
December 1st, with mikagura and narekoshi rituals taking
place on the 3rd. According to the Oan Shinto Ritual
Records, on December 25th, the Ichi-no-kai, special priest
who oversee Okinoshima rituals on Oshima, sail to
Tashima to join the Eight Maiden ritual on Tashima with
other priests and offered an Island Mikagura. Fortune-
telling of Okinoshima and Oshima’s destinies takes place
in the Afukori ritual, and participants play the roles of the
Six Generals of the Silla Expedition (History of the
Munakata Shrines, Vol. 3, 1966, 289). The Oshima kagura
was a grand affair. The Teini-no-miya Shrine’s “Oshima
Shinto and Buddhist Rituals” section of the Annual
Festivities of the Shohei Period mentions the Shimo
Kagura ritual, with 21 shrines performing "a non-stop
seven days and seven nights of mikagura." It was an
unbelievably large-scale kagura performance. Unlike
Tashima's Hetsu-miya, Oshima did not accept the
“Imperial Court mikagura" but instead developed its own
"folk kagura."

The Eight Maiden ritual held on December 25th at

Tashima began at the hour of the Rooster (evening) and
was performed in order at the Kamitaka-miya, Shimotaka-
miya in Mt. Munakata, and finally at the 7eiichino-miya. In
the "Kine-no-Hosa and Eight Maidens dance" ritual
(Kawakubo 2011, 252)*°, hosa likely means half monk and
halfpriest. It is said of the ritual that, " Kine-no-Hosa recites
a ritual prayer in the place of a chanter." The December
Take festivals of Orihata Shrine and Konomi Shrine, as
well as Eight Maidens dance use katsurarai paper as sacred
offerings, giving them special significance. The final
chapter of the Annual Festivities of the Shohei Period
writes that 5,921 rituals took place annually, so it can be
said that large-scale and long-term rituals developed in the
region.

Of particular note are the shrine maidens and priests, the
miko and hosa, who perform the folk kagura. The 10®
volume of the Oan Shinto Ritual Records tecords a
Konomi-toika ritual on January 17th, "There is a dance by
miko and hosa" (Collection of Japanese Festivals and
Events); on January 16th it is written that, "Miko and hosa
fulfil the role of mikagura’’; and, "Miko and hosa kagura"
is also listed in the Orihata Shrine Ritual held on September
10™ (Watanabe, 2016, 16). Every listing writes them in the
order of miko-hosa, with miko taking precedence. In the
Munakata region, miko were also called mydbu or ichi. In
the Oan Shinto Ritual Records, it is listed that the ichi-no-
myobu, ni-no-myobu, shikihan-no-myobu (from Orihata),
and konomi-no-myobu participate in the May Festival. The
Appendix lists many other shrine maidens, including the
so-no-ichi from Araji Village and Katsuura Village.

In medieval Kyushu, shrine maidens included myobu,
naishi, and miko, and they performed dances in pairs with
male professionals such as musicians, ikuna, male kagura
performers, kagura masters, and hosa. Hosa were
practitioners with spiritual powers, who were also
influenced by O. Hosa existed not only in temples and
shrines but also among the general villages. The Miyaza

Shomen (1583, 11" year of the Tensho era), a report by

% Kawakubo believes that the Kine-no-Hosa is a Shugendo practitioner connected to Kinen Tayi, who performed the Yiitate ceremony at the first shrine
relocation in 1572 (Kawakubo, 2011, 28). However, he is not a Shugendo practitioner.
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Furuno Kiyoto during his survey with the leaders of the
Nosaka Shrine in Munakata, listed notto (hosa, prayer),
sogyo (monk's form), and mikoto (miko) (Furuno, 1970,
20). While the Eight Maidens Dance and Naishi-mai
dances of Munakata have disappeared, an Eight Maidens
Dance still takes place as part of the autumn Shinko-shiki
of the nearby Shikaumi Shrine. The dance, performed
clockwise to the accompaniment of drums and gongs, is
said to lure Azumi-no-isora out of the sea. Next, the isora-
mai dance’s sei-no-mai (#1153 %%, a dance performed with
a kakko drum), is performed, recalling the history of the
Azumi clan.

The oldest historical document relating to miko-hoja
(hosa) is the Bizen Province Ichinomiya Shrine Law
(Bizen-no-kuni Ichinomiya-shaho), dated 1342 (1% year of
the Koei era; Kibitsu Shrine). Male priests played music on
bows and drums, chanted verses, and sang songs, leading
the miko to dance and enter a state of divine possession.
This was influenced by the techniques of yorigito (prayers
for possession) in Shugendo. The techniques of hosa and
miko, which can be summarized as "those who cause spirit
possession" and "those possessed by the deities," were
incorporated into kagura, and are particularly evident in
the kojin kagura of the Bingo region (Suzuki, 2001, 123-
195; Suzuki, 2025b, 116-124). Myobu-mai, which
developed from collaborative performances between
shrine priests and maidens, remained in practice in the
Sago-minato and Nii areas of Tsushima Island until the
1970s (Suzuki, 2004, 161-165, 221-229). However, today
only the myobu-mai of Watatsumi Shrine in Nii remains
(Watanabe, 2016, 12-48). Although the myobu-mai and
naishi-mai of Munakata Shrine are no longer in practice,
they remain in records, providing a good insight into the
true nature of medieval folk performance, especially,

kagura.

10. Munakata Daibosatsu Engi (Origin of the
Great Bodhisattva Munakata)

The Munakata Daibosatsu Engi (Origin of the Great
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Bodhisattva Munakata;, completed in the end of the
Kamakura period), was written in response to the
Kamakura Shogunate's order for all major shrines and
temples across the country to pray for the surrender of
foreign enemies in preparation for a Mongol invasion.
Many shrines and temples used the story of Empress Jingti
as their theme of their prayers (Kawakubo, 2011, 244; New
History of Munakata City, 2023, 143-160). The Engi
describes how, during Empress Jingd's expedition to Silla,
"General Goseki held the minagate ({#1j% F, red and white
cloth) in reverence. He waved the minagate as a signal to
throw the kanshu and manshu (stone with special power to
control ocean tide) into the sea. After returning to Japan, he
settled on Tkimishima (Okinoshima), where he stuck the
minagate into the ground. Miraculously, three identical
bamboo stalks sprouted from a glass jar every year. The
God of Munakata raised and swung the minagate to fight
away foreign enemies, and this same minagate was then
presented to the Imperial Court as an offering, but the same
bamboo as that which was used for the minagate sprouted
from a glass jar." The Munakata Shrine Oral Records state
that a bamboo stalk grew every year at the site of a flagpole
erected on Okinoshima, and that the “Great Protector of
Munakata" performed a ritual on Okinoshima every winter.
This is the origin of the minagate festival, which is
performed by crossing over to Okinoshima in spring,
summer, fall, and winter. Bamboo brought from
Okinoshima during this ritual is said to renew the power of
the deity enshrined at Tashima's Teiichi-no-miya.

This Engi is characterized by its emphasis on the
magical power of the ritual instrument - a pole with a red
and white cloth attached to its top called the “minagate”;
the appearance of the Great Bodhisattva Munakata as a
"personified deity" named General Goseki; and its claim
that the source of the instrument’s unique magical power is
Okinoshima. As has been noted by other academics, it
differs from the Sumiyoshi Engi and its derivatives, the
Kashii Engi, the Kora Engi, and the Usa Takusenshu. In
the Sumiyoshi Engi, General Takaiso Goseki is considered
the father of Sumiyoshi-no-kami, but in the Munakata Engi,



General Goseki is presented as a unique hero. The story
also does not share much about Empress Jingl's actions.
This Engi tells of an expedition to Silla, not the Three
Kingdoms of the sankan seibatsu. What could be the
reason for this? The Munakata clan likely created this Engi
to demonstrate its distinctiveness from the neighboring
clans, such as the Azumi and Tsumori, and to convey the
legitimacy of their rituals. The source of the spiritual power
in the story is Okinoshima, which the Engi refers to as
Konpongoyogonochi (lit. “the land where deities show
their true form™). By regarding Okinoshima as the source
of power, the Munakata clan was able to demonstrate their
superiority over the powerful shrines and temples
venerating Hachiman. However, practice of the Minagate
ritual was stopped after the Nanboku-cho period, reasons
for this need to be analyzed. In October 1962 (37" year of
the Showa era), the first Miare festival took place, a sea-
faring deity procession based on the Minagate and Hojo-e,
Life Release rituals. Though taking inspiration from these
historic rituals, the only portion that continued from the
past was the sarugaku okina-mai dance®'. The Okina-mai,
performed wearing masks identical to those used in the
1578 (6" year of the Tensho era) Sengu Ceremony, was
revived by the Noh performer Kameishi in 1675 (3 year
of the Enpo era) and has since then continued to be
performed. Since 1925 (3" year of the Tuisho era), Noh
performers were put in charge of this dance, and in the
present day it is performed during mid-day in the autumn
festival that is celebrated every year from October 1st to
3rd. Deeply disconnected from the past, the Miare festival
was something entirely new (Mori, 2011, 8-16), and is

practiced as an invented tradition.

11. Ongoing Challenges

In this paper, I have attempted to present various
interpretations of the festivals and traditions of Munakata’s

Okinoshima. Regarding ancient times, I have avoided

using Shinto terms such as iwakura, kamunabi (kannabi),
and himorogi. Regarding mountains, I did not used the
term shintaisan (F£{A |11, sacred mountain), as it is a
modern concept that cannot be used frivolously (Suzuki,
2025a, 16-18). I have also consciously avoided the term
Shinto where possible.

Very few historical documents exist about Munakata in
ancient times, and previous research on Okinoshima has
made it clear that archaeological materials are a significant
tool in the place of such documents. However, since there
are no remaining records specifically regarding rituals,
conclusions can only be made from indirect comparisons
with other historical documents. To resolve this dilemma, I
decided to shift my focus to the "spiritual landscape" that
emerges when you walk in the site. The word "landscape"
refers to physical forms. Thus, here I use “spiritual
landscape" as a way of interpreting "invisible scenery" as a
landscape. "Scenery" can be divided into the "visible" and
"invisible." Japan's kami were originally invisible, so a
"spiritual landscape" can be considered a way of observing
these kami. It involves an honest reexamination of the
influences between all things in this world, including the
fluctuations in nature, the motion of celestial bodies, the
blowing of the wind, the swell of the ocean, the appearance
of mountains and rocks, and the rustling of trees. It can also
be considered a mental representation that emerges by
listening to the whispers of the universe. "Spiritual
landscape" is a term I coined, and no books exist published
in English with a title that uses that term. In this study of
ancient times, I have attempted to present a new theory of
landscape.

There are a great number of documents related to
Munakata’s medieval period, and much research has been
conducted into their interpretation. While significant
progress has been made in the areas of political and
economic history, consideration of the region’s spiritual
history remains a challenge. Spiritual history encompasses

the history of faith in a broad sense, pushing aside the

31 During the the reign of Munakata Daigfiji Okiuji in the Muromachi period, an old man's mask (317, Okinamen) is said to have surfaced from the sea

off Kanezaki. A replica is currently used.
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concept of "religion." Munakata was strongly influenced
by Buddhism from the 8th century onward, and
Shinbutsu stigd continued until the 16th century. This
medieval period was Munakata's most prosperous, fueled
by trade with Korea and China. Unraveling the true nature
of Shinbutsu stigd during these 800 years of Munakata's
prosperity through the remaining historic documents is an
ongoing challenge. From the 17th century onward
Munakata turned to fundamental Shintoism, and
“separation of Shinto and Buddhism” Order of 1868
(Shinbutsu Hanzenrei; 1% year of the Meiji era) separated
kami from hotoke, abolished Buddhism, and irreversibly
severed Munakata from its historic rituals. Modern Shinto
has only evolved over the past 150 years since the
beginning of the Meiji era. It can be said that the biggest
challenge for the future of this research is to reevaluate
Shinbutsu stigd and to understand the dynamic changes in
the region’s history, including the spiritual history of its’

people.

References

Akimichi, T. 2024. “Okinoshima in the Prehistoric and
Ancient East Asian Maritime World: Navigation, Ships,
and Maritime Networks™ in Satd, S. and Mizoguchi, K.
(eds.) World Heritage Okinoshima Island, Munakata —
A Real View of the Sacred Island. Tokyo: Yoshikawa
Kobunkan. pp. 32-60. (in Japanese)

(OB 2024 T - HROIT V7 it 23S
oM B - i SRR Y U —7 — ) R
HEIE - N ZFEElR [HIVEE R - B—2
ATE MED R DG —1 5L, 32
~60 H)

It5, S. 2012. What is Shinto? The Japanese History of
Kami and Buddhas. Tokyo: Chiio Koéron Shinsha
(Chukashinsho). (in Japanese)

(G 220120 #E & (e — A & ALD AASE —]]
N GRRTeE (R AT )

Iwata, S. 2007. “Shinto Buddhist Syncretic Signs and
Statues” in Shinbutsushugo - The Beauty of Faith
Interwoven by Kami and Buddhas. Nara: Nara National

113

Museum. pp. 235-241. (in Japanese)

(& HER 2007 FMAEG DY A o LR [PMLE
BB LIZ LTI 2 EIDE—] HRE
SEIERE, 235~241 )

Road to the Sea Munakata Hall (ed.). 2016. “Munakata’s
Mountain Worship”. Munakata Archaeology. Vol. 6. (in
Japanese)

(HEDIETe 72 07 2016 [Te7e e D ILIEHEI]

(LT 2 DB 6) WOET 2D )

Oba, 1. 1970. Ritual Sites — Fundamental Research on

Shinto Archaeology. Tokyo: Kadokawa Shoten. (in

Japanese)
(REFEHE 1970 [ARTEREL — B b o0 LA A
ged A)IIEL)

Kawakubo, N. 2011. “Munakata Taisha’s Medieval and
Early Modern Periods as Seen Through Documents in
the Archives of the Munakata Taisha”. Sacred Island of
Okinoshima and Associated Sites in the Munakata
Region Research Report. Vol. 1. Fukuoka Prefecture
Planning and Regional Development Department,
General Policy Division, World Heritage Registration
Promotion Office. pp. 225-254. (in Japanese)

(AR 2011 DREGIRHPTECCE &= Gott «
ks [t - b 5 & BREPERAT IS D 1,
] WA+ iR B S ORI OB pE Rk
HEMESR . 225~254 H)

Kumagai, Y. 1987. “Shinzen Dokyo in the Early Heian Era”.
Shinto Religion. Vol. 129. pp. 1-16. (in Japanese)
(B RE 1987 MELRHRANC F 1 D il

OWTY [HERZD 129 75, 1~16 H)
New History of Munakata City Editorial Committee. 2023.

Iz

New History of Munakata City — Prayer and Festivals.
Munakata City. (in Japanese)

CHrE =GR R B 2023 [RE&fSE #T0
=3NS 3i))

Shinto Records Editing Assembly. 1979. Shinto Records.
Shrine 49: Munakata. Tokyo: Shinto Records Editing
Assembly. (in Japanese)

(FHERRREER 1979 [HHERR] iR 49 57
81 FE RRREE)



Shinto Records Editing Assembly. 1987. Shinto Records.
Shrine 45: Aso * Hikosan. Tokyo: Shinto Records
Editing Assembly. (in Japanese)

(FRER AR 1987 [HIERSR] Ptk 45 (]
Bk - HEZ I AERRIREE)

Suzuki, M. 2001. Folklore Kami and Hotoke. Tokyo:
Yoshikawa Kobunkan. (in Japanese)

(BAARIESZ 2001 [#h &ALDRM] &)15LSCHE)

Suzuki, M. 2004. The Cosmology of Rituals and Space:
Tsushima and Okinawa.Tokyo: Shunjusha Publishing
Company. (in Japanese)

(BAARIESS 2004 [4RGE & 22D a xEm U——%HE
& iE—J KAL)

Suzuki, M. 2025a. Mountain Worship and Shugendo.
Tokyo: Shunjusha Publishing Company. (in Japanese)

(BnARIES2 20250 [ILEEID & EBRE] Bkt

Suzuki, M. 2025b. The Cultural History of “Kagura”
Performance Kyoto: Hozokan. (in Japanese)

(BAARIES2 20250 e SCAb AL 157HAR)

The Third Okinoshima Academic Survey Team. 1979.
Munakata Okinoshima. Munakata City: Munakata
Taisha Revival Association. (in Japanese)

(GB=kih / R et m 1979 M=t/ Bl O
30, BRI R)

Tamura, E. 2015. Priest Shikijo and the Genpei Rebellion.
Fukuoka: Kaichosha. (in Japanese)

(HFSIEIE 2015 [EERsRn & IREOFHEL] Vi Rstt)

Hattori, H. 2011. “Munakata’s Islands: The History and
Geography of Oronoshima, Okinoshima and Oshima”.
Sacred Island of Okinoshima and Associated Sites in the
Munakata Region Research Report. Vol. 1. Fukuoka
Prefecture Planning and Regional Development

Department, General Policy Division, World Heritage

Registration Promotion Office. pp. 131-168. (in
Japanese)

(IREBSEHE 2011 TB DR %2 /A, P/ B, K
DIESL & WIS 745 - 1/ [ & B pERET 208 S )
1, e ] WA ] - s B A & BORFR M SR PE RS
AR 131~168 B)

Hanada, K. 2012. “The Munakata Shrines and Chinkoku-

114

ji Temple in the Middle Ages.” Munakata Digital
Museum Journal. Vol. 4. pp. 53-108. (in Japanese)

(fERBSIA 2012 THEo RGamet & $AESE) TEe7p7»
TR TR B 4 5 53~108 )

Hirakawa, M. 1992. “Uchigami in the Ancient Times:
Starting from Wooden Tablets Excavated from the
Isawa Castle Site”. National Museum of Ethnology
Research Report. Vol. 45. pp. 1-37. (in Japanese)

CEIL 1992 TEROPNFRIZ DU C— BRI
TR B L C TESE S RARTEA AR e
H45 4, 1~37 H)

Fukunaga, M. 1982. Taoism and Japanese Culture. Kyoto:
Jimbun Shoin. (in Japanese)

(tRAOEH] 1982 [E#H & BASE] ASCERT)

Furuno, K. 1970. Research on Agricultural Rituals: Survey
in Munakata, Chikuzen. Tokyo: Tokai University Press.
(in Japanese)

(HEFEN 1970 [EPHEALOIFZE—ZRTRRIC I T
Lt —l R IR )

Masaki, A. 2008. The Original Scenery of Munakata
Taisha’s Ancient Rituals. Tokyo: NHK Books. (in
Japanese)

(IEAR 522008 [ AH: - &SI JESR] NHK
77 R)

Masaki, K. 2004. Ancient and Medieval Munakata History
and Traditions. Tokyo: Iwata Shoin. (in Japanese)

(IEARE =8B 2004 [ 1% - il B ORES &k ]
e R

History of Munakata City Editing Committee. 1999.
History of Munakata City. Chronological History Vol. 2.
(Ancient * Medieval * Early Modern). Munakata City.
(in Japanese)

Gt sEREZE Bt 1999 [FrfGtish ] i@ sifmss —
BOGHA. i - ) SR8

Munakata Shrine Revival Association (ed.). 1961. History
of the Munakata Shrines. Vol. 1. Munakata City:
Munakata Shrine Revival Association. (in Japanese)

GRS m 1961 [7fgbttst] F&, 52
A AR B AR )

Munakata Shrine Revival Association (ed.). 1966. History

]



of the Munakata Shrines. Vol. 2. Munakata City:
Munakata Shrine Revival Association. (in Japanese)

AR B R 2R 1966 [TRGrprtl] &, 5%
Gt B )

Munakata Shrine Revi al Association (ed.)2009
Documents of Munakata Shrine. Vol 3. Munakata City:
Munakata Shrine Revival Association (In Japanese)

G A B 25 2009 [ RHSCE] 55 3 8

Mori, H. 2009. Environmental History Research on Mt.
Homan. Tokyo: Iwata Shoin. (in Japanese)

F L1 2009 [ 1 L O BREEIE L ~20ORFE ] S 5
73]

Mori, H. 2011. “Munakata Taisha’s Intangible Cultural
Heritage”. Sacred Island of Okinoshima and Associated
Sites in the Munakata Region Research Report. Vol. 1.
Fukuoka Prefecture Planning and Regional Development
Department, General Policy Division, World Heritage
Registration Promotion Office. pp. 197-224. (in Japanese)

F# 5L1 2011 TR RAEOmR UM [545 -
/e & BEEPERERFE ] 1, 4R VA - sl
B A BORFR I OB PE G HEE S| 197~224 B)

Yoshida, K. 2024. Research Regarding the History of
Fusion. Nagoya: University of Nagoya Publishing. (in
Japanese)

(& = 2024 [FHARE SLORFZE] 44 i BRI
=)

Wada, A. 1988. “Okinoshima and the Yamato Royal
Kingship” in Oda, F. (ed.) Okinoshima and Ancient
Rituals. Tokyo: Yoshikawa Kobunkan. pp. 164-197. (in
Japanese)

(FnfR - %€ 1988 [/ &5 & KRN EHE) /NI - Hff

[ih 7 5 & AAESIE] &5)15L3CEE, 164~197 )

Wada, A. 2004. “Ancient Yoshino”. History of Yoshino
Town. Yoshino Town. pp. 88-106. (in Japanese)

(FAF - %2004 [EAROEEF) FHgAHSEART] 5
Hy, 88~106 )

Watanabe, N. 2016. “Tsushima’s Myobu-mai”. Myobu-
mai. Agency for Cultural Affairs, Cultural Properties
Department, Traditional Culture Division. pp. 12-48. (in

Japanese)

115

DI 2016 TxHED Ikt | [akwo#] Uk
FT A EM SR S LR, 12~48 E)



REEH 2

EH- it DAL B AME LY EERSEBE - 3

=
JIL

IR

— =R H/ EHEBOERIREEEZS=0HIC—

A B4 EBERAXEHES

[TC&HIZ

AR, 7T RO N2 1%, TUNE L CHIE
BHIDN» LKL OIS T2, IRINTHLZOED
Lo =N, AN C D, FUNIEEERC
NriET 27% - v BOEERE S, Z odEmIui
DERBIRDO—HE LT T 20BN H D, A
AT, FISTERE OSSN S R - PR
DA Z & 0 F < [EBREREE « RIS A B E 2
T, 748 - 1 B OIE LN E % 6 < 2 AR -
AR AR LTIz,

1. RERAO/ EFIEDHEREDS ST

3 Ml DEIBEREZ#IT, EER R BARH
REER L., W REREERCHE & AT > T
7o TOBE, BAFETEND L 72 o - Hlg A bR L
INTH D, FHIECTHZIEI T OEE/RUET, FRC
B I ERA S ST, Mgk S L
T=DODRBIE DN KRETH D, IIIORS)
EAE « XS AR U, JUNALES & R o re i
HAEITER LI,

UL, ZOEBREREEN 4 245, 280
FEICHEE LA L7204 A e L,
TR OBEEI AN L= 2 & ¢, b —HITREL L.
ik & B DI HACE Tk, MR R E <Rk
FLT, B8 EM~EET, ZofEz 7, i
PR Ol L SR LT, mAlRE &k
P 2B, IHBRGEEA ) s L. 0RO
FEE & RMERRARE AT, FEANTEE L ifE s
THEENCRET D L0 I sTeDTH D,

FEETIE, Z OB LWEBENHST 5720,
EEEREES L LB T4 5, 22k

116

T, BEOEERRER 720X, FEDOL &
ICREEL-A AR TH S, b1, OO
WREC, WIEEEEREE - S S I E ORIR A RS
Zebbol, Zok, EADEERERL— ML
ZERE L, FHEZ X o TRRF ORI NI B O
TR EBRAZ G L, £ DORETHL TV,

W B CEMSIEO G E H DT, £ SIZZOREY
Th D, — FOZEET, WENME - BAE
M DB AR, EES - SRS ~m
DD FITAE L7oih 2 BsER SRz Th A
9o Flo, REBIDM ) BRI
LHOE 5 e L &b, Ziud, 5kt HEERL
FEDEEMEDS, ik LW ERRERES & [EPNRZIT s
L, MAFOHRNEEEZHIISHmE L T, SR
IR L2 L R L L D,

7212 USCHREE D B AT, I Bv— b %,
EEOFANASF— F & L TGHET 212id, 207
A URHFE DIV, EEOFELR L L — B
N, Bl - xHHA— N TH D Z LT FETED R,

T E b, BB - MBIZRWL T, if
J SR E & DAk A T AREAM T T
Bhian, MESNDLOX, 1 BASILO RN,
FEEOHEEERBI ST 2 EFTE L . HOREIG
LTk E 2 28 Ch 5, HEMITERORE -
RELHDZ &b, W/ BASItE, HAERGRD
SEEE VD L0 (ETIE GF) Wi E 2 ERR L2
MESSIL & L COMEE A B OV D L5 I b D,
272U, ZORE SR kS S TEARRICHIE 2 D
[ZiE, ZRIEORESCEBNC SN T O, K0 s
AR BILD, ZOE, AEOB N TFOHGE
L=V,



2. KRR FREHERDEIMEHERE-H/ B

IRE OPERROM BN, T8RS, AR
OB OBEMESEE SN TE T, Ll &
RIRFRUABE OIS 2 il L 72 BRE AN L. AT
T, HOHEIIESZRER L, B a5
DEERSMNEIN Uiz, Z 078, B/ I
SEHED LB X, I NRETHIERRS
%, LIedio T, IREOEEOZER: EDEE ST
WD, 8 HHALAME Dtk & L D DEMIE, BT
T L7z 1 58 L 4 5B O BHRE TH 5
(MREAREKO ZHoR) . Lo L, EERROBEDIC
1% 6 - 7 Al A O ETRER O Y H LD, B
HEOREDZERR, & DV NISHERHEH D OBE5-5h 0
FEMRAETRET 5705, o LAEERICHRE L O
FTITON T FREE A RET RETH A 9,
PLEEBHE LT, 838 4RI D OB E S E
FEEOD WAL T2 1220 T, ZhETiE
FEff & ORISR BER ST E 7203, Bifg e of
BROEEL DD LIS, Z OB
IR TR Y, FEITHOOEEAfEH L THO
Tholz, RBIEFMEIRERL, EHHEIE L
BAROREZFRRIHIET 2 2 212> TRY |
ZOWFY | BN TS LT- 836 AEIIEHTHE
HHIRE SNTVD, L LagsiddiiL, 838
EYBEIIHTROEDN I CE R WNEN 0 D, BT &
ORR LI LIzREETH -T2, Fiz, HEMEH
L7z 540 9 Bgtta e 4 #hiE, 9 HEAUITHTHE
B U TARTEAM Tz 2 & DR T & D4t T
HD, LI -T 838 DB TL2OYTRED . BT
T 2T LT b D TH - 1= ATREMEDS @,
UbLZESEZ DL, FEERFROM  BESIAE
Id b R E ERR LIS, RE -
ZIRFRIZ B SV ATREMEDNZ 2 DD, 7272 L,
W BAROFREBIL, 7 HRLlAT S 8 bk, 9 Hibhd
TENENR D, £z, /7 BRILOKEIL, 10
ALK O RPESHHERIRC & bR Y /T Y
TIEBOREEI L Hie>TH Y, PR Z S0
L7278 oiia s, 9 iR TRA L b,
O LI T U7 OE®, i BAROXISNGEHRDOE

-
—

117

&, M BETEOZAGIZ KRS BIER3 8 % 7
EIMbBRRNEL 25 TH S D,

3. FHATHIDIES &R

TR FEEFE ORENL, 1274 FEOTLOER T
—WFINCAIRIE T %, (T E S ENLLRTOFEA I,
T LARED A% EOFREORD>E AT Wz, i
X, PHETIEZ ORE LFEODW b DO TH D,

W7 TR 9 IR OR A Z D &
A AR BURRI 7R E BT O B ORI E LoDl
2 Ch o Tz, WRADLZEOLITE, 11 il OnT:
F CIIEZE PRI E D LT AR D REE T h 5 PRI
T, Z 2 CEEES M Thiv, LarL 11 ki
HbE, PREAEDSECOK SHUBERT D &L FEES AL
FE. REBMIEONTLEZR RO R I
BEhd s (MEZEph ., 51212 harklic/zs
L. EENESEERTH LN ek HEIC
EHEEEE . QRO RAG SfE D EARE T
FESNTCTHARES & KR D RENEET S, Zhd
[EEZ NS

TERAED TRFRFERRAA ] 1, MK E R OFRG:
RERRRFEZOESEE T 5 728D, 1195 FAIFERN S
BALELOT, BEBC vt KEORE, 372
OHLREOHEIITR, FHRKEOTREOIIERK
L DTNLEZMENLOHB EALND, Lz
NoT FHREERAT ] OFEENSOBAL, O
B DK E BB Z R L S HES T
%, £io EEME T AR AR L7 HEIIL,
TAGAFHD/ N E BT DS AR B 1251 4RITIE
F O EFREHITAT 2B 2 Do T, R
AR &l in o T D (TRESEIEE ),

PERTOEBR & 7 5 N DAEEE T OTE H P2 WRER ¢
1, 12 ffd~13 o E G % < LTk
0., FEALOXIMLE & AR DNTN D, AEBD) D
b, SR E GRS D30 TN Z B ITERN
AN

7, TEEME RS Bk L7csFth & LT, fhuc
B35, WEEORTOHAD NZhl-5%
EAEB S 2, R E L CORMBED T, fHZo



WERG7- b AU E DT, 1151 4EITiE, KEFHRIEE
FEFTAVEIR & Z THREMZTTO., RAERDO [
%) LAT 1600 ZOEMMEY) 2 O T3-Sk =
STWD (MsAREEIREE ) . E72 12 iR
X, KD TERNEE] 232 H10> 2ok DO ISIRBELR & it
O, ZOFEX, BHRIADIERE, A1 DIUPEE

FOKELH- Tzt bnTna (IFFED,

Lo LZnbidngins, 1l L PEEZ S ARE
ZDN— K ETHOLNDHEDTHD,

T E B EZBINCH D75 %, ARES L —
FAB BRIV TR D | MY, KEE] & AEIEE
RAEFESTZE DOWROCEHRICH o T FIE, HIRE L
20, FARORELHY - ERRRRESTEE R D L
T, ZORBBERETH A 9,

118



Key points for discussion 2

The International and Exchange Environment Surrounding Northern

Kyushu in Ancient and Medieval Times

Seeking to Understand the International Environment of the Munakata and

Okinoshima Region

TANAKA Fumio

Introduction

In premodern times, people from various regions of Asia
connected with people from various parts of the Japanese
archipelago via Kyushu. The region that served as the
gateway for these interactions was northern Kyushu. The
international environment of Munakata and Okinoshima,
located in the northeastern part of Kyushu, must also be
understood as part of this international environment in
northern Kyushu. Concentrating primarily on the
perspective of documentary historical studies and sources,
this report seeks to present issues and points of discussion
regarding the historical position of the Munakata and
Okinoshima region, based on the international and
exchange environment surrounding northern Kyushu in

ancient times and the early medieval period.

1. Character of Okinoshima Rituals in the
Wa Period

In the 3" century, Wa, centered on Yamatai-koku,
formed a confederate political organization and conducted
exchanges with Korean Peninsula polities and China. At
that time, the region that served as the gateway to the Asian
mainland in the Japanese archipelago was northern
Kyushu. Karatsu Bay and Hakata Bay were important
ports, and particularly in Hakata Bay, an international
trading port was developed. Managing both ports was the
Ichidaisotsu (Inspector-General), stationed in Itoshima.
Diplomatic ships and trading vessels traveled back and
forth between northern Kyushu and the southern tip of the

Korean Peninsula via Iki and Tsushima.
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However, this international environment changed in the
4% century. The Jin dynasty, which had succeeded in
unifying all of China in 280, collapsed in the early 4"
century, shrinking to become a polity in the Jiangnan
region. Northern China then fell into turmoil, and in the
northern part of the Korean Peninsula, which bordered
north China, Goguryeo grew significantly and extended its
power southward. Stimulated by this, Silla and Baekje rose
to prominence in the southern half of the Korean Peninsula.
Backje, which confronted Goguryeo, allied with forces in
southern Gaya and it was against this backdrop that Backje
formed an alliance relationship with Wa. The Wa people
thus came to be involved in the tense situation on the
Korean Peninsula.

In order to respond to this severe international situation,
militarization in Wa proceeded, centered around the Wa
king. At this point, those who were responsible for Wa’s
international exchange affairs were the powerful chiefs
who had rallied together under the Wa king. In the course
of their activities, they sometimes formed independent
relationships with various polities and regions on the
Korean Peninsula. For this reason, the international
exchange routes of the Wa people diversified, and Hakata
Bay’s peaceful international trading port, which had been
maintained by the unifying force of royal power, gradually
disappeared.

It is precisely at this time that royally sanctioned rituals
began on Okinoshima. With the diversification of
exchange routes, Okinoshima likely attracted attention,
located as it was on a route heading directly to Tsushima
and the Korean Peninsula from the Seto Inland Sea and the

Sea of Japan side without going through Hakata Bay.



Moreover, it is said that forces in Munakata became
continuously involved in Okinoshima rituals from the
latter half of the 5 century. This is likely related to the fact
that from the mid-5" century onward the governance
system under the Wa royal prerogative was newly
restructured to include influential regional chiefs, as a
means of responding to the severe international
environment and also domestic upheaval.

However, when viewed from documentary history, the
Okinoshima route is far too narrow a line to be evaluated
as Wa’s foreign exchange route. First and foremost, it is
indisputable that Wa’s main foreign exchange route was
the Iki-Tsushima route.

That being said, there is no place west of Hakata Bay or
in Iki-Tsushima where rituals were conducted using
prestigious foreign goods comparable to those used in the
Okinoshima rituals. What should be noted is that the
development of the Okinoshima rituals shows aspects that
correspond to a certain degree with Wa’s military actions
toward the Korean Peninsula. Given that Wa-made
weapons and armor are also prominent among the
excavated items, it would appear that the Okinoshima
rituals were perhaps less about mutual exchange and more
characterized as royal rituals conducted with a conscious
awareness (and wariness) of the Korean Peninsula.
However, to concretely align and reconcile this hypothesis
with historical documentary sources, more detailed
examination of the content and turning points in the rituals
will be required. In this regard, there is room for further

archaeological debate.

2. Foreign Envoys of the Nara and Heian
Periods and Munakata-Okinoshima

The Okinoshima rituals of the Nara and Heian periods
have traditionally been assumed to be related to Japan’s
missions to Tang China. However, the missions to Tang
that departed from Hakata Bay from the Nara period
onward did not travel north but instead selected the

southern route, which passed through the Goto Islands to
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the west and navigated straight across the East China Sea.
It is for this reason that prevailing thought is that it would
have been unlikely for the missions to Tang to have
stopped off at Okinoshima. Accordingly, dedication of
votive items upon return, etc. has been assumed, however,
the only artifacts that could be considered imported goods
from the 8" century onward are fragments of Tang-style
mirrors unearthed at Site No. 1 and Site No. 4. (information
provided by Ms. OKADERA Miki). However, among
artifacts from the Wa period, high-quality Silla-style items
are prominent, centered around the 6" and 7% centuries.
Assuming that such items were offered as the outcomes of
overseas missions or were dedicated as gifts from foreign
envoys, the possibility that this was carried out during
exchanges with Silla in the Wa period should rather be
considered.

In connection with the above, regarding the fact that in
838 newly ordained monks from Munakata Taisha and
others prayed for the safety of the mission to Tang China,
only the relationship with the mission to Tang has received
attention until now. However, it seems plausible that
relations with Silla can also be assumed. The mission to
Tang had once failed in its ocean crossing, and the prayer
was offered out of fear of another maritime disaster.
Furthermore, when missions to Tang were dispatched,
missions to Silla were also dispatched to request protection
from Silla in the case of vessels washing up ashore, and a
mission to Silla was dispatched in 836 at a similar time as
when the mission to Tang first departed. However,
negotiations failed, and by 838, not only could protection
from Silla no longer be counted on, relations had actually
deteriorated. Moreover, among the five shrines from which
newly ordained monks were dispatched, four shrines
including Munakata Taisha are shrines where it can be
confirmed that rituals were conducted in the 9" century to
guard against the threat of Silla. Therefore, it is highly
likely that the 838 prayer for the safety of the mission to
Tang was also one that was wary of washing up on Silla’s
shores.

In view of the above, the possibility can be considered



that rituals demonstrating a conscious awareness (and
wariness) of the Korean Peninsula, which are assumed for
the Okinoshima rituals of the Wa period, were also passed
down in to the Nara and Heian periods. However, ancient
Japan’s view of Silla differed according to the era, with
distinct differences in approaches before the 7 century,
during the 8" century, and during the 9" century. Moreover,
the end of the Okinoshima rituals overlaps with the period
of great upheaval in FEast Asian circumstances
accompanying the decline of Tang and the decline of Silla
around the early 10" century, and prayers offered by
Munakata Taisha that indicated a wariness of the Korean
Peninsula also disappear at the end of the 9" century.
Whether shifts in East Asia and changes in ancient Japan’s
external awareness correspond chronologically with
transformations in the Okinoshima rituals is likely to

become a subject of future inquiry.

3. Hakata and Munakata in the Early
Medieval Period

The role of Munakata Taisha in guarding against foreign
countries temporarily was revived with the Mongol attacks
of 1274. However, prior to that, Munakata Taisha was
rather expanding its connections and interactions with
people from other countries. These activities were linked
to the development of the medieval city of Hakata.

When the East Asian maritime region entered the age of
maritime merchants in the 9" century, the trading port that
Japan established for political management was in Hakata
Bay. Until the first half of the 11* century, the place where
maritime merchants were lodged was the Korokan, a
publicly established guesthouse located on the western side
of Hakata Bay, where managed trade was conducted.
However, when the Korokan was set on fire and burned
down around the middle of the 11" century, it was not
rebuilt, and the lodging place moved to the eastern sand
dunes across the inlet from the guesthouse (Hakata
Archaeological Site Group). Furthermore, in the first half
of the 12" century, the state ceased to manage trade, and
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Song merchants appeared who established residences in
Hakata and controlled Japan-Song trade with capital
entrusted to them by Japanese temples, shrines, and
influential groups from the central government. These
were the Hakata koshu (boat guilds of Song China origin).

The Amida-kyo Sukhavativyuha-sutra Stone of
Munakata Taisha was imported from the Southern Song in
1195 by Munakata Ujikuni, the daigiji (high priest) of
Munakata, to mourn his father Ujizane’s soul. According
to additional inscriptions, Ujikuni’s mother, Ujizane’s wife,
was from the Wang clan, and the wife of Ujitada (Ujikuni’s
son) was from the Zhang clan, both appearing to originate
from the Hakata koshu. Therefore, it is assumed that these
Hakata koshu also played a major role in the import of the
Amida-kyo Sukhavativyuha-sutra Stone from the
Southern Song. Moreover, Xie Guoming, a Hakata koshu

held rights
Oronoshima, part of Munakata Taisha’s territory, and in

who founded Joten-ji Temple, over
1251 engaged in a dispute with Munakata Taisha over the
obligation to remit a portion of income arising from those
rights to the shrine (Kanto Migyosho [Directive from the
Kamakura Shogunate]).

At the Araji-Nishi Site in Fukutsu City, considered to be
the remains of a port town, many trade ceramics from the
12" and 13™ centuries have been excavated, and it is
considered to have been an base for overseas trade for
Munakata Taisha.  This site also demonstrates clearly that
Munakata Taisha was deeply involved in trade.

Additionally, another shrine with which the Hakata
koshu were deeply involved is Hakozaki Hachiman Shrine.
O Commanding the strategic eastern gateway facing
Hakata Bay and drawing devotion as a deity of seafaring,
it attracted the maritime merchants of Hakata. In 1151, an
incident occurred in which the Dazaifu Office of Police
and Judicial Affairs conducted a major crackdown at
Hakozaki and Hakata and confiscated the assets and
sundry goods of 1,600 households including the “widow”
of the Song Chinese merchant “Wang Sheng” (Nakahara
no Morohisa Kanjo An [Draft Report of Nakahara no

Morohisa]). Moreover, in the latter half of the 12 century,



the Song merchant known as “Captain Su” entered into
marriage with a local woman, and after his death, his wife
appears to have taken on the role of managing property in
Hirado (dogata Monjo [Aogata Documents]). However,
all of these were observed along the route of Japan-Song
trade connecting Hakata and China.

Nevertheless, given Munakata Taisha’s distance from
Hakata Bay, the background is unclear as to why the
Hakata koshu formed such a deep relationship with
Munakata Taisha, going as far as to enter into marriage
with the high priest. This point is also a subject for
examination when considering the historical and

international positioning of Munakata.
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Commentary 2

Interactions between the Royal Authorities and Regional Powers of Wa and
Baekje during the 5™ and 6™ Centuries

WOO Jae Pyoung

The Okinoshima ritual sites are coastal ritual sites,
recognized globally as heritage sites that reflect the
religious beliefs and practices of people in the past.
However, when we trace the emergence and flourishing of
the Okinoshima ritual sites, it may come as a surprise to
find that the political and economic environment of the
time played a crucial role as important factors in the sites’
emergence and rise to prominence. That is to say, while we
must give due weight to the view that evaluates
Okinoshima as purely a heritage site of faith and religion,
it is also necessary to acknowledge a perspective that
considers it to be a complex heritage site of faith and
religion where politics, economy, faith and religion were
all intertwined. In this paper I would like to comment on
the historical significance of the Okinoshima ritual sites as
just such a complex heritage site of faith and religion.

At the Okinoshima ritual sites, traces of rituals have been
discovered spanning a long period from the Kofun period
to the Nara period. Among these traces, particular attention
should be drawn to the discovery of imports from the
various polities on the Korean Peninsula, such as Baekje-
style glass beads and Silla-style gold rings. These are types
of artifacts known from excavated examples in Baekje and
Silla during the 5% and 6 centuries. In addition, what is
particularly noteworthy is that Wa-style stone replica
votive items, examples of which are also known from the
Okinoshima ritual sites, were discovered at the
Chungmak-dong ritual site from the Baekje era. At present,
the period when the appearance of Wa-style stone replica
votive items becomes prominent at the Chungmak-dong
ritual site is considered to be approximately the late 5" to
early 6™ centuries.

In other words, as a result of analysis of the excavated

artifacts from the national coastal ritual sites of both
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Professor, Chungnam National University

countries, it can be stated that maritime trade between the
two became increasingly vigorous during the 5" to 6%
centuries. When considering this historical background,
attention must be paid to two incidents that took place on
the Korean Peninsula in the 5% century. Firstly, in the early
5" century, there was the large-scale Goguryeo invasion of
Geumgwan-Gaya, located in the present-day Busan-
Gimbhae region. This invasion initiated the beginning of a
rapid decline in the fortunes of Geumgwan-Gaya.
Secondly, in 475, the capital of Baekje in the Seoul region
fell following multiple waves of Goguryeo offensives.
Following this fall, Baekje relocated its capital to Gongju.

Following the large-scale Goguryeo invasion of
Geumgwan-Gaya, Wa began to seek new trading partners
for strategic materials to replace Geumgwan-Gaya.
Ultimately, the country selected as Wa’s main trading
partner was Baekje. The prerequisite challenge for
strengthening maritime trade with Baekje was to ensure the
safety of round-trip voyages from Wa to the Baekje capital.
Compared to round-trip voyages from Wa to the
cosmopolitan port of Geumgwan-Gaya, voyages between
Wa and the Backje capitals in the Seoul and Gongju
regions represented a higher-risk trade route. For Wa’s
trading vessels and merchants to succeed in completing
round-trip voyages to Baekje, they had to call at ports of
polities in the western Gaya region, such as Ara Gaya,
Daegaya, and Sogaya, as well as Baekje. During the
processes of buying and selling after the trading vessels
called at ports, transferring between vessels, and port
departure, Wa merchants had to overcome various
difficulties through cooperation with the royal authorities
and regional powers of each polity.

Viewed from a Wa perspective, the political and

geographical advantages of Baekje appear to have played



a major role in its selection of its main trading partner. At
that time, Wa was attempting to introduce new cultural
elements from the Eastern Jin and Southern Dynasties of
China, including strategic materials, advanced knowledge,
thought, and religion. During the 5" to 6% centuries, among
the Korean Peninsula polities, Baekje was a pivotal trading
nation that enjoyed the trust of the Eastern Jin and Southern
Dynasties of China. Wa was well aware of these political
and geographical advantages of Baekje.

In the process of attempting to strengthen maritime trade
between the two countries, those who played a decisive
role were local powers active in the coastal regions of
northern Kyushu in Wa and the southwestern coastal
region of Baekje. As the proponents of maritime trade, they
overcame trading difficulties through cooperation not only
with the royal authorities of both countries but also through
cooperation with regional forces.

Around 475, in the midst of the crisis situation of the fall
of Baekje’s capital, Wa did not repeat the strategy of

withdrawal it had followed in the case of Geumgwan-Gaya.

Instead, it embarked on a strategy of strengthening
economic support to Baekje. Following the decline of
Geumgwan-Gaya due to Goguryeo’s large-scale attacks,
Wa most likely feared a situation where Baekje would
collapse under repeated Goguryeo offensives. They must
have anticipated a Korean Peninsula situation reorganized
centered around Goguryeo after Backje’s collapse. In this
situation, it could be said that there was no alternative
trading partner that could have potentially replaced Backje
as a supplier of strategic materials and advanced
knowledge to Wa.

During this period, in order to protect itself from the
chaos of the capital’s fall and the process of relocating to
Gongju, Baekje found itself in a situation where political
and economic support from friendly allies was of the
utmost importance. Backje embarked on a strategy not
only to demonstrate to Goguryeo its alliances with the great
powers of the Eastern Jin and Southern Dynasties of China,
but also to keep Goguryeo reined in by strengthening its

alliance with Wa to the south. The area in which Baekje
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sought cooperation from Wa in the course of war with
Goguryeo is thought to have been economic support.

At the same time, the implementation of alliance-
strengthening strategies between these two countries
during the 5" and 6% centuries can be recognized through
the phenomenon of shared funerary practices between the
two countries. A representative example is the sharing of
Wa funerary practices, namely haniwa rituals and keyhole-
shaped tombs, at the tombs of powerful chiefs in the
southwestern Baekje region who were most active in the
process of maritime trade with Wa. In addition, this can
also be clearly seen from the sharing of rituals by Baekje
and Wa as evidenced the Chungmak-dong ritual site, a
national coastal ritual site of Baekje.

On the part of Wa too, important archaeological
materials that tell the story of alliance strengthening
between the two countries during this period have been
discovered. Backje-style crown-caps excavated from the
tombs of powerful chiefs in northern Kyushu, such as the
Katsuura Minenohata mounded tomb in Fukutsu City,
were highly likely to have been gifts from the Baekje royal
authority given to the people who were active in maritime
trade with Backje. The adoption of tomb chambers in the
Kinai region of a type that imitated Baekje’s horizontal
stone chambers can also be said to have been a political act
for the purpose of demonstrating to Goguryeo the deep
relationship of trust between the two countries.

Around 475, in order to overcome the international crisis
situation surrounding the Korean Peninsula, Wa and
Backje advanced a strategy of strengthening their alliance
relationship. In return for the export to Wa of high-grade
prestige goods such as gold and silver decorated swords
and gold earrings, Backje received support for war-related
expenses necessary for its conflict with Goguryeo.

Following the large-scale Goguryeo invasion of
Geumgwan-Gaya, the international port of Geumgwan-
Gaya came under the control of Goguryeo and Silla. It
therefore became difficult for Wa to support Backje with
strategic weapons via this maritime route. Under these

harsh trading conditions, the success in providing



economic support to Baekje through trade in high-grade
prestige goods produced in Baekje was likely due in large
part to incisive strategic choices made by the political elites
of both countries. In this prestige goods trade process, it
was necessary to emphasize to Goguryeo and Silla the
reciprocity of long-distance trade between the two
countries. To dispel any suspicions held by Goguryeo and
Silla, Wa made intentional efforts to export prestige goods
to Baekje. The high-grade prestige goods exported from
Wa to the Korean Peninsula were wooden coffin materials
crafted from kéyamaki (Japanese umbrella pine).
According to the research of Jo Yun-jae, the imported
timber used as coffin material in Backje royal tombs and
powerful chiefs’ tombs was unusual in that it was not
campbhor, catalpa, or other types of wood that were often
used as high-grade coffin materials in the Southern
Dynasties of China.

In the case of the tomb of King Muryeong, this is a
Backje royal tomb that faithfully adopted the funerary
rituals of the Southern Dynasty of China, including a
structure comprised of a brick chamber tomb. However,
the wooden coffin materials used for the king’s and queen’s
coffins were made of Japanese umbrella pine, imported
from Wa. This suggests that during the reign of Emperor
Keitai, namely during the reign of King Muryeong of
Backje, Wa intentionally carried out the export of Wa-
produced Japanese umbrella pine as part of the process of
attempting to provide economic support to Backje. To
emphasize to Goguryeo and Silla the reciprocity in the
prestige goods trade between the two countries, it could be
said that the preference of Backje was to deliberately
import coffin materials produced in Wa rather than import
coffin materials produced in Southern Dynasty China. In
order to ensure the success of the mutual prestige goods
trade that also linked to the security of both Wa and Backje
during the 5" and 6™ centuries, both countries had to make
efforts to ensure the safety of maritime trade routes.
Therefore, the national coastal rituals of both countries
conducted along maritime trade routes needed to be further

enhanced. The coastal ritual sites where we can clearly
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recognize the devout intentions of the people of both
countries are the Okinoshima ritual sites of Wa and the
Chungmak-dong ritual site of Baekje. Therefore, both sites
should be evaluated as complex heritage sites of faith and
religion in East Asia where politics, economy, faith, and

religion are all intertwined.
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Commentary 3

Okinoshima Ritual Practices as Viewed from the History of Japan-Korea

Relations during the Kofun Period

TAKATA Kanta  Professor, National Museum of Japanese History

1. Connections between Geumgwan-Gaya
and Wa during the 4 Century

From the 4" century onwards, direct negotiations between
Wa and Geumgwan-Gaya intensified. In Geumgwan-Gaya,
ports expanded on an even larger scale, and cultural objects
presented by Wa began to be interred as grave goods in
royal tombs. The symbol of negotiations between Wa and
Geumgwan-Gaya is Gimhae Daeseong-dong Tomb No.
108. The ports along the coast of Hakata Bay (Fukuoka
Prefecture’s Nishijin-machi site) that had previously

Fig. 1 Overview of Daeseong-dong Tomb No. 108 and recreation
as it originally appeared (Daesong-dong Tomb Museum)
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Fig. 2 Excavation status of bronze arrowheads
(Daesong-dong Tomb Museum)

Fig. 3 Jewelry worn by women
(Daesong-dong Tomb Museum)



flourished rapidly declined. In contrast to that decline, the
Okinoshima ritual practices grew in scale. Given that the
votive offerings bear strong similarities to grave goods from
large keyhole-shaped tumuli (kofun) in the Kinai region, it
appears that the Okinoshima route, directly connecting Wa
with Geumgwan-Gaya, was likely thus established.

—This can be evaluated as one catalyst for the full-scale

development of Okinoshima ritual practices.

2. Further comparative research with the
Puan Chungmak-dong Ritual Site

At the Chungmak-dong ritual site, which shares many
similarities with Okinoshima, the votive offerings from
the 5" century in particular exhibit rich international
character. Their origins can be organized as follows:

* Relations with Baekje: Ritual-use pottery items from
Backje (bottle-shaped vessels and cylindrical vessel
stands) have been excavated. Chinese ceramics and iron
mirrors were likely obtained by Baekje from China.

* Relations with Yeongsan River Basin Society: Pottery

produced in Yeongsan River basin societies, including
the Gochang region, has been excavated.

* Relations with Daegaya and Wa: Horse trappings and
weapons with many examples from the Daegaya region,
as well as what is highly like to be pedestaled Sue ware
were excavated. The dedication of bronze mirrors also
suggests commonalities with Wa.

+ Wa-led Rituals: Stone replica votive items were
excavated, showing strong similarities to maritime ritual
practices in various regions of the Japanese archipelago.
This variety of votive offerings encapsulates Baekje’s

5"_century foreign relations. It appears that the ritual site
was likely managed and operated by Backje, with
participation in these rituals by people from Yeongsan
River basin society, as well as people from Daegaya and
Wa, who had engaged in repeated interactions with Baekje.
— While the Okinoshima rituals are considered to have
been led by the people of Wa, it is necessary to highlight
the presence of people from other societies who

participated in them.

Fig. 4 Sites where remains of the people of Wa can be found along the southern
and western coast of Korea, and assumed coastal shipping routes
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3. Seeking information about the people who
crossed from Wa to the Korean Peninsula

In port towns that were equipped with iron workshops
from the 4" and 5™ centuries, centered around the maritime
regions of Gaya, traces of Wa people visiting these
locations—such as Haji-style pottery and Sue ware—are
found almost without exception. The visitors from Wa
appear to have been engaged in trade aimed at obtaining
iron. Traces of diplomatic envoys responsible for higher-
level diplomacy between polities are indicated by Wa-style
kofun from the first half of the 5" century. Technicians with
tomb-building expertise sometimes participated in these
diplomatic missions. Their work can be glimpsed at the
keyhole-shaped tumuli built in the Yeongsan River basin
from the late 5" to early 6™ centuries. In recent years, it has
become clear that haniwa (clay tomb figurines) from the
first half of the 5% century were produced at a workshop
directly operated by the Baekje royal palace (Seongnam
Bokjeong-dong site).

— This is an issue that helps to understand the actual nature
of people who were highly likely to have been involved in

the Okinoshima ritual practices.
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Commentary 4

Interregional Exchange and Maritime Beliefs in Ancient China

WANG Haiyan

As scholars have pointed out, exchange between
different regions is realized through the movement of
people, goods, and information. Alongside these
movements, maritime beliefs also flow to other regions in
various forms. In ancient China, the relationship between
interregional exchange and maritime beliefs manifested in
distinct ways.

In present-day Shaoxing, Zhejiang Province, the Yu
Temple has long existed as a space venerating the flood-
control deity Yu the Great. While Yu the Great represents
the faith of an agricultural society originating in the
northern regions, legends recounting his arrival in the
Shaoxing area by boat suggest this faith was transmitted
via river routes from other regions. Furthermore, according
to records from the Wei, Jin, and Southern and Northern
Dynasties period (220-589 CE) cited in Song Dynasty
historical materials, the Yu Temple also enshrined the
Eastern Sea Holy Maiden, who was traditionally regarded
as a goddess from the sea. This co-enshrinement suggests
a belief system brought by people who crossed the sea,
reflecting not only the coexistence of beliefs in multiple
deities, but also the intermingling of people from different
regions.

During the Song Dynasty, population mobility increased,
leading to the creation of numerous folk beliefs. Moreover,
exchanges between Song China and Goryeo flourished
through merchants and Buddhist monks. Diplomatic
relations with Goryeo significantly influenced Song-era
maritime beliefs. Each time a Song envoy was dispatched
to Goryeo, the Sea God of the East Sea—venerated as the
national deity of navigation—saw its miraculous
capabilities emphasized and its divine status grow ever
higher. Though a state-sponsored ritual, this maritime faith

permeated Taoism and merchant communities alike.

The Song Dynasty's diplomatic fleets to Goryeo
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consisted of “divine ships” and “commercial vessels.” The
“commercial vessels” were merchant ships recruited from
the Fujian and ancient Liangzhe regions, with Fujian and
Liangzhe sea merchants serving as the primary navigators.
To ensure the safety of mission ships, Song envoys and
merchants performed prayers and rituals to various
national, Buddhist, Taoist, and folk sea deities both before
departure and during voyages. According to the l/lustrated
Record of the Xuanhe Mission to Goryeo, when
encountering storms or other perils, sailors would pray to
the sea deities of Fujian or Liangzhe, depending on their
place of origin. The Yanyu deity of Fuzhou was one such
deity. Recognized by the imperial court in 1123 CE (5"
year of the Xuanhe era) as a deity with miraculous
capabilities in protecting Song envoy ships, it was granted
the temple plaque inscription “Zhao Li.”, A Zhaoli Temple
was similarly established in Dinghai County, Mingzhou, to
pray for the safety of the Song envoy's sea crossing in the
5" year of the Xuanhe era. Thus, it can be imagined that the
Yanyu deity belief permeated Dinghai when it was
worshipped by merchants from regions like Fuzhou who
traveled to Dinghai. Incidentally, even in the famous
legends associated with the Mazu belief, there is a scene
depicting divine intervention during the same Song envoy
sea crossing.

In short, even when regional maritime beliefs travel with
merchants and immigrants, they retain their local character
and are not easily understood by people from other regions.
However, by emphasizing the relevance of such exchanges
between nations or regions, beliefs can transcend regional
boundaries and, with national endorsement, spread to

broader areas.
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Commentary 5
The Three Goddesses of Munakata

OTAKA Hirokazu

Taisho University

Presently, the Three Goddesses of Munakata are
enshrined at Munakata Taisha in the following way:
Tagorihime in Okitsu-miya (Okinoshima), Tagitsuhime in
Nakatsu-miya (Oshima), and Ichikishimahime in Hetsu-
miya (Tashima, on the mainland). This widely accepted
distribution relates to the Three Goddesses' order of
appearance in the Nihion Shoki. However, the names of the
goddesses, as well as the shrines that correspond to them,
differ throughout volumes of the Nihon Shoki (those that
tell alternate versions of legends) and the Kojiki. Though
there are various theories related to why such differences
exist, the names of the goddesses can be seen as originating
from the natural phenomena of Okinoshima and the
surrounding sea (e.g. fog, tide). Since the Three Goddesses
were originally deities that protected the Genkai Sea, the
changes in names can be understood as changes in the way
people experienced the holiness of Okinoshima.

The names the Nihon Shoki and Kojiki use to refer to the
goddesses can be categorized into 5 types, and the reason
those many names are considered to correspond to the
Munakata goddesses is likely because of their relation to
the ways in which the Munakata clan venerated the
goddesses across 3 sites (Okinoshima, Oshima, Tashima).
Regarding the origins of Three Goddess beliefs,
excavations of ancient ritual grounds have shown
similarities between Okinoshima, Nakatsu-miya (Mt.
Mitake), and Hetsu-miya (Shimotaka-miya). It is also
regarded that since the Nihon Shoki and Kojiki were
compiled at the end of the 7" century, belief in the
goddesses would have been formed by then. Particularly,
Dr. Fumio Tanaka’s research for this project (1% stage)
demonstrated that the Hata clan, an immigrant clan from
mainland Asia, spread worship of Oshima’s goddess to
Matsuo Shrine (Kyoto) in the beginning of the 7 century,
so there is a high probability that the 3 goddess faith had
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developed before the beginning of the 7" century (the date
of goddess names and shrines remains undetermined).
Artifacts excavated from Hetsu-miya and Nakatsu-miya
also demonstrate that the beliefs and rituals in the area
potentially extend back into ancient times, but further
investigation and research is needed.

The Nihon Shoki acknowledges the Three Goddesses for
protecting the emperor during sea-travel, but by the
9 century, they were credited with more feats. In 870 CE,
alongside shrines such as the Usa Hachiman and Kashii
Shrines, the Munakata shrines became sites that were
believed to protect the country from Silla pirates and
natural disasters and were sites where chokushi (imperial
envoys) performed special rituals. During such prayers and
rituals, the deities of the Munakata shrines were said to
have aided Empress Jingt during the sankan seibatsu. The
legend of the sankan seibatsu is not written in the Nihon
Shoki or Kojiki and is now thought to have developed in
response to the fear and concerns of Silla pirates in the
9 century, which more broadly led to the spread of ancient
nation-making legends and increased the influence of
Empress Jingl. The Three Goddesses protecting the
country, and being linked with the myths of Empress Jing,
is mentioned in the medieval period origin story (Engi) of
Munakata Taisha. After the Fujiwara Sumitomo revolt of
941 CE was suppressed, the Munakata deities were
granted shoichi’i, the highest divine rank, which can be
understood as another way the Munakata deities protected
the country. Worship of the Three Goddesses continued
throughout history, adapting its form to social and
generational changes.

However, belief in Okinoshima remained unchanging.
Around the 12% century, shrine buildings that corresponded
to each of the goddesses were built in the grounds of Hetsu-

miya. The central shrine building of Hetsu-miya, the



Teiichi-no-miya, fulfilled the important role of soja, and
became the new center of Three Goddess worship.
However, the deity enshrined at the 7eiichi-no-miya was
Tagorihime, who is also the central deity of Okitsu-miya,
which demonstrates how important Okinoshima was to

Munakata Taisha beliefs.
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Commentary 6
Gender in Maritime Rituals

— Emergent Funadama Goddess in Okinoshima Belief —

AKIMICHI Tomoya

Director, Yamanashi Prefectural Fujisan World Heritage Center/

Professor Emeritus, Research Institute for Humanity and Nature

Historical Overview of Funadama Belief

This report examines historical transformation of Funadama
belief, focusing on gender role of Funadama as sea goddess.
While Funadama was promoted as the first rank of the sea
goddess in the shrine rank system, and later it was syncretized
with Mazu belief. Overall, the Funadama has been believed
as the ships’ guardian goddess over 1300 years.

Watatsumi-jinja Shrine, Sumiyoshi-jinja Shrine, and
Munakata-jinja Shrine are known to enshrine sea deities
involved are

from ancient period. Sea deities

Sokotsuwatatsumi-no-kami, Nakatsuwatatsumi-no-kami,
and Uwatsu watatsumi-no-kami in Watstsumi-jinnja
Shrine, Sokotsutsu-no-ono-mikoto, Nakatsutsu-no-ono-
mikoto, and Uwatsutsu-no-ono-mikoto in Sumiyoshi-jinja
Shrine, Ichikishima-hime, Tagori-hime, and Tagitsu-hime
in Munakata-jinja Shrine.

Other sea deities are also identified that have played various
roles in sea affairs as navigation, battles, and fishery. They
include Utsushihikanasaku-no-mikoto, Ohyamazumi-no-
kami, Konpira-no-kami, Ebisu and Kannon.

In the historical document, Funadama was described as the
sea deity to be prayed for the safety of navigation when the
Noto, an envoy ship to Bohai, being encountered with the
heavy storm on returning to Japan in 763. Relevant to this
fact, those envoy ships that safely cherished the voyage
were promoted as the lower rank five. These events were
described in the documents during the early and mid 8th
century. The Three goddesses of Munakata had been the
object of local belief, and later became the supreme deity
of Munakata Taisha. Then, the Three Goddesses of
Munakata were promoted as the first rank status of the

Nation’s formal ritual system. Munakata’s rituals for safe
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navigation persisted about 500 years since the mid of the
Sth century until the end of the 10th century, which may
correspond to an example of the medium-scale wave of the

civilization, claimed by F. Braudel (2004).

Sea and the Gender

T. Nakayama (2012) raised a hypothesis that the shrine
maiden (miko) played an important role in the ancient
navigation. He showed some examples in the historical
documents as well as folk ritual practices.  First case is Mt.
Takuhi Shrine in Chibu county, Oki Islands where the
goddess Hinamajihime-no-mikoto prepared the fire,
providing the light as a guide for navigators. The fire-
making practice has later been passed down in the Edo
period, and the Mt. Takuhi Shrine and navigators’ weather
forecasting was drawn in the Ukiyoe prints by Utagawa
Hiroshige and Katsushika Hokusai.

at Nachi-Kumano, Tamatori festival at Itsukushima Shrine,

Morotabune festival

and Aoshibagaki festival at Miho Shrine, Izumo, are other
cases where priestesses played major roles in the sea-faring
rituals.

Yet, there is no definite evidence to indicate the shrine
maiden was on board the envoy ships, excepts Shushin
(priest), Onmyoji (weather forecasting diviner) and
Bokushi (diviner using bones) as male members. There
is a document of Noto’s navigation that the female, infant,
and non-monk persons on board were sadly thrown into

the sea as they were regarded as the root cause of storm.

Folk Belief in Funadama

Folk practices in Funadama belief are widespread in



Japan (Tokumaru 1993), and in general several
offerings such as two dices, human hairs, five kinds of
cereals (rice, wheat, barley, millet, and red bean) and
human figures (hitogata) are prepared by the shipwright,
and stored at the lower bottom of the mast of ship. Of
64 examples of Funadama offerings, dices are utilized
in 37 cases, copper coins 34, cereals 24, and human
figures 23. The site where Funadama ofterings are

stored is termed as fsutsu, mori, or omuro.
Kanegasaki-type Funadama is a unique rectangular
wooden board, and when the shipwright marked X by
chisel on the side of board, Funadama is believed to
dwell in it. In Okinoerabu Island, southern Japan,
Hinadamaganashi, literally Funadama and its sacred
But in the

launching ritual, rice and sweet rice wine etc. are offered

term, is believed as the sea goddess.

at the bottom of the mast and the nuru or a sacred

maiden conducted the safe navigation ritual.
Offerings are generally replaced in case of a long-
lasting poor catch, lifting a drowned body on the ship,
or a sale of the vessel to another person. In the sea, a
drowned body bears two distinct explanations; one is
the transformation theory in which the polluted dead
body is transformed into Ebisu god that brings about
good luck (Namihira 1984).  The other is the
avoidance theory (Uzurahashi 2023) in which the
drowned body is lifted from starboard side and laid at
the bow part of a ship and unloaded to land from port
side while Funadama that is loaded from port side, and
stored at the bottom of the mast behind, faces stern side
(Figure .2). By this practice, Funadama is free from
witnessing the corpse and able to avoid the pollution.
It is also known that Funadama’s voice predicts the
weather, which varies depending on the part of a ship
where the sound is heard.  Given the voice is detected
from the stern, the calm will come whereas the voice
from the bow and side-boards is a sign stormy weather.
In terms of the gender of Funadama, it is generally

acknowledged as the female, but Funadama Junishin

(twelve gods of Funadama) nominate twelve male gods
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as shown in the hanging scroll of the shipwright’s house

at Kawanoe, Ehime prefecture.

Funadama Belief in Syncreticism

In central Fujian Province during the Song Dynasty,
there was a folk belief in the sea goddess that was
believed to protect the people from famine, disease and
theft.
highest position title in China during the Yuan Dynasty
(1331) (Akitsuki 1962).

It was further widespread as Tianféi, one of the

In the Ming Dynasty, it was
identified generally as Mazu, which was believed, based
on the real story of one lady who possessed supernatural
ability to cure people and to bring about miracles. Mazu
belief has then come to widespread among navigators,
sailors and sea-merchants in Southeast Asia, Taiwan, the
Ryukyu and Japan. In Japan the Mazu belief has been
syncretized with local beliefs in Funadama and other sea
goddesses (Fujita 2021).

In the Manyoshu (the oldest collection of poems during the
mid 7th and the mid 8th centuries), there is a poem (volume
3, No. 270) to pray for the safe voyage of the envoy ship
between China and Japan, throwing sacred paper streamers
into the sea. Similar practice is also found in the
Onbenagashi-sai in the Shirahama Shrine, Shimoda of 1zu
peninsula, Shizuoka, in which seven paper streamers are
thrown into the sea to welcome the sea goddess,
Tkonahime-no-mikoto on the 30th October.  Seven sets of
paper streamers correspond to seven islands of Izu Shichito.
It should be noted that in case of storms to capsize the ship,
people prayed for the safety not to the Funadama, but vide
infra Kannon-Bosatsu, a goddess of mercy in Buddhism.
At the same age, sea-borne Silla merchants who used to
navigate between Korean peninsula and East China Sea
also believed in Kannon. Famous Kannon stature is built
on the Poudu Island, Zhoushan Islands, Zejiang Province.
Overall, locally worshipped Funadama had come to be
personified as sea goddesses worshipped in the first rank
shrine,

Funadama was also syncretized later with foreign well as

and national rituals for safe navigation.



While Funadama belief has

persisted extensively praying for the safety in navigation

indigenous folk religions.

and a good catch. In these historical processes, it is
evident that Funadama has been crystalized as the core of
sea cosmology as ‘a longue dureé¢’ in Braudel’s term (Fig.
3) years. The origin of Funadama sea goddess may be
dated back to the earlier Kofun and Yayoi periods, and
possible evidences may be detected in clay ships and
petroglyphs of ships in which proto-types of Funadama

might be drawn as iconographies.
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1. Transformation theory (Namihira 1984)

Kegare(polluted) Hare(cerebratory)
The drowned
Transformation

2. Avoidance theory (Uzurahashi 2023)

Funadama loaded/ Drowned body unloaded
unloaded from port side from port side

he corpse s las
Funadama faces stern i:i‘mas" PS€ The corpse is laid
side, and free from the at the bow of the
Funadama hi d d
pollution of the corpse. ship, and covere
Drowned body loaded by straw mat

from starboard side

Figure 2. The relations among the drowned, Funadama and Ebisu.

Pray for safe navigation to Funadama animistic
in 763 by Noto Envoy ship in /[
returning to Japan (intangible) eveneme

About 500 yrs of Navigation rituals )
at Okinoshima and associated Sites conjuncture
(tangible)

personification

Funadama belief as a basis of Safe . i
— . s a longue dureé syncretism

Navigation and its transformation

through syncretism

(intangible/tangible)

Figure 3. Historical Transformation of Funadama Belief with reference to
Three Wave-layers Schema in the F. Braudel s Civilization Model.
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BREIOT 14—/ Profile
< EFRF5%B/ Keynote Speakes >

AT o N—F— BTV nrRUR¥ (UCL) &BiESEF5E#d%

Mike Parker Pearson Professor, UCL Institute of Archaeology

EBWNFE, AmRROA XY R5EE, v X ATN FLMEOENFEFEM LT LH, AFY

ADY =T 4 =)V FRETBHFEMBIRZHED, A b=~V UN=HP A - Tud=2 kO
TAVIE—EBEDDL, ERFECITLTIREEND  [HHZEHCO 7 U 7 - (19934, English
Heritage and B.T. Batsford) [4E & #ZEDE ] (19994, > FAHR) [A b—r~rd /R
DA R EE 2 e S ] (201247, Simon & Schuster)

Professor at the Institute of Archaeology, University of London. Archaeologist. Specialises in the Neolithic
British Isles, Madagascar, and the archaeology of death and burial. Served as Professor at the University of
Sheffield, UK, for 25 years and directed the Stonehenge Riverside Project. Major publications include:
Bronze Age Britain (1993, English Heritage and B.T. Batsford), The Archaeology of Death and Burial
(1999,Sutton Publishing), Stonehenge: Exploring the Greatest Stone Age Enigma (2012, Simon & Schuster)

TrEF TRy Y B T FN=T R H N R T HER

Fabio Rambelli Professor, University of California, Santa Barbara

EIRRISE - BB DT, AAROFEC UL, FRCEB L MESL, R, 7 U7 OFRICEIT S
(L& Wl v R DR EAEMIZOWT, E72 BARICIIT D 800E 5 i D38 R OJE LI DU THFZE,
HEASCHEBE DRI « MR EER | FRZZ DOV v AV OHEGROOEDTHLHE (L X o) ok
BT DOWTHFSE, FEERIC [ 2V THIB RS ARANDTODA 2 U7 AM] (19974, FE
HE) . HROLEw  KHFESRGH L L COREEII/NT XA A (20034, Routledge) . ¥F & E72 5
H D HAROWEFRZEOHEM (20184, Bloomsbury Shinto Studies)

His primary research and teaching areas are the history of Japanese religion and culture, particularly Esoteric
Buddhism and Shinto history. He focuses specifically on the interaction between Buddhism and local cults
within Asian traditions, and the historical development of Shinto discourse in Japan. Researches the religious
and intellectual elements of gagaku and bugaku, particularly the cultural history of the shd, an instrument
within this genre. Major publications include: Italian Ways of Thinking: An Introduction to Italy for Japanese
Readers (1997, Chikuma Shobo), Buddhas and Kami in Japan honji suijaku as a Combinatory Paradigm
(2003, Routledge), The Sea and the Sacred in Japan: Aspects of Maritime Religion (2018, Bloomsbury Shinto
Studies)
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Hiroki Kikuchi Professor, Historiographical Institute, the University of Tokyo

AR« BASRE, HOURFSCRERE AR 43 FIRERHE kiR E 7%, HAURZE
BHRETT BV & ¢ CHtdz, L (OU%), 20022003, 7'V v A b RFERT U7 & B
1o 2020 THAN L ILOEM] SEFASAGHE, 2011 [HRA{A#~DE EELET - FELOR
] ERAEA T =

Medieval Japanese History / History of Japanese Religion. Graduated from the Department of Japanese

& I

=
jul

History, Faculty of Letters, University of Tokyo. After completing a Master's degree at the same university,
served as an Assistant at the Historiographical Institute, the University of Tokyo before becoming an
Associate Professor. Doctor of Letters. Visiting Fellow, Department of East Asian Studies, Princeton
University, 2002-2003. 2020: The Japanese and Mountain Worship (Kodansha Gendai Shinsho), 2011: The
Path to Kamakura Buddhism. Practice, Study, and the Genealogy of Faith (Kodansha Mechg)

AR TEL: BEHEsSR KA R

Suzuki Masataka  Professor Emeritus, Keio University

HARDOIUE N, RIBFH ., RHFPH, BERBRAA TR, FME, RIBFH St

RE. RRAR OIS, Rtttz o L35 ARG &, Mroeusl, vErEhE, fEA

YRRV T, AR, M OUF) (BHEFRERYE - 19954F), 2002 [ NEEMIT Gaktt, 2015
FlEEAT s

Japanese cultural anthropologist, folklorist, and religious studies scholar. Professor Emeritus, Keio University.

His specialisations include comparative studies of folk religion, rituals and performing arts, ethnic formation,

and Japanese cultural studies centred on folk societies. His research regions encompass southwestern China,

southern India, Sri Lanka, and Japan. Doctor of Letters (Keio University, 1995). Publications include *“Women

Prohibition” (Kodansha, 2002) and “Mountain Worship” (Chuko Shinsho, 2015)
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<& / Chairperson>

ERE 18 #E. U Res sss,

SATO Makoto, Chairperson, Professor Emeritus, The University of Tokyo

[Ppfg 5 ) =g - v & & BEEEREME AR R,
BPNTAARE RS, BRI TRARHROEE L AM] (ENGLSCEE, 1997) . T ROEH & 3C
FYEEH] (B ETITS, 1999) . THLsEto st ] (RERSE RS, 2002) . Frfeo e
SR QLINHRREE BARY 7Ly b 2007) i,
Professor Emeritus, University of Tokyo. Committee chairman of the Expert Meeting of “Sacred Island of
Okinoshima and Associated Sites in the Munakata Region”
Specializes in the ancient history of Japan. Major publications include: Ancient Japanese Imperial Capitals
and Mokkan (wooden tablets), (Yoshikawa Kobunkan, 1997), Ancient History of Excavated Materials,
(University of Tokyo Press, 2002), Ancient Local Government Administrations and Society, (Yamakawa
Shuppansha, Japanese History Libretto, 2007), Ancient History of Japan 6 Ancient Archipelago (Yoshikawa
Kobunkan, 1997).

BN FES] &k, Ul EEE,

MIZOGUCHI Kaoji, Chairperson,Professor, Kyushu University

TUNRZRZFB et 2 S gebe TpfE 2 ) =g - th/ B & BB ER T A SHER, &
PTG E e - 2B 5, FEZEEIC Archaeology, Society and Identity in Modern Japan (2006,
Cambridge University Press), The Archaeology of Japan: From the Earliest Rice Farming Villages to the Rise
of the State (2013, Cambridge University Press), Global Social Archaeologies: Making a Difference in a
World of Strangers (2019, Routledge, #:3%) .

Professor, Faculty of Social & Cultural Studies, Kyushu University. Member of the Expert Committee:
“Sacred Island of Okinoshima and Associated Sites in the Munakata Region.” Specialized in theoretical and
social archaeology.

Major publications include: Archaeology, Society and Identity in Modern Japan (2006, Cambridge University
Press), The Archaeology of Japan: From the Earliest Rice Farming Villages to the Rise of the State (2013,
Cambridge. University Press), Global Social Archaeologies: Making a Difference in a World of
Strangers(2019, Routledge, co-authored with Claire Smith)
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< BFEWRE / Researcher>

FOE S e b iR E Y Y — PR

AKIMICHI Tomoya, Director, Yamanashi Prefectural Fujisan World Heritage Center

IWBLRSLE LI R e o 7 — PR, A #EKERBE A FEET 4 & 8%

BRI WEREY, RIEAEDY, FEEFMHRIC [T 2R B E UL irESE
— 74 V7 F2aZ LOXEE]) (RFE - SR RS 2018) . THIIA~HEFIAT {3
MEDWFE &R (&2 2% - B)IEE, 2021), (RO EE] (akft. 2023),
Director-General, Yamanashi Prefectural Fujisan World Heritage Center, Professor Emeritus, Research
Institute for Humanity and Nature. Specializes in ecological anthropology, marine ethnography, and
ethnobiology. Major publications include: Crossing World Beyond Nature and Culture: Dialogue with
Philippe Descola (ed. Kyoto University Press, 2018), Research and Materials Relating to Fishery Rights
from the Meiji to Early Showa Period, (Twovols., Rinsen Book Co., 2021), Cultural History of Sacred
Mountains, (Bensei Publishing, 2023).

B TEW e - SRR A R e,

WOO Jae Pyoung, Professor Chungnam National University

B IE G HERRBOE ., AR, BRI TEE e R R & B A
PRBAIIOZ | THREAkLE dimim ) ORBORZE, 2005) [ H A [E BIfRRL FATJEI~ 1) (3t
%, —iEfk, 2002~2004), Early Korea—Japan Interactions (2018, Harvard University, Korea Institute,
),

Professor, Department of Archaeology, Chungnam National University, Korea

Specializes in archaeology, political history of the Kofun period, and the history of exchange between Japan
and Korea. Major publications include: “Tomb System of the Daeseong-dong Tumuli Group in Gimhae, Korea
and the Beginning of the Kofun Period in Japan,” Machikaneyama Archaeological Papers, (Osaka University,
2005), Research into Articles Detailing Relations with Korea in the Nihon Shoki I-1II, (Co-editor, Isshi
Publishing, 2002-2004), Early Korea - Japan Interactions (2018, Harvard University, Korea Institute, co-
editor).
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TAKATA Kanta, Professor, National Museums of Japanese History

BEPNEE A, e B FIBEMRE,  EEEEIC M ERR O A PIBIR—EE - | - IR
EEOBESE—] GENGLSCER, 2014 42)  [HEOM 2 5 7226 A7 EED GERALBCHE, 2017 4F)
[TERE] oHE §fEERBORITHEE] (B)IGEE, 2019 4),

Professor, National Museum of Japanese History, Associate Professor, Graduate University for Advanced

Studies SOKENDAI. Specializes in archaeology, and the history of pre-historic and ancient Japan-Korea

relations. Major publications include: Japan-Korea Relations in the Kofun Period, (Yoshikaa Kobunkan,

2014), Japan (Wa) as Seen from Beyond the Sea, (Kodansha Gendaishinsho, 2017), “Unusual” Burial

Mounds: Keyhole-shaped Tumuli on the Korean Peninsula, (Kadokawa Shoten, 2019).

B B4 smmaesds,

TANAKA Fumio, Professor, Waseda University

U RSS2 B, BEPT I3 B A, RIS T A RIER O KSR & kA
EFEH. 1997). THEEZSOHRIIE] (A)1E8EE, 2016). [FERALIFEAL (A)EE,

2019),

Professor, Faculty of Letters, Arts and Sciences, Waseda University. Specializes in Japanese ancient history.

Major publications include: Foreigners and the Control of Ethnic Peoples in Ancient Japan, (Azekura Shobo,

1997), Ancient Archipelagic International Trade, (Kadokawa Sensho, 2016), Foreign Visitors and

Naturalized Citizens, (Kadokawa Sensho, 2019).

A o mep ey

SASO Mamoru, Professor, Kokugakuin University

B B R A E AL AR R - B R AR, NI EAB LR - AR, T
TRIC THMA LA FB OB 2] (A3, 2005), [AAGROLGEE &) G5)I5L3CEE, 2012)

[#d & EOELZ] (5L, 2016),

Professor, Faculty of Shinto Studies, Kokugakuin University, Director of Kokugakuin University Museum.
Specializes in Japanese archaeology and the history of Japanese religion. Major publications include:
Archaeology of Shinto, Buddhist and Village Landscapes, (Kobundo, 2005), Archaeology of Ancient
Japanese Rituals, (Yoshikawa Kobunkan, 2012), Archaeology of God and the Deceased, (Yoshikawa
Kobunkan, 2016).
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OHTAKA Hirokazu, Taisho University

RIERZASLAERIE SR AR s Al, BP9 BAC Rk, EBEERIC THOTAE & EREASE ) DHrER
it #T0 & Eo0 ] CRGH, 2023), FRGRM LM & ) THERGBTL o LEon] R
fgifi, 2023)

Full-time lecturer in the Department of History, Faculty of Literature, Taisho University. Specializes in
ancient Japanese history. Major works include “Local and National Rituals” Newly Revised Munakata City
History: Prayer and Ritual(Munakata City, 2023), “Munakata Okami and Okinoshima”, Newly Revised
Munakata City History: Prayer and Ritual(Munakata City, 2023).

<R HFE / Research Collaborator>

£ MM s

Wang Haiyan, Professor, Zhejiang University

WHTRZEZ, NI EASRSE, HRA IR, HEFEEC TERBARDEEERZRICKT 5
BMOBE—T 7 % « Frhbii—] (A7 +—7 A, 2019)

History / History (of Japan, Japanese)

Professor, Zhejiang University, Faculty of Art and Humanities, History. Specializes in Ancient Japanese
History, Ancient history of Sino-Japanese relations. Major publications include: "Gifts of animals in the

international exchange of ancient Japan : focusing on camels and sheep"
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<E=E#% / Subcommittee of National Treasure >

B —F& dogmErtmins s

KAWANO Kazutaka, Head of the Arts and Culture Department, Tokyo National Museum
HFNIE A, ARG, EFER. HERR, BEFRIC T BASIEORESR ) TR O2h oM Bl
FRIB W - B 27 (MELR - 2018 4F) | [E2E &SRB D BB doe ] (Fptt, 2022 ), e
WO CEEFK, 2023 ), [THEO] GEHRFE, 2024 )

Specialties: Archaeology, Stone Artifacts, State Formation, Kofun Period. Major publications include “The History
of Okinoshima Rituals” Okinoshima in the World (Quarterly Archaeology Special Issue 27, Yugan-kaku, 2018),
Comparative Archaeology of Royal Tombs and Decorated Tombs (Doseisha, 2022), The Mystery of Decorated
Kofun (Bungeishunju, 2023), The Mystery of Royal Tombs (Kodansha, 2024)

HH E—EB ke

TSUJITA Junichiro, Professor, Kyushu University

BEPNIB A7, INERER 2553 2130, RFICOI D KGR TEROREIC#ED D, FHEFEEICIE
I~ MBOED (T A, 2007 4F) | TS L RO LEORM] (FRktk | 2018 4F), T8
d ) (BJIEE, 2019 4F) ., [MEOREEORREZE 2 5] (F)I15L3XHE, 2025 4F)

Specialties: Archacology. He researches the burial systems of the Gaya states and has been involved in the
investigation of the Daeseong-dong burial mounds for many years. Major publications include: Mirrors and the
Early Yamato Regime (Suiren-sha, 2007) Identical Mirrors and the Era of the Five Kings of Wa (Doseisha, 2018)
The Ancient History of Mirrors (Kakegawa Sensho, 2019) Reflections on the Era of the Five Kings of Wa
(Yoshikawa Kobunkan, 2025)

A FE mrpirpomsmmes g

HASHIMOTO Tatsuya, Professor, Kagoshima University Museum

BPNEE W, Has - A ERR,  EEEEIC TR E oM TR A= ol (R
#2020 4F) [RUELEE-EREHEORZ M 8] Gt 2020 48), TEEEFCTH O - iF7
& EAGRIRE BAEN] [EAB oMM L] (ML, 2024 4)

Specialties: Archaeology, weapons and armor, Kofun period. Major publications include: “The Structure of
Underground Horizontal Chamber Tombs” Research on Horizontal Chamber Tombs (Doseisha, 2020),
Kurohimeyama Kofun: The Key to Understanding the Era of Giant Tumuli (Shinsensha, 2020), Outline of Forms,
Chronology, and Dating of Kofun Period Armour: Hashimoto Tatsuya “Controversial Issues in Japanese
Archaeology, Volume 1” (Yuzan-kaku, 2024)
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https://www.munakata-archives.asia/
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