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Abstract: This paper intends to organize events and circumstances over the period from the fourth
century to the late ninth century based on the four chronological division of the rituals on Okinoshima
Island, including the beginning of exchanges with East Asian regions, multifactorial amicable relations and
state of worship not limited to the Munakata clan in the fifth century, fetal movement into the centralized
administrative framework and unification of foreign relations by the Wa kingly power in the sixth century,
turmoil occurring in East Asia and the role of the northern region of Kytishi in the seventh century, aspects
of the late-stage Japanese envoy to the Tang Dynasty and the trend of Shilla after the eighth century and
discuss the situation of the rituals on Okinoshima Island seen from the history of exchanges by the end of
the ninth century. Although elucidation of the form of worship in concrete terms from the historical
documents remains to be seen, I came up with an idea of the “Jisai (mourning keeper)-wise requital” that
involves performing dedication rituals commemorating the Japanese envoy to the Tang Dynasty after they
returned to Japan from the difficult sea voyage. In addition, I paid attention to the new positioning of the
Munakata Goddesses to deal with the pirates from Shilla after the ninth century.

Keywords: “Kaihoku” (north of the sea), multifactorial amicable relations, Japanese envoy to the Tang
Dynasty, Jisai-wise requital, pirates from Shilla

1. Intdroduction

Okinoshima Island is located on the sea belonging to the ancient Munakata-gun in Chikuzen Province
occupied by Okitsu-miya enshrining Tagorihime aka Okitsushimahime who is one of the Three Goddesses
of Munakata appeared in the Kojiki (Record of Ancient Matters), Nihonshoki (Chronicle of Japan) and
mythology; that is Tagorihime (deification and personification of sea mist), Tagitsuhime (deification of the
swirling and fast moving current) and Ichikishimahime (whose basic attribute is a deity of the island and a
central deity of the Three Goddesses) (Nakatsu-miya [Oshima Island] - Tagitsuhime, Hetsu-miya [Tashima]
— Ichikishimahime)". Okinoshima Island is called “Oiwazusama” (you can’t tell anything about the island)
and there is a taboo against speaking of what is seen or heard on the island and against removing any trees
or grasses from the island and a taboo against allowing women entering the island and these taboos have
been strictly preserved. When entering the island, a custom of performing a purification ceremony at
Oshima Island and ablutions before landing on the island has been strictly observed up to today.

Three academic investigations taken place at Okinoshima Island after WW2 have revealed the existence of
the votive offerings including many excellent articles called “treasure house (shosoin) of the sea” and led to
the acquisition of important knowledge in examining the history of the ancient rituals”. A total of 23 ritual
sites are divided into four phases. In the first phase, rituals were held on top of a rock (from late fourth to
fifth century, Site No.16, 17, 18, 19, 21) and in the second phase, rituals were held in the shade of a rock
(late fifth to seventh century, Site No.4, 6, 7, 8,9, 10, 11, 12, 13, 15, 22, 23). During the third phase, rituals
were carried out partly in the shade of a rock (from late seventh to early eighth century, Site No. 5, 14, 20)
and the fourth phase involves rituals in the open air (from eighth to early tenth century, Site No.1, 2, 3).
These findings are incredibly valuable in that we can trace the transition of the rites that first took place on
top of a large rock as a dwelling place of a deity then moved to rock shadows where a deity approaches the
living space of people and finally into fixed ceremonial sites not using a large rock as “yorishiro” and the
transition of the votive offerings that were in common with the burial accessories in the first and second
phases then changed into the unpractical ritual implements including gilt bronze miniature products and
pottery after the third phase and transition from the undifferentiation between funeral and ritual to the
differentiation between funeral and ritual and the process of establishment of the ritsuryd rituals in a
concrete way”.
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Okinoshima Island is also situated in the center of the Genkai Sea and is an appropriate location for
Okitsu-miya where the Three Goddesses descended upon that is expressed as “Michinushi-no-Muchi
(guardian of the sea route)” of “Kaihokudochti” (sea road in the north sea)” in the “mythology od Kiki
(Kojiki and Nihonshoki)”. From the votive offerings of the first phase, 58 mirrors including the
interconnected arc type mirror and the God and animal-design bronze mirror with triangle shaped edge are
discovered, which shows that the Wa kingly power centering around Yamato in Kinai region was involved
in the ceremonial worship other than the forces in the northern Kyiishii from the beginning. The votive
offerings from the second phase include gold rings and the kinds of gilt bronze horse trappings and harness
assumed to be products from Shilla, a cut glass from Persia and those from the third phase include the Tang
Dynasty-style three-colored bottle-shaped vase with long neck and gilt-bronze dragon heads supposed to be
imported from Shilla or Tang Dynasty and among the offerings from the third phase, there are also Nara
tricolored small bottle and coins from the imperial court.. That is to say, it is assumed that there existed the
rituals involved with the trade with several kingdoms on the Korean Peninsula and China as reflected in the
votive offerings as well as the rituals performed by the Wa kingly power.

The rituals performed on the Okinoshima Island spanning between the late fourth century to the early tenth
century evolved from the amicable relationship with Baekje starting in late fourth century and the activities
of the Wa army described on the Gwanggaeto Stele from Goguryeo and they are greatly related to the
process of formation of the ancient state in turbulent times from the fourth to seventh century when
dynasties in East Asia rose and fell, and also they are regarded as being related to the relationship promoted
by the Japanese envoy to the Tang Dynasty between seventh and ninth century, and their historical
significance in the history of exchanges in East Asia combined with the artifacts for offering symbolizing
the international relations has been stressed. However, the sea route described in the “Account of Wa” in
the “History of Wei” is the route connecting Tsushima, Iki, Matsura and Hakata Bay in common with the
northern navigation route (Volume 15 of Man'ydshii (Collection of Ten Thousand Leaves)) of the Japanese
envoy to the Tang Dynasty (Shilla road) and although Okinoshima Island is located in the middle of the
Genkai Sea, it is deviated from the main route. It is difficult to look for an answer to how and for what
purpose the rituals on Okinoshima Island were performed in the documentary records other than a passage ;
Ve =P E R EE TP AR B K FR 1T A KERAT4S” (First addendum to the chapter on Zuishu Treaty in the first
volume of the History of the Divine Age in the “Nihonshoki”) and I have to say that the significance and
positioning of the rituals on Okinoshima Island in the history of exchanges are the issues that remain to be
solved.

The third and the fourth phases of the rituals on Okinoshima Island show less changes in the artifacts than
before for their length of time and in terms of archaeological interest, due to fewer articles in good
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condition or artifacts contributing to determine their date, the conventional research has been concentrated
on the times of the formation process of the ancient state and their relationship with the history of exchange
from the seventh to the tenth century is usually mentioned only briefly”. During this time, the studies on
the history of external relations have progressed in an attempt to reexamine the advance into Korean
Peninsula by the Wa kingly power and the “Mimana Japanese Government” and the views on the time
when a form of a national governing body was established have been deepened. Also, the history of
exchanges focused on the aspects of the Japanese envoy to the Tang Dynasty and the envoy itself from the
seventh to the ninth century has been progressively revised and it is significant to question about the
relations of the rituals on Okinoshima Island over the entire phases with the history of exchanges .

For this reason, I want to discuss the articles regarding the worship of the Munakata Goddesses that are
mentioned occasionally in the “Nihonshoki” based on the choronolonogical division of the rituals on
Okinoshima Island and also pay attention to the situation of control of the Japanese archipelago by the Wa
kingly power and the positioning of the local ruling families in the northern region of Kytshi in
particular regarding the times of the formation process of the ancient state as follows. The amicable
relationship with Sui and Tang Dynasty starting in the seventh century had a significant meaning for the
establishment of the state system of Wakoku and Japan by introducing the ritsuryd (code of laws and
ethics) system. Due to scarce documentary records, it’s not clear what kind of rituals were performed on the
occasion of dispatching Japanese envoy to the Sui or Tang Dynasties, however, after the eighth century,
there are records depicting a ceremony to offer praysers for the safety navigation regarding the dispatching
of envoys to the Tang Dynasty, China and the way of rewarding them after they returned. The Japanese
envoy to the Tang Dynasty wasn’t all that represented the amicable relationship. Nevertheless, its
significance as a national enterprise is great as is mentioned in documentary records and I intend to inquire
into the realities of the veneration rituals on Okinoshima Island focused on this envoy to Tang Dynasty. The
enterprise to dispatch Japanese envoy to the Tang Dynasty was discontinued after the last envoy was
dispatched to Tang Dymasty in the Era of Jowa in the middle of the ninth century.

In the late ninth century, on the way to the collapse of Tang Dynasty, Shilla and Balhae, East Asian States
were thrown into the turbulent period again. In these circumstances, the invasion by the pirates from Shilla
caused a problem in the area and this is mentioned occasionally in the articles regarding the worship of the
Munakata Goddesses. Although the relevant time coincides with the time when the rituals on Okinoshima
Island headed toward decline, they appear more frequently in documentary records and this period should
also serve as an important page of history. It is expected that there is a clue to discuss the implications of
the rituals on Okinoshima Island in this part as well that is worth discussing.

2.  Beginning of the history of personal and cultural exchanges

In the “Nihonshoki”, except for the passage describing the descent of Susanowo in the Divine Age from
heaven to Shilla State or on the islands of Korea (the first addendum to chapter 4, 5 on the Appearance of a
Treasured Sword), the arrival of a person named “Sonakahichi” from Mimana in the Chronicle of Sujin and
Suinin is the only article depicting the first foreign relationships. This person is also described as
“Tsunugaarashito, a prince from Ohokarakoku” and also known as “Ushikiarishichikanki”. “Mimana” i.e.
Ohokara (Ohokara mentioned in Volume 2 of “History of the Kingdom of Gaya” in “Anecdotal History of
the Three Kingdoms of Ancient Korea”) or more specifically the Geumgwan State (Geumgwan Gaya) is a
state that took over the state of Kuyakan-koku located on the north coast of Wakoku as described in the
“Account of Wa” in “The History of the Wei Dynasty” and also appeared in the “Account of Byeonjin” as ;
“RE A8k, wE - 22 - Uk, ES 1 and apart from the precise date of the Emperor Sujin 65 (33 B.C.) and the
Emperor Suinin 2 (28 B.C.), this showed that the relationship with the south part of Korea was greatly
emphasized since the dawn of the history.

In 108 B.C., Emperor Wu of Former Han Dynasty installed four Commanderies in Korea and when he
started to direct his attention to the Eastern World using Lelang Commandery (near Pyongyang, North
Korea) as a base, the existence of Wa people on the Eastern sea became recognized by the Chinese Dynasty,
which led to the nomenclature of “Wa” and the people of Wa and the state of Wa started to appear in the
history of East Asia (Article on the location of Yan State in Geographical Appendix, “History of Former
Han Dynasty””). Among more than 100 small states of Wa people at this stage, a few powerful states such as
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Nakoku which paid tribute to Later Han Dynasty in 57 and received Kan-no-Wa-no-Na-no-kokué Kin’in
(the Golden Seal of the King of Japan) emerged and Suisho who paid tribute in 107 was also described as
King of Wakoku (Account of Wa “History of Later Han Dynasty”), and therefore, it is believed that the
state called “Wa” had been formed by the beginning of the second century®. However, during the chaotic
period between the late Later Han and the Three Kingdoms period, the Wakoku fell into a crisis situation
called “Great Rebellion of Wa” where the reign by the male king didn’t function and from the end of the
second century to the beginning of the third century, Himiko was made a common queen reigning over
Wakoku which is a united group of 30 states with the country of Yamatai as its center as described in the
passage “FHIE. HEEUR”. The Queen Himiko had amicable relations with Daifang Commandery (near
Seoul in South Korea) and maintained an interchange.

In 238, when Wei Dynasty, fearing about the alliance between Wu Dynasty in the south and the Gongsun
clan, defeated the Gongsun clan”, Himiko dispatched a messenger to the capital Luoyang via Daifang
Commandery of the Wei Dynasty in 239 and was given the title of “Shingi Wad (the king of Wa)” and
hundred bronze mirrors by the Wei Dynasty, which shows that it was indispensable for the reign of Himiko
to win the powerful backing of the authoritative Chinese dynasty, get a share of the prestige goods and
obtain the exclusive guarantee for diplomatic relations with China. In her domestic ruling, one military
position called “taisui” (general) was placed in Itokoku (near Itoshima City in Fukuoka) which is described
as; “MA T, HhEL EE, BT FTEE” and “taisui” was responsible for monitoring the “H 72 F
[E LA and “FEE 4.2, In the same way, “taisui”, as described in a passage ; “ FiBfliaE AL « /5
BE - GEREIE ., MAEMEEE. EEEER, GECE - BaaoWy., Rkt R572EEE, also assumed an
important role in managing foreign diplomatic administrative affairs. In Wakoku, Himiko died around 250
and a male king was placed on the throne, but as described in the text ; “[EFFARAR, FAHFERE., YRR T
42 N\”. When Iyo, a daughter of Himiko’s kin family was made queen, the stability was restored. When the
Western Jin Dynasty destroyed Wei Dynasty in 265, Iyo dispatched the envoy to Jin Dynasty in 266
(Article in 266 in the 66™ year of regent of the Empress Jingii on citation from the Kikyochii (Imperial
diaries of the Jin Dynasty) in the “Nihonshoki”). It also shows that the diplomatic relations with China and
official appointment of the King of Wa from China was indispensable for the existence of Wakoku.

Dispute over the location of Yamataikoku aside, from the above-mentioned aspects of the history of
exchanges it is evident that the relations with East Asian have always had important implications since the
dawn of the history and the role assumed by the northern Kytishii in external relations have always been
important. In the “Account of Wa” in the “History of Wei” contains a passage saying: “HAT &R 1 [E
TEffE— AAHREH, AEM - KIRYRIT. ARA, Rlthm A A, A2 BHRR, B1T8 55,
HRHA O - ) AR E R | (B L, i HLRF RN, Tt shows the existence of “Jisai” who
served as mourning keeper to pray for safety navigation. Then, how is it that the rituals performed on
Okinoshima Island never appeared in the foregoing history of exchanges and the first phase of the
rituals on Okinoshima Island started in the late fourth century? In recent studies, it is generally believed
that the keyhole-shaped tombs with round rear mound in Kinai Yamato region were established in the
middle of the third century and the first appearance of the Wa kingly power associated with the
keyhole-shaped tomb system is traced back to this time. Given this assumption, the discrepancy between
this and the beginning period of the rituals on Okinoshima Island needs to be questioned all the more.

During the time ranging from the third century to the fifth century, China underwent turbulent social
upheaval with the transition of the dynasties from Quin to Han and to Wei-Jin/Southern and Northern
Dynasty Periods. During the period, in the Korean Peninsula, Goguryeo, that gained power from
around the first century B.C. in northeast Asia, was expanding its territory and destroyed Lelang
Commandery in 313 and Daifang Commandery after that. Baekje, which had consolidated the Mahan
confederacy with the statelet of Hyakusai as its center, condemned the former land of Daifang
Commandery. On the other hand, the Jinhan confederacy became Shilla and Byeonhan confederacy
became Gaya confederacy with independent statelets and the small states composed of ethnic Koreans
in the sourthern part of the Peninsula also proceeded with a state formation. The royal family of
Baekje had a family name “Yeo (Buyeo)” and is believed to be from the Buyeo family with the same
ethnic back ground as Goguryeo, however, for Baekje that made Hanseong (Seoul) as its capital, the
top priority for the state’s existence was to face off against the threat from the Goguryeo’s southern
advance. The article, the third month, the first day of which is Itsugai, in the forty-sixth year of the
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regent of Empress Jingii [246+120—revised year 366] stated that the envoys of Baekje visited to one
of the statelets of the Gaya confederacy named Tokujun-koku (near Changwon) and expressed their
willingness to have amicable relations with Wakoku and a relationship between Baekje and Wa was
established in 366.

It appears that this explanation of the establishment of the Wa-Baekje relations via the Gaya region is
compatible with the conventional view on the state of exchanges between Wakoku and the regions in the
Peninsula and the process of the international relations of that time. Baekje fought with Goguryeo on a
large scale in 369 and 371 and succeeded in making Goguryeo retreat (Article of the ninth month in the
twenty-fourth year of the King of Geunchogo, and in the twenty-sixth year in “History of Baekje” of
“Samguk Sagi” (History of the Three Kingdoms)), and it started a relationship with Western Jin Dynasty in
372 (“History of the Jin Dynasty”, article of the sixth month, in the second year of Xianan Era in the reign
of Emperor Jianwen) and showed the state’s policy of deploying its battle against Goguryeo with the
backing of the Southern Dynasties of China. According to the Gwanggaeto Stele from Goguryeo, Wa
crossed the ocean to the peninsula after the great King Gwanggaeto took the throne in 391 and made
Baekje and Shilla its “subjects”. Considering that the stele was made as gravestone and monument of honor
by the son Jangsu-wang for his father Gwanggateo the Great in 414 with the characteristics of historical
source”, it is believed that Backje wanted to join hands with Wakoku in the south with practical military
power and it is possible that the reinforcements from Wakoku already participated in the battle of 369. The
Seven-branched Sword with inscription written in the fourth year of Tachwa (dated 369 in the fourth year
of the Tachwa era in Eastern Jin Dynasty) conserved in the Isonokami-jingti Shrine can be used to back up
the establishment of the Wa-Bacekje relations. According to the article in the fifty-second year of the regent
of the Empress Jingl [in 252+120—372] in the “Nihonshoki”), this sword was brought to Wakoku in 372.
Although there are various theories regarding the interpretation of the inscription including the
identificaiton of the date”, I view it as a gift without a hierarchical relationship that reflects the actual
situation of the relationship between Wa and Baekje of the time.

According to the scripture written on the Gwanggaeto Stele from Goguryeo, it appears that the war
situation was not in favor of the Wa, Backje side.

396 : The Great King Gwanggaeto set off on his military expedition and beat Baekje and seized 58
mountain fortresses, 700 villages and took a brother of the King of Baekje and 10 ministers as
prisoners and made Baekje as Goguryeo’s “nogaek (subjects)”.

399 : Baekje reestablished amicable relations with Wa

400 : In response to the Wa’s invasion of Shilla from the Gaya direction, the king dispatched 50,000
foot and horse soldiers to support Shilla and attacked the “Wa rebels” and also attacked the
fortress of “Mimanagaya” and also fought against the “Soldiers of Alla”.

404 : In response to the Wa’s invasion of Dafang direction, it routed the “Wa pirates” and killed them
with sword.

From the events mentioned above, it is noted that Wakoku didn’t participate in the battle of 396 which was
an important battle for Baekje'”. There are two articles in the “Nihonshoki” in which “discourtesy” of the
king of Baekje of the time was reprimanded (Article on the events in the third year of the Emperor Ojin
[272+120—392] and article in the third month in the eighth year of the Emperor Ojin [277+120—397]).
After the arrival of the later King Jeonji (Tenshi) (Reign: 405-420) to Wakoku as “hostage” (hostage with a
connotation of a high-rank diplomat) the bilateral relationship got better and the Wakoku’s participation in
the battle against Goguryeo was realized. According to the “Nihonshoki”, various goods and people have
brought from Bacekje to Wakoku since 397 including Achiki who brought seamstress and some good horses
and the arrival of the scholar Dr. Wani, who is a descendant of the Kawachinofumi clan who was believed
to introduce Chinese “Thousand Character Classic” (articles of the years between the fourteenth and
sixteenth year of the Emperor Ojin) and receiving these advance products is believed to be exactly what
Wakoku expected for Baekje that had inherited the exchange base by way of Daifang Commandery. When
King Jeonji took the throne, it is said that hundred soldiers from Wakoku attended the ceremony (records of
events prior to the enthronement of King Jeonji in “History of Baekje” in the “Samguk Sagi”), which
would provide evidence concerning the supply of armed force.
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Figure 2 East Asia in the 5" century (MORI,
Kimiyuki. Conflicts in East Asia and
Wa. Yoshikawakobunkan, 2006. p.
53)

¢

Summarizing the above, the late fourth century represented major milestones in the history of exchanges
between the Korean Peninsula and Wakoku. In the fifth century, ruling by the Liu-Song Dynasty in the
Southern Dynasties and by the Northern Wei Dynasty in the Northern Dynasties were stabilized and
Goguryeo mainly paid tribute to the Northern Dynasties with occasional visits to the Southern Dynasties
and Baekje and Wa paid tribute to the Southern Dynasties, which caused strains in relations between two
sides against the backdrop of authority of the Chinese dynasties. For this reason, the peninsula was in a
comparative lull free from major battles for a while, however, King Jangsu moved the capital of the
kingdom from Hwando Mountain Fortress to Pyongyang in 427 and showed his power to advance
southward. On the other hand, in Backje, the kingdom’s resources were exhausted due to chronic conflicts
as described in the section of the “Story of Baekje Kingdom” in the “Book of the Wei Dynasty” as follows:
“REAGEAE —Foxdk, W, #5H ZEC. In Wakoku, the five kings of Wa who sent envoys to
Liu-Song in the South Dynasties, namely, San, Chin, Sei, Ko, Bu, were known to exist (“Book of the Song
Dynasty” Story of Wakoku). Although assigning the five kings to the emperors appeared in “Kojiki” and
“Nihonshoki” is somewhat questionable, the most widely accepted theory is that Sei is identified as
Emperor Ingyo, Ko as Emperor Anko and Bu as Emperor Yiiryaku and five emperors among the successive
emperors from Ojin to Yiryaku are candidates for identificaion of the five kings of Wa.

Among the five kings of Wa, Bu, for example, was appointed to the official title of “{f FFHi#IEZ « #r
HE o ATHR - ik - B - FEEOSEREE R, LHFE, £ in 478 and he requested for recognition
of his title as King of Wa and delegation of the authority to lead an army in the south part of the peninsula.
Although Wakoku requested for supreme military command for countries including Baekje, such request
for the exercise of military power in Baekje was turned down because Baekje had paid a tribute to the
Southern Dynastiers from early on and had been granted the higher title of general than the king of Wa.
Mimana means Geumgwan-koku, Gaya means Daegaya controlling the northern Gaya region and these
states and Shilla which was under domination by Goguryeo didn’t establish amicable relations with China
and so it would be possible for Song Dynasty to grant a title of military supervisor for these states and
regions. Due to the unreasonable request by Wakoku for the supreme military command for countries
including Baekje, in the framework of the relations between the five kings of Wa and Song Dynasty staring
after the death of King Jeonji , the Wa-Baekje relations, especially during the reigns of King Biyu (Reign
455-475) and King Gaero (Reign 455-475) weren’t favorable. Baekje had a challenge to deal with
Goguryeo with an intention to advance southward and took measures to confront Goguryeo by joining in
alliance with Shilla that had been aiming for “independence” from Goguryeo from the mid fifth century
and Daegaya. In the peninsula, this Shilla — Baekje alliance was more effective as practical measure and in
part due to the competition between Wakoku and Baekje over Daegaya reported in the historical records
(“Nihonshoki” Article in the sixty-second year of the regent of Empress Jingli in [262+120 —
382+60=442]), it is believed that the Wa-Baekje relations were disregarded at the time. Incidentally, in the
History of Shilla of “Samguk Sagi", articles on attacks of Wa people on Shilla appear frequently and while
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it appears that Wakoku had hostile relations with Shilla, it becomes clear from the relics that surprisingly
large number of goods from Shilla were brought to Wakoku during this period“) and therefore, attention
should be paid to the Wa-Shilla relations at the time.

3. “Kaihokudochii-(in the north of the sea, in the middle of the route)” and
multifactorial amicable relations

As mentioned above, I devoted pages to discussed the conditions of the history of exchanges that would
provide the setting for the first phase of the rituals on Okinoshima Island and judging from the start of the
first phase and its factors, excellent votive offerings including numbers of bronze mirrors comparable to the
burial accessories from the large keyhole-shaped tomb with round rear mound in Kinai Yamato region, it
should be concluded that the agent who conducted the religious services was the Wa kingly power. Then
what did the Wa kingly power demand of the rituals on Okinoshima Island? First, it’s the strategic location
of Okinoshima Island. As mentioned above, although Okinoshima Island is deviated from the main
exchange route starting from the northern Kyiishii, from the poem No.1230 ; “H 3055 & D%
WXLt TSN L EE O appeared in Volume 7 of the “Man'ydshii” and lines in the story
No. 29 ; “f,, Uz E OB % H U7z 555 appeared in Volume 19 of the “Tale of Times Now Past”,
the strait between Kanenomisaki situated in Kanezaki in Munakata City in Fukuoka and Jinoshima Island
off the shore was considered as a dangerous spot in navigation. In later years, Munakata-no-Ason Fukatsu
who was the Munakata-gun Dairy0 (chief official) and his wife were conferred an honorary rank for their
contribution to construct the channel for the passage of vessels in Kanezaki (Table 3 listed later), which
shows that the part of the sea between Hetsu-miya and Nakatsu-miya was an important point in the
direction of Hakata Bay.

In this context, in the note in the left margin of the poems from No0.3860 to 3869 titled “10 Songs of the
Shika-fishermen in Chikuzen Province” in Volume 16 of “Man’ydshii”, there is a text as follows; “47, LI
BT KRN EFRTE RGBS B ERIEEERR 2 500 S ERAFERT L, TR B3R R ER
FRSEA FUKRSRBREZ FFRFai H . B/, BRERTFIR, Sl H . EMERAR, R RAL BB
SUBR . TERRFASE, SRR, EERRE H . B ARSI RRARFERT, A, TR, SOk
kfge, FREEARRR R, MARHER . U H. B EATEAR R EWE B AR M, LS RS
BRRFZRIG R, 2R A, FMIEE, hvifEF 7 (omitted below) ”.From this text, it is implied that as
an instance in later years, Munakatabe-no-Tsumaro who was believed to be a fisherman under the dominion
of the Munakata Ason was in a situation where he had to work together with a fisherman from Shika
Village beyond the county border and he was known as skilled seafarer enough to be requisitioned first on
the occasion of sending rations and provisions to Tsushima from Dazaifu and he was actively engaged in
fishing on the route extending to Tsushima via Mineraku Cape of Chikashima Island in Matsura-gun in
Hizen Province. The Mineraku Cape was also the starting point of the south route of the Japanese envoy to
the Tang Dynasty since the Era of Taiho (“Topography of Hizen Province”, article on Chikashima Island in
Matsura-gun) and it is interesting to learn about the active roles of the fishermen (seafarers) from the
Munakata region in this sea area'”

Incidentally, according to “Wamyo Ruijiishd” (Heian-period Japanese dictionary), Munakata-gun was a
large district composed of 14 jurisdictional townships (sato) that are Aki, Yamata, Ito, Arashi, Nosaka,
Araki, Ama, Mushirouchi, Fukata, Minou, Karaya, Koare, Oare, Tsuku and it is believed that Mushirouchi
Umaya (facilities for providing horses and foods) were placed in Mushirouchi Town and Tsuhi Umaya was
located in Tsuku Town according to the Engishiki (procedures of the Engi Era) on Department of Warship.
Among them, Ito Town and Ama Town suggest the connection with seafarers engaged in the ocean
transportation and their relationship with Ito-gun. Karaya is associated with “Kara (Korea)” and in light of
the existence of Karakanuchi Town in Shima-gun and Karadomari (accommodation for envoys to Shilla)
(“Man’yoshti” Volume 15-3668, 70), there may have been a location in Munakata-gun which suggests the
relations with Korean Peninsula. It the sense, these facts reflect the importance of the location of Munakata
in the land and sea transport.

As for the Three Goddesses of Munakata, there is a well-known lore, in which the goddess of Okitsu-miya
is married to Okuninushi-no-Mikoto and Iwaohokami (deemed as the same deity as
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Okuninushi-no-Mikoto) (“Kojiki” First Volume, “Topography of Harima Province” article on Kuroda Town
in Taka-gun), “Chigihongi (the True Record of the Earthly Deities) in the "Sendai Kujihongi,"). In addition,
there is a story of a chieftain of Izumo Region who had relations with Chikushi Province (article on the
Kiyti day, seventh month of the sixtieth year of the Emperor Sujin in the “Nihonshoki”,) and in an actual
case of a helmsman of Chikushi who was going to Echizen Province by way of Izumo (Keikaicho
(forwarding document) of Izumo Province in the 6th year of Tempyo Era “Dai Nihon Komonjo (the
Archives in Japan)” Page 1-596), the route starting from Chikushi passing Izumo to Koshi was used (Also
refer to a story of marriage between Okuninushi-no-Mikoto and Nunakawahime in Koshi in the First
Volume of “Kojiki”’). As an instance of heading off to Chikushi through the Sea of Japan, there is a lore
regarding “the conquest of three countries in old Korea” by the Empress Jingli, in which the empress
moved from Tsunuganokehino-miya to Anatonotoyora-no-miya (near Toyora in Shimonoseki City,
Yamaguchi) and from there reached Chikushi and its moving root deserves attention (article of the second
year of Emperor Chuai, article on fifth day, first month in the eighth year of Emperor Chuai in the
“Nihonshoki”). It is unthinkable that this route passed Okinoshima Island, however, Tsunugaarashito, son
of the king of Ohokarakoku said to have arrived at Anato (Nagato) first and then got to Kehinoura in Koshi
Province by way of “north sea”. Aside from the tale of origin of the place name “Tsunuga” because of
“horns” he had on the forehead (a note on the article of the events of the second year of the Emperor
Suinin), there may have been a route starting from the peninsula which passed Tsushima, Okinoshima
Island and Nagato then reached Anato. In addition to the article about the events of 562 in the
twenty-second year of the Emperor Kinmei recorded in “Nihonshoki” stating that a messenger from Shilla
stopped at Anato on his way back home and the Anato Guest House was under repair and the Japanese
messenger planned to stay there to accuse the “rudeness” of Shilla, there are instances of visits from
foreigners to Nagato after eighth century (including the article of the Heishin day, tenth month in 814 in the
fifth year of Konin Era in the "Nihonkoki (Later Chronicles of Japan), article of the Kigai day, the twelfth
month in 843 in the tenth year of Jowa Era of “Shoku Nihon Koki" (Later Chronicles of Japan Continued),
article of the third day, third month in 883 in the fifth year of Kampyo Era of “Nihon Kiryaku (Summary of
Japanese Chronologies)”), I want to pay attention to the Okinoshima-Nagato route as well'?. Regarding the
arrival of islanders from Tamna Island recorded in the shozeicho (balance sheet of tax rice) of Suou
Province in the tenth year of Tempyd Era (Page 133, 138 of “Dai Nihon Komonjo”, they seemed to have
reache&) Nagato Province following the route from Jeju Island to Nagato, via Tsushima and Okinoshima
Island™.

With the above-mentioned geopolitical position of Okinoshima Island in mind, how were the rituals on
Okinoshima Island carried out and what were their characteristics in the history of exchanges? And
how was the manner of the power presiding the religious rituals and how was the state of intervention
by the Wa kingly power?

a [EARER] #hft - ERERUHBAR S
(RS FrEmps B O, RIGEME, RITFPEE, L=, (W) SU8RME & 20T
AR,

b Al L =0—F
(W) BDCLH AT AE =2oppd, R TERPE 2 TR R, STEEbES, SHEE
B, WHSRAKEESS RN, (T

c TEARER] IGHRKE 4142 HRAS
R[N E55 B R MR, REIRIE KA — T4c%%, SeLl g e Rah, RIS TESERE
ER 2, BEMmsRE = im AREE, K TRE, MRKERZ A K, BIETREmHE,
R NFEZ2H%, AEKRE - SRR R,

d-1 TEARER] BHPRE SH 3 HIRTFWE -9 ARG Bidok
RBEEFTE =M A TER S, MERRR, &5 Wk, FEEm AR,

d-2 THAREN] BHRESHF 10 AF 5%
R, REM R EMEZ AIEAETC R, HRHEA, sFH, BHEERITRAERE, mBR
HEER, EHGEA . LEFER, KEHWAEEEE | LIRS, FREEE, KUK CH, @
BERER . HERR R 2 miE, JE—th, 0% THmksrss, FEiey, g8, HIAHE
bR - EARER, RN RE ST, BEMFE 2 . BA LUk, NEEFERZ ER, Jh7RIL
VLT3 2 F8 Y =4,

110



MORI Kimiyuki

e-1 THARER] MRS KR 94 2 A 15
B NEEG G- R, i, F55 X aBEEEET (FW%., Laflel) | R THE,
HR A, REBZH, g ] RERR, Thig g 0 JE S Difske, REBRIECARE,
KEMEDHIEERE, SoRERR, ZR BRI, BUmTS,

e-2 THAER] HEMSKE 9453 A4
KERRBUSHTRE, MR REE, Eit, REMEARIT, (T

£ THARETM] MR KE 10 4F 9 AR5
EORS EH R IS RN R, A KRS REESE BIA=, B4 FEERER
R 2 RTESE) B, KEELMER, RERE, s+ E5E&5 AN, FFUBIE, K2
s,

g TAAREN] HKKE 1443 A% (B5)
A EEGARE, ANZEE S A RRER, R4 AR, AR iR K =g, LIBR IR & i AckE
AL, Rk - 2k - AKRE, ETRISAGHELS - FERACHEZ SEth,

h THERTEE L] BB
FEAEAR, AR A, 4 B LE) ], FPRHARAR L, R m e g, A, B2,
Hiph, ITHZ N, 20%E . b, TR PRSE. K, SHAIEZ S AR &
B, BEAEREF., RS, BB, SR, B, RIRESTR S, AR
TR, PUOENEJERAE, FERE & 20, EADZENE, NARAGE, TRe, HIERE, FEREIEEER
Mtz ft, R, WHnEZZz, R, BUEE, B2 IEL, HAAE L GE
DERMERR) - #&HE GEZ < F|) HRilFH Sk, BEERR L, AR, IRikkcrh, BINittsse, H
Mook, 1TTRZ AN, RHE, KB, 5884,

First, according to a , there is no doubt that the Munakata-no-Kimi (Ason) was responsible for the worship
of the Three Goddesses of Munakata. Though considered as questionable ancient Fudoki (descriptions of
regional climate, culture, etc), there is a passage that has been quoted from the Topography of Saikaidd in
the [Diary of Sakimori] (AOYAGI Taenenobu) ; “H K 7-£5, 4 =R S &> which seems to
depend on a lore about the Munakata clan in “Munakataki (Record of Munakata)” in a passage saying ; “X
H, Kz AN, R=F, ZepRigmE ., ikmd, 25% =5 214>, and the ancestor who
deserves to be the chief of seafarers called “Oama-no-Mikoto” was created. However, the article on
Munakata Ason in the divine category (Chigi) in Ukyd of “Shinsen Shojiroku” (New Selection and Record
of Hereditary Titles and Family Names) defines that “IAfEfE [FIHL, & H R 2 %47, and it seems
that the Munakata clan acknowledged itself as the descendants of Susanowo'”. Seen in that light, a passage
that has been quoted from the surviving fragments of Topography of Chikuzen Fudoki in Volume 11 of
“Shaku Nihongi (annotated text in the Nihonshoki)” saying ; “X< = e MiEE, ARIKHTRE, EHEHE L, 1T
2, EHET, SR, A S, 4K =, PO AR, 227 80HE” which is a legend
associated with the Ohonamuchi Shrine in Yasu-gun listed in Engishiki Jinmyo-cho (a register of shrines in
Japan) that is also interesting, in that the relationship between Omiwa-no-Kami and Chikuzen Province can
be worked out from the legend.

However, according to b, Minuma-no-Kimi also worshipped the Three Goddesses and the Munakata clan
wasn’t solely involved in the rituals. If so, how were the chronological relationships and the parallel
relationships between two clans? The chronology of mounded tombs in Munakata Region on which
Minuma-no-Kimi was based'® and the conditions of the mounded tombs in the area on the Sea of Ariake
and along the Chikugo River show that in the late fourth century Togo-Takatsuka Tomb and Kamitakamiya
Tomb were built along the Tsuri River and it can be said that they respond to the rise of the new chief
leading to the Munakata clan and the establishment of their status as the person responsible for presiding
the rituals on Okinoshima Island. However, in the early fifth century, construction of the large
keyhole-shaped tombs with round rear mound fell into decline in the western coastal area of the Genkai Sea
while they appeared in areas along the Sea of Ariake and along the Chikugo River and therefore it appears
that the force associated with Minuma-no-Kimi had an occasion to be involved in the rituals on
Okinoshima Island. In the middle of the fifth century, construction of the fairly large keyhole-shaped tombs
with round rear mound resumed in Munakata Region and this continued into the construction of large
keyhole-shaped tombs with round rear mound from the late fifth century to the sixth century in the
Tusyazaki Mounded Tomb Group situated south west of Kanezaki, which is a case only present in the Yame
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Mounded Tomb Group in Chikugo and the lower reach of the Hi River in Higo other than the Munakata
Region and which would reflect that Munakata-no-Kimi became a major factor in the history of exchanges
of the Wa kingly power along with the local ruling families like Tsukushi-no-kimi and Hi-no-Kimi.

The relevant time corresponds to the period of the five kings of Wa and as mentioned-above, there is a
problem of inconsistency between the years of dispatch of five kings and the reign period of the emperors
described in “Kiki” except for the last king of “Bu” as Emperor Yiryaku. However, as the “Nihonshoki”
carries several articles regarding the worship of the Munakata Goddesses in the historical period presumed
as a candidate for identification of the five kings, I will examine them in the next place. As for c, there is a
similar account in g and according to some opinions, it is more appropriate to specify the arrival time of the
weaver “Ehime” in the Emperor Yuraku’s Era'”. However, there is a difference in the object of worship
between the Munakata Goddesses in ¢ and Omiwa deity in g and it’s impossible to judge which is the
original model and so I rather like to pay attention to the manner of dedication and the elements related to
the Munakata Region. Mitsukai-no-Kimi in ¢ doesn’t appear in other historical materials and isn’t known
very well, but it is considered to be the clan associated with Orihata Shrine, a shikinaisha shrines listed in
Engishiki Jimmyochd located in Munakata-gun. There are several instances indicating the relationship
between the worship of deities and weaving (including the section of the commencement of a treasure
mirror in the Volume 1 of the History of the Divine Age in the “Nihonshoki”, Article of Ota Town in
Kuji-gun and Nagahatabe Shrine of “Topography of Hitachi Province, etc.”, and above all, the votive
offerings from the second phase of the rituals on Okinoshima Island include gilt-bronze spinning and
weaving tools (No.22 Site). And according to c, it should be noted that consecration was required when the
envoys returned from abroad, that is to say, as in the case of “Jisai”, in requital for the safe return of the
Japanese envoy overseas, female needle workers from China were presented and the dedication ceremonies
were performed by the weavers.

d shows that Kurumamochibe (hereditary occupational group of providing royal palanquins to imperial
families) was appropriated for the Munakata Goddesses and the existence of Kurumamochibe in Yoboro
Village in Nakatsu-gun in Buzen Province (1-187 of “Dainihon Komonjo”) and Kurumamochiason written
on a wooden strip unearthed from the Dazaifu Site (No.34, 35) attest to the existence of Kurumamochibe in
Chikushi. The text of d suggests that the Munakata Goddesses were also held in awe as a tatari-gami
(cursing god) who caused a curse if they were not worshipped appropriately. The text of e-1 is presumed to
be the worshipping rituals associated with the punitive expedition to Shilla in e-2'"® and as mentioned
above, it corresponds to the fact that Shilla gradually increased its influence in the Korean peninsula. A
notable point here is that the Munakata Goddesses had considerable influence over the foreign policy
decision and the ritual manner described in e-1 is also worthy of attention. Specifically, although the act of
sacred marriage (taking “Jingli Uneme” as mistress for religious services) seems to have been a common
practice as specified in the Kampu (official document) issued on the eleventh day, tenth month in the 17"

year of Enryaku Era of Volume 1 in the “Ruijiisandaikyaku (assorted regulations from Three Reigns)” ; 2%

HZE E S A 2B e £ 1 4259, the text of e-1 accused this act. According to some opinions, this
reflected the value judgment of the time when the original significance of the act of holy marriage had been
neglectedlg). However, it appears that this custom continued into the ninth century in Izumo and another
interpretation may be required. Along with the article on Sahioka in Ibo-gun of “Topography of Harima
Province” stating that “Sahi (metal spade)” was offered to appease the anger and hate of goddesses, and the
manner of quelling the curse of Otoshigami deity by offering “wowasegata (sexual device shaped like a
phallus)” descriged in “Kogo Shii (a historical record of the Inbe clan)”, it is known that there was an
original system of worshipping goddesses as described in h. Therefore, it is believed that to enshrine the
Three Goddesses of Munakata, it was necessary to take an appropriate measure different from the common
way of performing Shintd rituals described in e-1 and regarding the issue of whether such measure has been
reflected in the rituals on Okinoshima Island, I will leave it for later discussion 24ditional note)

In connection with the discrepancy (inconsistency) seen in the Munakata worship, I want to focus on the
reprimand for Minuma-no-Kimi and the obligation to offer poultry keepers to expiate his guilt. Although
there is no decisive factor for determining whether “Chikushi” which is a stage of f refers to the area on the
Sea of Ariake on which Minuma-no-Kimi was based or the northern Kyushii area associated with the
Munakata worship of b, in light of the major route since the dawn of the history, I think the possibility of
the latter case is higher. The situation surrounding the mounded tombs in Munakata Region is mentioned
above and in relation to the rebellion of Tsukushi-no-kimi Iwai against the Wa kingly power, mentioned
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later, there is also a mounded tomb called “ornamental tumulus” in Munakata (Mutajiri, Munakata City).
However, seen from the competing situation of the mounded tombs after the late fifth century, it is
understood that the Munakata Region didn’t belong to the federation of chiefs which provided a platform
for the rebellion of Iwai’” Then the affair described in f might have been a factor behind the decline in the
power of Minuma-no-Kimi who had been involved in the foreign negotiations in the northern Kyiishii. The
text in h states that the people in Munakata Region worshipped goddesses enshrined in the area on the Sea
of Ariake and there was a deity called Munakata Tenjin in Hizen Province (Article of the third day, fourth
month in 871 Jogan 13 in the “Nihon Sandai Jitsuroku” (Veritable Records of Three Reigns of Japan).
Both this Munakata Tenjin and Himekoso Shrine mentioned in h aren’t shikinaisha (shrines listed in
Engishiki) and the relationship between the two is unknown. However, the presence of deities crowned by
“Munakata” suggests that the power of influence of the Munakata clan and the worshipping rituals
associated with the sea traffic represented in the rituals on Okinoshima Island were widely known as far as
the Sea of Ariake, which is worthy of attention in considering the development after the sixth century.

In the diplomatic message presented by the King of Wa Bu in 478 there is a passage saying ; “HAEE A .
+HE, FERERSRE, EEEIL L+ TE” (Account of Wakoku of “History of Song Dynasty”)
which reminds us that the Wa kingly power established a firm ruling over the vast territory from Kanto to
the northern and middle part of Kytshii. However, on further study on the structural characteristics of the
Wa kingly power of the time, it is revealed that there was only one rank difference between the title
“General who Tranquilizes the East (Antd6 Shogun)” bestowed to the King of Wa Chin and the title
“General who brings Peace to the West (Heisei Shogun)” bestowed to one of his subordinates Wazui for
which Chin of Wazui had requested in 438 and Wazui assumed the name “Wa” like “Wasan” and therefore
there was a system where the royal families (kinship families) and masters with the same level of power
assisted the kingly power. As an example to illustrate the competing powers (local ruling families) within
the ruling structure, there is a record indicating that the number of people for whom the conferring of
official ranks and titles was petitioned was 13 in 438 and 23 in 451, which is higher than the cases in
Baekje and from here it is estimated that the sovereign power byWakoku had a system where more people
with power supported the kingly power. The“Nihonshoki” provides instances where the Kazuraki clan one
of the central dominant nobilities and the Kibi clan, a local ruling family gained power and a daughter of
the Hytiga Morokata-no-Kimi family became the queen. The involvement of the central and local powerful
ruling families in the kingly power was indispensable for the existence and maintenance of the
sovereignty”").

The written letters inscribed on the iron sword unearthed from the Inariyama Kofun Tumulus in Gydda city
in Saitama Prefecture, and the letters inscribed on the long sword excavated from the Eta Funayama
Tumulus in Nagomi City of Tamana District in Kumamoto Prefecture show the letters Wakatakeru which
refers to Emperor Yiiryaku (Ohatsusewakatakeru-no-Mikoto), which suggests that in the reign of Emperor
Yiiryaku, the kingly power was already solidified””. However, the relationship of the kingly power with
Musashi Region mediated by Owakeko inscribed on the iron sword had just started””, and the text of the
above-mentioned diplomatic message might have been exaggerated. From the Eta Funayama Tumulus, a
pair of gilt-bronze shoes (worn by court nobles) and a gilt-bronze crown from Baekje and it appears that the
coastal area along the Sea of Ariake had its own exchange route that didn’t necessarily rely on the Wa
kingly power. In this regard, the keyhole-shaped tombs with round rear mound scattered in the basin of the
Yeongsam River in Jeollanam-do are worthy of attention””.

In 475, Goguryeo captured Hanseong, the capital of Backje and Baekje moved the capital southward to
Ungjin and overburdened by the reconstruction of the kingdom and the threat from the Goguryeo in the
north, Baekje had to find new opportunities for expansion in the south or in the east. Among the six states
over which the five Kings of Wa had control under the military title of “shogunji (supervisor of military
affairs)” conferred to them by the Chinese Court, apart from Tinhan (Jinhan) whose situation is unknown,
Mohan showed the remaining power of Mahan in the southwest of the peninsula and it is believed that the
state wasn’t fully the domain of Backje in the stage of the Hansecong Baeckje®. From there, 13
keyhole-shaped tombs with round rear mound from the late fifth century to the early sixth century were
discovered and while their building technique and the haniwa (clay images) were similar to those in the
middle and northern part of Kytishl, many of the burial accessories unearthed had Baekje style
characteristics except for some relics that were from Daegaya. Regarding who constructed these tombs,
there are two theories; a theory that they were local lords and a theory that they were Wajin (Wa people).
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And the Wajin theory is divided into two views; a theory that they were immigrants from Wakoku and a
theory that they were Baekje officials from Wakoku. It was after the middle of sixth century that the said
region was totally absorbed in the cultural sphere of Baekje and there is a view from the archaeological
point of view that the period in question with many key-hole shaped tombs with round rear mound presents
the state of the final conflict. Therefore, it is understood that there was an independent force with its own
power that engaged in multifactorial exchanges with several forces within Wakoku, especially with those in
the middle and northern part of Kytishii and Daegaya keeping a proper distance from Baekje by the early
sixth century and this was the actual situations in “Mohan”.  While the power of Geumgwan Gaya which
had long provided advanced products of culture to Wakoku declined when the great King Gwanggaeto of
Goguryeo controlled temporarily “Mimana Gaya (Geumgwan Gaya), the record shows that Wakoku,
entering the fifth century, along with the exploration of the new iron mine, had active relationships with
Daegaya (Goryeong, Banpa) in the northern Gaya Region where the rise of the forces were reflected in the
Jisandong Tomb Group and the forces in the basin of the Yeongsam River in the southwestern Korean
peninsula with an aim to develop new route to obtain the iron resources and the advanced products of
culture®®, which would reflect the ebb and flow of the power conditions of the time.

Moreover, the Baekje officials from Wakoku are mentioned in the“Nihonshoki” as those who lived in the
regin of Emperor Keitai and Kinmei in the early sixth century and were given such Japanese family names
as Mononobe, Shinano, Kose, Ki-no-omi, Ashikita-no-omi, Kume, and Tsukushi and had official titles in
Backje and were responsible for foreign relations with Wakoku and military affairs®”. The article of the
fourth month of the twenty-third year of the Emperor Yiiryaku in the ‘“Nihonshoki” states that in the
enthronement of King Dongseong (Reign: 479-501) who stabilized Baekje during the Ungjin period, 500
soldiers from Chikushi escorted the king and this episode is believed to have been the origin of the Baekje
offcials from Wakoku. Other assessment is that the Wa people who became assimilated there became the
Baekje officials in the process of complete absorption of the Yeongsam River basin area by Baekje, In any
case, this shows that various powers in Wakoku including the central ruling families such as the Kazuraki
clan, local ruling families from Shinano, Kyiishti and Kibi (Article on the events in the seventh year of the
Emperor Yiryaku) as well as the king of Wa had increased multifactorial interaction with different places
in the Korean Peninsula in the fifth century. Regarding story of the abuse (wrongful seizure) of
Kurumamochibe in d-2, while there is an interpretation that it was an expression of opposing the requisition
of people under the ruling of Munakata-no-Kimi for transporting of military supplies®™, regarding the
example of dispatching soldiers from Chikushi, there is a well-known story that the Wa kingly power
ordered Achi-no-omi and Umakai-no-omi in Chikushi to lead Funaikusa (warriors who battle in the sea)
and defeated Goguryeo because tax and tributes from Baekje were greater than usual. From here, it is
believed that the role of the powerful clans in Kytishii was significant and in the course of the history of
exchanges supported by these multifactorial relationships, Minuma-no-Kimi, as well as Munakata-no-Kimi
interevened in the rituals on Okinoshima Island occasionally and the Wa kingly power failed to unify the
rituals on Okinoshima Island and acquire the diplomatic authority in the context of the relations with the
Korean Peninsula.

4.  From “Kaihoku (north of the sea)” to “West”

According to the “Nihonshoki”, Emperor Seinei succeeded Emperor Yiiryaku but he died childless, and
Kenzo (Iwasuwake)/Ninken, son of Ichinobe-no-Oshihawake-no-miko (murdered on the enthronement of
Emperor Yiiryaku) who was born of Emperor Richii and a woman from the Kazuraki clan took the throne
but the Emperor Buretsu faced succession crisis again and the kingly power of the five kings of Wa in the
fifth century remained unstable. Against this backdrop, in 507 Wohodo-no-Okimi (Emperor Keitai) who
was a “descendant in the fifth generation of Emperor Homuta (Ojin)” and a local lord based in the northern
part of Omi and Koshi and who also had marital relations with local ruling families in Owari, succeeded the
regal power of the five kings of Wa by marring with a daughter of Emperor Ninken named
Tashiraka-no-himemiko. Although there is some debate as to whether Emperor Keitai was from the royal
family resided in the outer edge of Kinai or he was from a local ruling family, according to the inscription
on the “Suda Hachiman Shrine Bronze Mirror with human figure design” dated Kibi year (503) possessed
by Suda Hachiman Shrine in Hashimoto City, Wakayama Prefecture, Emperor Keitai had a base in
Oshisaka no Miya Palace and established a close relationship with King Munyeong in Baekje (Reign:
501-523) who was expected to be a person who would promote the diplomatic relations in East Asia.
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During this period, in the Korean Peninsula, Baekje and Shilla, with Goguryeo controlling the northern part,
participated in a scramble for territory in the Gaya confederacy as opportunities to expand their lands and
develop their states. Baekje invaded from the west and possessed Gimun (.7%) and Daesa (477)) from
512 to 515 and Shilla also launched a massive attack on Geumgwanguk in around 524 and in 529
abandoned the alliance of marriage with Daegaya since 522 and invaded and occupied several states of
Gaya from the east and the north and by 530, Baekje and Shilla came into conflict with each other across
Alla in between™.

Under the circumstances, the rebellion against Wa kingly power based in Chikushi, Hi Province (Hizen,
Higo) and Toyo Province (Buzen, Bungo) called Rebellion of Tsukushi-no-kimi Iwai broke out from 527 to
528. Wakoku dispatched “Omi-no-Keno” to Alla with intent to carry out diplomatic negotiations with
Shilla for its first invasion to Geumgwan State, however, Iwai, in alliance with Shilla and rose up against
Wakoku and discouraged Omi-no-Keno against crossing the ocean. Iwai made a declaration to Keno as
follow ; “A4 %M, &2 O R AL LR R R, IS4 W 2 AR B IRMAT (Article of the Kogo
day, sixth month in the twenty-first year of the Emperor Keitai””) and from here it is assumed that Iwai once
worked for the Wa kingly power in shifts and also interacted with local ruling families including Keno
believed to have hailed from a local powerful clan from Omi Province and fostered a sense of participation
in the kingship. As mentioned above, the Wa kingly power called up local powerful clans from Kytshi to
dispatch troops to the Korean Peninsula and it was recorded that Keno led 60,000 soldiers in this mission
but in reality, they retreated when they saw 3,000 soldiers from Shilla (Article on events in the fourth
month in the 23" year of the Emperor Keitai). From this, I assume that there were not many attendants to
Keno actually and he intended to assign a task of convoy to the local powerful clans of Kytisha. In addition
to the circumstances of enthronement of Emperor Keitai, issue of his legitimacy, burdens upon the local
powerful clans in Kytishii and dissatisfaction with the kingship’s diplomatic policies focused on Baekje
could be a contributor to the rebellion, and Iwai, using his own trading rights as local powerful clan
conspired to launch a rebellion. Incidentally, from the article on Ikinoshima miyatsuko of “Kokuzo Hongi
(the original records of provincial governors)”, it is known that Iwai had a subordinate from the seaside
area of Shilla, which indicates that the rebellion had an international character.

The Wa kingly power dispatched Mononobe-no-Arakahi, who killed Iwai by sword and quelled the war and
it is said that his son, Tsukushi-no-kimi Kuzuko, requested for atonement by presenting the Miyake (base
for paying a tribute) of Kasuya (Articles, the Kasshi day, eleventh month, and twelfth month in the
twenty-second year of the Emperor Keitai in the “Nihonshoki”). Iwatoyama Mounded Tomb in Yame City,
Fukuoka Prefecture is believed to be the tomb of Iwai, which constitutes the Yame Mounded Tomb Group
where you can trace the genealogy of the tombs of the chiefs from the Sekijinyama Tomb and Iwatoyama
Tomb built around the late fifth century to the Tsurumiyama Tomb built from the middle to the late sixth
century. Quotation from the Itsubun (surviving fragments) of the Topography of Chikugo Province of
Volume 9 of the “Shaku Nihongi (annotated text of the Nihonshoki)” describes different section
corresponding to the square lot of the north-east corner of the back of the rear circular part of the
Iwatoyama Mounded Tomb, which shows that a position called tokibe existed and tokibe was in charge of
affairs of the state at the place called Gato i.e. Matsurigotodokoro where rituals and politics were performed,
and robbery cases were judged. The descriptions of stone horses, stone pavillion, stone storehouse show
Iwai’s residence, warehouses and the existence of horses supporting the military force. In addition, stone
figures and stone horses peculiar to the relevant region, distribution of the ornamental mounded tombs, and
the place where miyake was established after the rebellion also represent the authority and the sphere of
influence of Iwai’” who is deemed as a chief who built a unique ruling system. After the repression of the
Iwai War, the system for governing local areas by kuninomiyatsuko (local lord) was established with
submission of local ruling families, offering of miyake as base for paying a tribute and acquisition of the
diplomatic rights, etc. as conditions*".
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Let’s get back to the discussion on the history of exchanges. The Wa kingly power basically supported
the Baekje-led invasion of the Gaya confederacy and the scholar of the five “Confucisan” classics
called Dan Yangi reached Japan in 513 and then Gao Anjia reached Japan from Baekje to teach about
Confucianism. These scholars are believed to be from the Southern Dynasty in China, however,
because Wakoku severed friendly relations with the Southern Dynasty in China after 478, it was
impossible to expect the Gaya confederacy and Shilla that didn’t have routine relations with the
Southern Dynasty to supply these products of culture and human resources from China. On the other
hand, Buddhism was brought to Japan from Baekje in 538 or 552 and it played a significant role in the
development and strengthening of the state kingship®®. King Seong (Seimei) (Reign: 523-554) who
transmitted Buddhism to Japan held “Mimana Reconstruction Meeting” in 541 and 544 where
measures to secure Alla by Baekje were proposed. Then “the Japanese Mimana Government”
participated there and tried to get in line with the remaining Gaya confederacy from the anti-Baekje
and pro-Shilla standpoint™.

There are several conflicting theories about the actual state of the Japanese Mimana Government, but it
appears certain from the meticulous reading of the related materials that the “Japanese government”
appeared in the sixth century and it was located in Alla. According to the quotation from “Original records
of Baekje” in the*Nihonshoki”, “Ara ni Haberu Moromoro-no-Yamato-no-Maetsukimi” (Yamato retainers
in Alla)” (Article, in the twelfth month in the fifteenth year of Emperor Kinmei) was the earliest description
and official name of the government. It is composed of powerful central clans of Wakoku including
Kose-no-omi and Ikuha-no-omi, and powerful local clans such as Kibi-no-omi being put on top of the
system, under which Gaya people (including half-Gayan, half-Japanese children) such as Kawachi no atai,
Aken- enashi and Saro-matsu handled the actual management. There were no instances where the Wa
kingly power dispatched envoys directly to “the Japanese Government” and unlike the description of
“Maetsukimi=retainer”, “the Japanese Government” didn’t receive instructions from the Wa political power
and didn’t have a direct relation with the kingship. Its activities included negotiations between the states in
the Korean Peninsula including Baekje, Shilla and Goguryeo and Wakoku, participation in meetings and
discussions with the representatives from the Gaya confederacy called “Mimana Steward” and “Kanki
(monarch) from the Gaya confederacy” and selection of the diplomatic acts favorable to the Gaya
confederacy. Therefore, “the Japanese Government” was a group of Wa people living in Gaya region
reflecting the multifactorial relations since the fifth century and “the Japanese Government” i.e. “Yamato
retainers in Alla” maintained several relations with the central part of the Wa kingly power and with the
powerful families from respective provinces and tried to explore the best ways to retain its own existence
and its field of activities.

Around 550, Goguryeo and Baekje entered a state of war and Shilla, taking advantage of the
unguarded moment, took over Baekje’s former capital Hanseong and advanced to the west coast of the
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peninsula and in the northern part, Baekje and Shilla confronted each other as well. At this stage,
Shilla-led invasion and occupation of the Gaya confederacy progressed and Alla and “Yamato
retainers in Alla” were forced into alliance with Baekje and in 552, four states including Daegaya sent
envoys to Wakoku to request the kingship to send reinforcements for battles against Goguryeo and
Shilla. What Baekje expected from Wakoku was armed forces mainly composed of local powerful
clans in Kytsha called “77#if F3& = 1+ soldiers in Kytsh@i” , and the role of the local powerful clans
in Kytishii was still significant after the Rebellion of Iwai. In 554, due to the enforcements from
Wakoku and efforts of Chikushi-no-Mononobe-no-Makawasaka using fire arrow, Baekje won the
battle against Shilla once and requested for further reinforcements of armed forces from Kytshi,
however, before the armed forces reached, Prince Yeochang (King Wideok Reign: 554 or 557-598)
rose up and King Seong who headed to the front died in a losing battle against Shilla (article in the
twelfth month, in the fifteenth year of Emperor Kinmei). It is said that it was “HEff NFLEEEE” (a
local chiefman of Chikushi who was a good archer) that saved Prince Yeochang from crisis but Baekje
suffered a major setback. Shilla made a great victory over Baekje, pushed on toward a conquest of the
Gaya confederacy without the backup of Baekje and finally it completed its mission to absorb the
Gaya Region in 562.

In such changing international affairs, it is also important to note that significant progress was made in the
national ruling system in Wakoku and its centralized regional ruling system. In the “Kinmei section” of the
“Nihonshoki”, after incidents such as the demise of “Yamato retainers in Alla”, and the background which
led to the collapse of the Gaya confederacy were described, the article regarding the strengthening of the
national ruling system starts to appear and it is noteworthy that Wakoku completely vanquished the Kibi
clan by establishing Shirai Miyaka and Kojima Miyake in Kibi Region (Articles in the sixteenth and
seventeenth years of Emperor Kinmei)*”. The local ruling families in Kibi Region, whose key-hole shaped
tombs with round rear mound comparable to those of the central part of the Wa kingly power disappeared
after late fifth century, were believed to maintain their own exchange route with the Peninsula as known
from the continuance of the activities in “Mimana” (Article on events in the seventh year of Emperor
Yiryaku) and the active and central role played by Kibi-no-omi among “Yamato retainers in Alla”.
However, at this point, they lost this route and, the Wa kingly power, taking advantage of the clan’s
weakened power, seized resouces such as iron from the Chiigoku Mountains and salt from the Seto Inland
Sea so as to seize the source of sovereingy of the Kibi clan and succeeded in gaining control of the major
transport artery of the Seto Inland Sea by establishing Nanotsunomiyake, Kojima Miyake and Naniwa
Miyake, of which Kojima Miyake was considered important where a position called Tasukai resopponsible
for controlling miyake was dispatched from the central regime and stayed there. Nanotsunomiyake was
established after the Rebellion of Iwai by consolidating rice and grains from the several miyake that had
been installed in Chikushi, Bungo and Higo Provinces (Article, in the fifth month, the first day of which is
Shinchi, in the first year of Emperor Senka) and Naniwa Miyake where Kishi Group in charge of foreign
relations of the Wa kingly power was positioned35) was considered as important intersection of a military
route and diplomatic route. Other than that, there is an article about the seizure of diplomatic rights of
Koshino-michi-no-Kimi (article in the thirty-first year of Emperor Kinmei) and that the change of
international relationship over the history of exchanges was inseperably related to the national politics
should be emphasized.

Incidentally, in relation to the seizure of the diplomatic rights by the Wa kingly power, the existence of
Naniwabe as a clan name related with Munakata-gun is worthy of note (Article of the Kdshin day in the
third month in the fifth year of Tenchd Era of Volume 54 in the “Ruiji Kokushi” : Naniwabe-no-Arame, a
wife of Munakata Ason Akitari of Dairyd of Munakata-gun”and article of the Kogo day of the ninth month
Jowa 12 in the “Shoku Nihon Koki” ; ZR/EEBAME = T 32 Deputy chief in charge of carpentry
and metal work from Munakata-gun named Naniwabe-no-Kazutari. Those who had sei (hereditary title) of
Naniwabe appeared in the family register of Kawabe Village, Shima-gun in Chikuzen Province of the
second year of Taihd Era and in the family register of Tou / Nakatsu Village in Kamitsumike-gun in Buzen
Province (Page 1-134, 135, 154 and 205 of “Dai Nihon Komonjo™) and they were the clan members mostly
concentrated in the northern region of Kyiishii. A deputy chief in charge of carpentry and metal work with
junior eighth upper graderank of Dazaifu (Kytushti Government) named Naniwabe-no-Kazutari may have
come from his honganchi (place where his family register was placed) in Kinai Region according to a
passage ; “CUARERGIEZE R, ETNEATLAR”. However, assuming that the ranking officials for
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Dazaifu were adopted from the local ruling clans, it seems certain that Kazutari was based in Munakata-gun.
However, the reason why Kinai was identified as honganchi of Kazutari would be that it was believed that
the Naniwabe clan came to Kytishii from Kinai and according to this assumption, I would like to present an
idea that the Kishi Group who had been based in Naniwa and engaged in diplomatic affairs and its
subordinate people were assigned to Kytishii and created a stronghold there. In other words, the activity of
Naniwakishi in the northern region of Kyiishii described in the text e-1 was the matter which supports the
relationship between Kishi Group and the Munakata clan through diplomatic affairs and the fact that some
members of the Naniwabe clan had marital relations with the lord of manor in the district would provide
enough material for learning about the competition between two powers.

By the way, how was the course of events in Munakata Region in relation to the rituals on Okinoshima
Island? Except for the above-mentioned historical materials, there are no more articles regarding the
worship of the Munakata Goddesses described in the “Nihonshoki” and it is difficult to refer to historical
materials for examination. However, as mentioned above, assuming that the Munakata clan wasn’t
affiliated with the support power of Iwai, it is presumed that the presentation of Kasuya-no-Miyake to the
kingship by Tsukushi-no-kimi Kuzuko followed by the establishment of the Nanotsunomiyake (base for
paying a tribute) showed that the Wa kingly power had already built up major foothold in the northern part
of Kytishii, and along with the unification of the diplomatic rights, the Wa kingship dissolved the situation
where members of Minuma-no-Kimi based in the Chikugo area who were believed to have collaborated
with Iwai, participated in the worship of the Munakata Goddesses, which marked a big milestone in
determining whether the kingship would give the Munakata clan an exclusive right to perform rituals on
Okinoshima Island®®. In that regard, I like to pay attention to the fact that there are Munakata Shrine in
Shikinokami-gun in Yamato Province, Munakata Shrine in Nakajima-gun in Owari Province, Munakata
Shrine in Aimi-gun in Houki Province and Munakata Shrines in Akasaka-gun and Tsudaka-gun in Bizen
Province, other than the Munakata-gun in Chikuzen Province according to “Engishiki” Jimmydchd. In
addition, although they are shikigai shrines (not listed in Jimmyochd), Munkata Tenjin in Hizen Province
mentioned above, and Munakatajin in Nagato Province (Article, the twenty-eighth day in the eighth month
in 871, in the third year of Kampyo Era of “Nihon Kiryaku” (Summary of Japanese Chronologies) are
known. Among them, those located in Yamato and Owari Provinces are believed to reflect the relevance to
such incidents as Kanjo (transfer of a divided deity to a new shrine) by Prince Takechi born from Prince
Oama (Emperor Temmu) as stated later and Amako-no-Iratsume, a daughter of Munakata-no-Kimi Tokuzen
and Oama-no-Sukune arakama (supposed to be based in Amabe-gun in Owari Province) who gave eulogy
concerning the story of Mibu (childhood) at the mortuary of Emperor Temmu. As for Hizen, it is associated
with the above-mentioned relations with the area on the Sea of Ariake, and Nagato is located at the point of
junction of two major traffic routes along the Sea of Japan and along the Seto Inland Sea and as for Houki,
it is located at a relay point of the traffic route along the Sea of Japan connecting Chikushi, Izumo and
Koshi. Then Munakata Shrine in Kibi Region is also associated with the control of Seto Inland Sea
transportation by the Wa kingly power, and according to my view, the fact that the Munakata Goddesses
were worshipped there shows the significance of the rituals on Okinoshima Island in the sea traffic and the
importance of the worship by Munakata-no-Kimi®”. It appears that the role of Munakata-no-Kimi and the
positioning of the rituals on Okinoshima Island from a national point of view made significant progress in
the embryonic stage of the centralized national system.

Coming back to the subject of the history of exchanges, it is said that the homeward journey of the Prince Hye
from Baekje in 556 was escorted by the navy forces in Tukushi Province and Tsukushi-no-hi-no-Kimi (a child of
Tsukushi-no-kimi, also said to be a brother of Hinonaka-no-Kimi) (Article in the first month in the seventeenth
year of Emperor Kinmei) and the Baekje’s dependence on 77Hills 5% % 1+, i.e., the powerful clans of Kytishi
in military affairs still continued. However, based on the centralization of power by the Wa kingly power and the
appointment of local powerful clans to Kuninomiyatsuko, the formation of the military organization called
kokuzd army by the nation-wide mobilization of the local powerful clans was attempted®®. According to the
references, Kumenomiko, a brother of Prince Umayado (Prince Shoutoku) was appointed as a general to fight
off Shilla in 602 and was stationed in Chikushi given the “GEFFS M [EiE - HEESE, HER AT
(Article, in the second month, the first day of which is the Kiyii day in the tenth year of Empress Suiko) which is
the first appearance of the article on the dispatch of the army based on mobilization of the kokuzd army to go on
a foregin campaign. However, this expeditionary force failed to cross the sea and the first time the Wa kingly
power made the 10 thousand troops cross the sea to the Peninsula was when it supported the Baekje
Reconstruction Movement in the late seventh century. In this Baekje expedition that ended in defeat in the Battle
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of Hakusonkd in 663, it is known that along with Tsukushi-no-kimi Satsuyama deemed as Kuninomiyatsuko of
Chikushi, and the clan in charge of managing the Nanotsunomiyake named Tsukushi-no-miyakeno-muraji
Tokuko and Otomobe no Hakama who was a soldier in Kamitsuyame-gun on which Chikushi-no-kimi was
based crossed the sea (article, the Kibou day in the twelfth month in the tenth year of Emperor Tenchi, article, the
Kibi day in the eleventh month in the tenth year of Emperor Temmu, article, the Icchii day in the tenth month in
the fourth year of Empress Jito), which shows the way the local powerful clans were led by Kuninomiyatsuko.
Time of marriage between the above-mentioned Prince Oama and a daughter of Munakata-no-Kimi Tokuzen is
estimated around 650 considering from the birth date of Prince Takechi, a child of a consanguineous marriage
when the upheaval in East Asia hadn’t been predicted yet and the kingship’s intention to strengthen ties with
Munakata-no-Kimi assuming the dispatch of soldiers to the Peninsula®, or whether the Munakata-no-Kimi
actually participated in the expeditionary force are not clear. However, in 589, the Sui Dynasty from the
Northern Dynasties defeated Chen which is the last dynasty of the Southern Dynasties and unified the whole
nation for the first time in 350 years since the turbulent time at the end of Later Han and the following the Three
Kingdoms Period. The Sui Dynasty (581-618) and the following Tang Dynasty (618-917) were powerful
dynasties erecting the comprehensive legal codes on which the so-called Luli system was based that became an
example of the political systems in the pre-modern times in East Asia. The two dynasties eventually interfered
with the battles and wars among the three kingdoms on the Korean Peninsula and in light of such changes in
international affairs, it was imperative for Wakoku to improve its own state system.

Incidentally, in this regard, as stated in the title of this chapter, it should be noted that the Korean Peninsula
which had been recognized as “in the north of the sea” in such descriptions as in the memorial to the
Emperor by Wadbu became recognized as a place “in the west” afterward *”. A description “Kaihoku—north
of the sea” is seen in the “Original records of Baekje” deemed as one of the primary historical materials of
“Nihonshoki” where a word ‘YL & Miyake located in the north of the sea” was used (article of the
twelfth month in the fifteenth year of Emperor Kinmei). Along with another description “Kaihokudochii- in
the north of the sea, in the middle of the route” associated with the worship of the Three Goddesses of
Munakata in b, they are considered to reflect the view of the place in the north of the specific “sea”, a view
from the northern Kytshii. This was a recognition until the middle of the sixth century when the Gaya
confederacy were collapsed, which shows the stage defined by the positional relation with 77 il _F5¢ &
+:(soldiers or powerful clans from Kyushi) as a starting point.. Preception of China and Korean states as
states in the“west” started in 607 when the expressions such as “[]¥fF /i 5% K1 F BAVE” and “YEPE A
KIEFLEEZIE” (Account of Wakoku in “Book of Sui”) were first used on occasion of dispatching
Japanese envoy to the Sui Dynasty. The starting point of the “west” is Yamato in Kinai region in which a
milestone in the establishment of the centralized government system is reflected and the notion is
associated with the establishment of the military mobilization system to mobilize kuninomiyatsuko all over
the country which evolved in the late sixth century.
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Shilla is also written as one of the “foreign lands in the west” in the “Nihonshoki” from ancient times,
however, it was only after the late sixth century when Shilla absorbed the Gaya confederacy and expanded its
territory in the peninsula and when the relationship building with Shilla became a big issue for Wakoku. The
votive offerings found from the second phase of the rituals on Okinoshima Island include articles deemed as
products from Shilla and I want to pay attention to the history of exchanges after the collapse of the Gaya
confederacy along with the trend of the situations after the late fifth century. The challenge for Shilla that had
succeeded in expanding its territory was to decide on how to deal with Baekje and Goguryeo and it was
necessary to arrange things such as dispaching of tributary envoys to Wakoku so that it would not took sides
with Baekje and Goguryeo. Then “Minama's tributes” was created. By setting up Shilla persons as Mimana’s
envoys to bring “Mimana’s tributes” to Japan aside from Shilla’s envoys, Shilla intended to give Wakoku the
nominal cause of restoring Mimana . Although Baekje’s state policy was to invade Shilla followed by the
recapture of the former Gaya region, i.e. the revival of Mimana, Wakoku, which didn’t necessarily hope for
the collapse of the Gaya confederacy accepted the ideological measures that are the negotiation with Shilla
followed by the “Mimana’s envoys” to Japan and acquisition of “Mimana’s tributes”, that is, the “revival of
Mimana”, and the international strategies of both states became separated*”. After that, due to the balanced
power between three states of Korea, Wakoku got the benefit from the influx of products of culture and
civilization including things related to Buddhism and people from the three states, which led to the further
prosperity of the Asuka culture. Regarding the effect that the examples of the cultural exchanges listed in the
Table 1 had on the changes in the votive offerings of the rituals on Okinoshima Island and in the procedures
for conducting Shintd rituals, it will be a subject for future analysis.

Table 1 Amicable relations with three nations of Korea, abridged chronological table

Year Events

Kafuka-no-omi and Saeki-no-muraji who came to Japan from Baekje brought with them a stone statue of

o84 Miroku-butsu and a statue of Buddha.

587 Soga-no-Umako, Oomi asked an envoy from Baekje to accompany Zenshin-ni to cross the sea and teach
Buddhism precepts.

538 An envoy from Baekje came to Japan and offered busshari (Buddha's ashes), Buddhist monks and engineers. A
visit to Baekje of Zenshin-ni and other nuns were realized.

505 A Buddhist priest, Eji from Goguryeo and a priest, Esou from Baekje came to Japan. Both of them became “ =%

Z 1% (supereme advisor of the three treasures of Buddhism)”.

597 Prince Aja from Baekje paid a tribute to Japan. Kishino Iwakane was dispatched to Shilla.

598 Naniwano Kishino Iwakane returned from Shilla and offered 2 kasasagi (magpie). Shilla offered a peacock as a tribute.

599 Backje offered a camel, a donkey, two sheep, a while pheasant as tributes.

A priest, Kanroku from Baekje came to Japan and presented calendars and books of astronomy and geography and
602 . . . _ —
Tonk®o hojutsu (divination). Priests, Soryii and Unso from Goguryeo came to Japan.

605 King of Goguryeo donated 300 taels of gold for Joroku Buddha statue at Aska Temple.

608 Japanese envoy to the Sui Dynasty China including Ono-no-Imoko returned home by way of Baekje.

Priests Damjing (Donchd), Beopjeong (Hj6) from Goguryeo came to Japan. Damjing gave instruction in making

610 saishiki (pint), paper and ink and manufacturing tengai (mill powered by water).

612 Nojagong (Shikimaro) from Baekje was naturalized and made Shumi-yamagata (the shape of Mt. Sumeru) and
Kurehashi Bridge. A performer of Gigaku (ancient mask shows) named Mimaji came to Japan.

615 An envoy to Sui Dynasty, Inugami no Mitasuki returned home with an envoy from Baekje. A priest, Eji from

Goguryeo went back to his country.

616 | An envoy from Shilla offered a statue of Buddha.

621 An envoy from Shilla paid tribute to the Court and presented the Johydbun (memorial to the Emperor).

Envoys from Shilla and “Mimana” came to Japan and presented a statue of Buddha, a golden stupa, shariras
622 (Buddha’s ashes), big kanjoban (banner for the kanjo ceremony), small ban (decorative banner). They
acoompanied the Japanese scholars to Sui Dynasty on their way back home.

625 A priest Haegwan (Ekan) from Goguryeo came to Japan. Appointed as S6j0 (high-ranking Buddhist priest).

630 Envoys from Goguryeo and Baekje came to Japan.

Inugami no Mitasuki, an envoy to the Tang Dynasty returned home accompanied by an envoy from Baekje and an
632 envoy from the Tang Dynasty named Gao Biaoren. Priests, Ryoun and Min who were sent to study in Sui Dynasty
also came back to Japan.

635 An envoy from Baekje brought tributes.

638 Bacekje, Shilla and “Mimana” paid the tribute.

639 Priests Eon and Eun who were sent to study in Sui Dynasty came back to Japan accompanied by a Shill’s envoy.

640 Priest Seian and a scholar Takamuko-no-Kuromaro, toraijin from China who were sent to study in Sui Dynasty
came back to Japan by way of Shilla. Envoys from Baekje and Shilla came to Japan to bring tributes.
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5.  Era of the Japanese envoy to the Tang Dynasty and the rituals

This section will examine the aspects of the cultural exchanges promoted by the Japanese envoy to the
Tang Dynasty during the time corresponding to the third and fourth phases of the rituals on Okinoshima
Island. The dispatches of the Japanese envoy to the Tang Dynasty are shown in the following Table 2.
There are several opinions regarding the ordinary numbers and to avoid discrepancies in designating the
ordinary numbers, the seventh Japanese mission to the Tang Dynasty, according to my suggestion, refers to
the dispatch during the Taihd Era and the twelfth and thirteenth missions refer to (D *+ @ in the Hoji Era
and the fourteenth and fifteenth missions are separated from (D + @ in the Hoki Era. In the Volume 1 of
“Guketsugetensho (Annotated list of the non-Buddhist scriptures)” compiled by Prince Tomohira, a son of
Emperor Murakami, the “Record of the mission to the Tang Dynasty in the second year of the
Tempy0oshoho Era” was quoted which refers to the record of the mission to the Tang Dynasty that had been
authorized in the second year of the Tempyoshoho Era but realized in the fourth year of the Tempydshoho
Era which means the time of appointment shall be considered as the time of sending the missions to the
Tang Dynasty. Therefore, the eighth mission (according to my view) which is often designated as the
mission in the Yoro Era should be designated as the mission in the Reiki Era. In addition, regarding the
chronology of the Japanese missions to the Tang Dynasty, focusing on the navigation route that changed
from northern route to the southern route, it is either divided into the early stage before the Taiho Era and
the later stage after that or divided into three stages by subdividing the missions in the ninth century™”. In
any case, the Taiho Era was a big milestone for the missions to the Tang Dynasty and here I will adopt the
theory of dividing the time into two periods.

Regarding the missions to the Tang Dynasty dispatched in the early period in the seventh century, discord
erupted between the two nations when the first mission to the Tang Dynasty was made in 630. While Tang
Emperor Taizong exempted Japan from offering of the annual tributes on the premise that Japan received its
inferior position, there was a difference in perception of the bilateral contacts between Tang Dynasty and
Wakoku which showed the stance of not receiving sakuhd (document bestowing peerage by the Chinese
emperor) from the Sui Dynasty period as a passage in the “Descriptions of Wakoku” of “Old Book of Tang”
suggests ; 5-F 4L, RERIMMIE (This “prince” is referred to as “King” in “New Book of Tang”).
Tang Dynasty, until 641, had devoted itself to the task of ruling the northern and western part of the empire
and didn’t pay much attention to the reaction of Wakoku. When the autocratic regimes were established by
King Uija in Baekje and by Yeon Gaesomun in Goguryeo in 642 and the invasion of Shilla was intensified,
Tang Dynasty, at the request of Shilla for assistance, started a direct intervention in the affairs that were
unfolding on the Korean Peninsula, which led to the fall of Baekje in 660 and Japan’s defeat in the Baekje
restoration movement at the Battle of Hakusonkd in 663 and followed by the fall of Goguryeo in 668. This
evolved into antagonism between Tang and Shilla and Shilla brought the Peninsula under unification and the
unified Shilla was established in 676, thus the international map of East Asia was significantly redrawn.

Figure 5 East Asia in the 8™ and 9" centuries and
the route of missions to Tang Dynasty
China (SATO, Makoto ed. Ritsuryo State
and Tenpyo Culture. Vol. 4 of History of
Different Periods of Japan.
Yoshikawakobunkan, 2002. p. 59)
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During this period, Wakoku also experienced a transformative event called Isshi Incident in 645 in which
led to fall of the head family of the Soga clan who had been central in the national political scene after the
late sixth century and the seizure of absolute power by the Royal Family was sought, however the punitive
expedition of Goguryeo by Tang Emperor Taizong started in 645 which suggests that Wakoku also had to
deal with the drastic change in affairs in East Asia. Wakoku resumed sending Japanese missions to the Tang
Dynasty in 653 and 654 consecutively after an absence of quarter century. However, there is no record that
Wakoku actually responded to the request for support from Tang Dynasty on the side of Shilla (“New Book
of Tang” “Descriptions of Japan")  and the next Japanese mission to the Tang Dynasty dispatched in 659
was detained in Changan to prevent information leakage on the punitive expedition of Backje by
Tang-Shilla allied forces in the following year and it is difficult to think that Wakoku understood the
movement aiming at forming international order with Tang as its center. After going through a defeat in the
battle against Tang at Battle of Hakusonkd Wakoku dispatched the mission to Tang Dynasty in 669 to
congratulate the Tang’s suppression of Goguryeo (“New Book of Tang” “Descriptions of Japan). Wakoku
may have intended to restore its relationship with Tang Dynasty or avoid the possible punitive expedition to
Wakoku by Tang (Article of the Icchii day, in the tenth month in the fourth year of Empress Jitd in
the*Nihonshoki”, Article of the eleventh year of King Munmu of “History of Shilla” of “Samguk Sagi”),
however, despite the outbreak of the Shilla-Tang war, Wakoku just observed the course of events calmly
and gave silent approval of the unification of the peninsula by Shilla without responding to the requests for
assistance from the Tang army stationed in the former Baekje territory, it is presumed that Wakoku failed to
restore its relationship with Tang Dynasty.

To sum up the above, the Japanese missions to the Tang Dynasty dispatched in the early stage couldn’t
establish stable relationships with Tang Dynasty amid the upheavals of the seventh century in East Asia*®.
After the mission arrived in Tang in 670, Wakoku didn’t dispatch envoys to Tang Dynasty for about 30
years during which Wakoku could strive on establishing the state under the Ritsuryd codes without being
disturbed by the external affairs. However, it was only after the mission to the Tang Dynasty in the Taiho
secured a promise of sending the tribute missions once every twenty years* and obtained approval for
changing the name of the country from Wa to Nihon in the late stage that the enterprise of dispatching
Japanese missions to Tang Dynasty and securing imports of Tang culture was established.

Looking at the history of exchanges during this time, it is important to note that the Shilla emissaries
continued to come to Chikushi every year after 668, after the Battle of Hakusonkd and Wakoku also sent
envoys to Shilla and the exchanges of embassies with Shilla were important for informing the Japanese of
the foreign affairs and obtaining advanced cultural products46). Shilla was still prosecuting the war against
Tang and practiced diplomatic style with Wakoku/Japan in which Shilla brought such tributes to Japan
including birds, beasts, and gold, silver and high-quality textiles (article of the Kasshi day in the tenth
month in the eighth year of Emperor Temmu, article of the Itsuyii day in the tenth month in the tenth year
of Emperor Temmu, article of the Shimbi day in the fifth month in the fourteenth year of Emperor Temmu,
article of the Boshi day in the fourth month in the first year of the Shuchd Era, article of the Shinbo date in
the second month in the second year of Empress Jitd, article of the Jin’in day in the fourth month in the
third year of Empress Jitd (the above articles appear in the “Nihonshoki”) and article of the Kigai day in the
tenth month in the fourth year of Emperor Mommu, article of the Kigai day in the intercalary seventh
month in the third year of Yord Era, article of the Koshin day in the fifth month in the fourth year of
Tempyd Era (the above articles appear in the “Shoku Nihongi”). Shilla is defined as “treasure country” and
“country of gold and silver” in the account of Empress Jingii and the “History of the Divine Age”, Chapter
1 of the “Nihonshoki”, and I believe that a view of defining Shilla as a vassal state or a barbarian country
and the view of the world at that time is derived from the actual situations of the exchanges between Japan
and Shilla of the said period. In relation to the votive offerings from the third phase of the rituals on
Okinoshima Island, it is pointed out that the Tang Dynasty-style three-colored bottle-shaped vase with long
neck and gilt-bronze dragon heads might have been the products from Shilla (including those imported via
transit trade) *”’, and an attempt to identify the place of origin of the votive offerings from the perspective of
the kingship’s interaction with the Korean Peninsula will be an important issue.
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Table 2 List of the Japanese envoy to the Tang Dynasty dispatched (MORI Kimiyuki “Japanese Envoy to the Tang Dynasty and the foreign policies of
the ancient Japan” Yoshikawa Kobunkan Press, 2008, pp.4-6)
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Then, where should we place the rituals on Okinoshima Island in the history of exchanges during the Tang
Dynasty when the Japanese envoys were dispatched to China? In the eighth century when the enterprises of
sending the late-stage Japanese envoy to the Tang Dynasty were stabilized, there were an increased number
of historical materials concerning the activities of the missions to Tang Dynasty. However, although some
documents show that Munakata-no-Kimi (later given the title of Ason) responsible for conducting rites on
Okinoshima Island existed as a clan serving as the hereditary district administrator (3% 25 ERAEEC &) of the
Munakata-gun in Chikuzen Province and the members of the Munakata clan served both administrator of
the district and chief priest participating in the ritual worship of deities (Table 3) in the eighth century, few
materials tell us the aspects of the rituals and their relations with the history of exchanges. In the following
section, I will examine the role of the rituals performed by the Japanese envoy to foreign countries, mainly
by the envoys to Tang Dynasty, China and search for clues as to where the rituals on Okinoshima Island
were placed.

Table 3 Movement of the Munakata Ason Clan (hereditary title)
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Each of the late-stage Japanese mission to Tang Dynasty, China was comprised of four ships as expressed
in the entries of Man'yoshii (“Man'yoshii” Volume 19, Poem No0.4264-65) as “four ships” and each ship
carried 120 to 150 people and as many as 500 to 600 people sailed to China. The composition of the
passengers in accordance with the provisions of the “foreign envoys” in the codes of the Okura-sho
Ministry in Volume 30 of “Engishiki” is as follows: 1. Kanjin (overnment officials) (K, EIfE, HIE .
$k. S4), Zonin (lower-ranking officials) (FEffi, & A), Translator (FREE. B4 LZEGRGE), 2.
Seafarers (EHIEMN . ARAEM, FeRl, ##P, KFT-E. /KT, 3. Engineers (540, MHB. PEAN. FEEGAN.
R, 5. BEE. B4 BID), 4. Students and scholars (B 524, FIE. M0E. BFE. 75
7%/E) (those in parenthesis are terms used in “Engishiki”). Among these passengers, it is remarkable that
Shushin (Z=14#) was included as worshippers conducting religious rituals. The members of the Tsumori clan
seemed to have been appointed as Shushin who were also involved with the launching ceremony of the
“Ships of the Missions” held at Suminoe Shrine mentioned in j-1 (they are hereditary clan serving as
district administrator of the Suminoe-gun in Settsu Province) and according to the “Record of Tsumori
Family” and “Suminoe taisha jindaiki (records of the the History of the Divine Age from the
Suminoe-taisha Shrine)” they were called Kentd shinshu (priest accompanying envoys to the Tang
Dynasty). Among the clan members, Tsumori-no-Sukune Ikeyoshi in the Reiki Era and Tsumori-no-Sukune
Maroudo in the Tempyd Era and Kunimaro in the Hoki Era are well-known and Tsumori-no-Sukune Otari ,
a second son of Ikeyoshi, served as priest for the envoys sent to Balhae Kingdom. Suminoe Shrine is where
Uwatsutsunowo-no-Kami, Nakatsutsunowo-no-Kami and Sokotsutsunowo-no-Kami who were believed to
have led and accompanied Empress Jingt during her Conquest of Three Korean Kingdoms are enshrined
and from a passage in “Suminoe taisha jindaiki” ; “fF &5 KA AL S | S EC AL S T EEIRER =
(Record of Funakito), it is believed that Suminoe Okami (the great Gods of Suminoe) functioned as
guardian deity of a ship and deity of navigation and was taken on a ship to sail for the mission to the Tang
Dynasty in relation to the duties of the local ruling clans who controlled Suminoe no tsu (Suminoe port)

which served as the outer port of the Wa kingly power since the fifth century48).
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By the way, according to the instances described in i, the court officials to be dispatched as members of a
Japanese envoy to the Tang Dynasty departed after worshipping Tenjin chigi (the gods of heaven and earth)
near Tojo (court). A poetry No. 406 in the category of Journey of Kokin Wakashii (A Collection of Ancient
and Modern Japanese Poetry) titled “A poetry made by looking at the moon in the Tang Dynasty,
Abe-no-Nakamaro” is a famous tanka that goes; “® E DJFl 50 ST AL FHZRD HA0nIDI
IZ WTLAHZS” which also appears in “Hyakunin Isshu” (Hundred Poems by One Hundred Poets).
Abe-no-Nakamaro sailed to Tang Dynasty as a student in the Reiki Era and stayed there serving Emperor
Xuanzong and never returned home. For him, the rinjisai (special festival) held at Kasuga Shrine described
in i-1 must have remained as a distinct memory. Incidentally, according to “Tddaiji Sankai Shiishi-zu
(painting of mountain border of four paths to Todai-ji Temple)” in the middle of the eighth century, a place
called Kasuga at the base of Mt. Mikasa was specified as “divine land” and there was no shrine building
and it seems that the ceremonies were performed outdoors. The offerings in i-6 included pottery as well*”,
which is common to the votive offerings from the third and the fourth phases of the rituals on Okinoshima
Island featuring several pieces of portery and this serves as a good reference for learning how the rituals
were performed under the Ritsuryd system.

The Japanese envoy to the the Tang Dynasty who left Tojo were supposed to depart from Naniwatsu
(Naniwa port) where the ship was sent from the launch ceremony held at the Suminoetsu Port. According to
the sea route of the Japanese envoy to Shilla in the eighth year of Tempyd Era described in “Man’yoshii”
Volume 15- No.3578 to 3722, the ship started off at Mitsunosaki (Naniwa) and passed the following points
before arriving at Shilla: Mitsunosaki (Naniwa) — Minume — Nojimasaki (Awaji Island) — Fujie Ura

(Akashi Shore) — Inamino — Ieshima — Tamanoura — Kamishima — Nagainoura (Mitsugi-gun, Bingo
Province) —Kazahayanoura— Nagatojima (Aki Province) —Marifuura (Kuga-gun, Sud Province) —Oshima
-no-naruto — Kumageura— {drifted off the coast of Saba and arrived at Wakumanoura in Shimotsumike-gun
of Buzen Province) — Chikushi Lodge—Kara no tomari (arbor) (Shima-gun in Chikuzen Province)—
Hikitsu-no-tomari—Komashima in Matsura-gun, Hizen Province —Iki Island—Tsushima island Asd-no-
ura— Takeshiki-no-Ura. It is believed that the previous envoys to Shilla that took the north route (Shilla
route) passed the same points. As for the late-stage Japanese envoy to the Tang Dynasty that took the south
route (Pacific route), the ship took the route crossing the East China Sea directly from the above-mentioned
Mineraku Cape of the Chikashima Island in Matsura-gun in Hizen Province. The Japanese envoy to Shilla
in the eighth year of Tempyo was adrift off Sud and then passed by Buzen which is different from the
regular route of going from Toyoura-gun in Nagato Province to the northern Kytishii, passing over the Moji
Strait and it is believed that the ship carrying the delegation then went to Kanezaki near Munakata Shrine
where Munakata Hetsu-miya is enshrined and arrived at Korokan (reception hall) in Chikushi via
Shika-no-ura.

Figure 6 “Shinchi” (divine land) of Kasuga
(KINDA, Akihiro. Drawings of Estated Land in
Ancient Japan. University of Tokyo Press, 1996.
pp- 558-559)
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According to k, the delegation held a religious service at Suminoe Shrine (also listed in the “Engishiki”
Jimmydchd) which had been enshrined in Hakatanotsu port and the offerings were prepared by Dazaifu
headquarters. As mentioned above, the Suminoe Gods had a significant role in praying for the safe
navigation as a deity of navigation. Additionally, as Shilla mended its relationship with Tang Dynasty from
the end of the seventh century, Shilla with a view to having bilateral diplomatic relations with Japan on
equal terms instead of paying tributes indicated its opposition to Japan. However, as Japan demanded that
Shilla continue to bring tributes to the imperial court as a tribute state, several troubles arose over the
diplomatic styles from the early to mid eighth century. Among them, there was a case in which Shilla’s
discourtesy was consulted by Kanjin in 737 and the article in the fourth month, the first day of which is the
Isshi day in the ninth year of Tempyd of “Shoku Nihongi” includes the following description; “i& i jA {25
PRE KPRt SR -\ A B/ HES | B LS TR JC AL 2R, . Eventually this incident came
to an end due to the epidemic in the country (whose cause was attributed to Shilla). The reason why
Suminoe Shrine in Chikushi appeared here is that the shrine along with Usa Hachimangiti Shrine and Kashii
Shrine (also known as Kashii-Mausoleum) enshrining Empress Jingli are associated with the legend of the
“The Conquest of the Three Korean Kingdoms” and reflects the positioning of the Suminoe Gods.

Then how was the worship of the Munakata Goddesses? How about the following view?™” ; “To my
imagination, the ships carrying diplomatic envoys to the continent and expeditionary force dropped anchor
off the coast of this island and a handful of people including representatives of the ship such as a general,
chief envoy and priests got on a small boat and landed on the island. They built an altar with a huge rock as
a rock-abode to make Three Goddesses of Munakata descend from heaven at midnight and performed an
esoteric ritual. During the time, I imagine that people waiting in the ship also kept awake as if they had
been holed up. How do you think of my guess?” According to the poems in the “Man’ydshii” such as ; /&
Bh7p s #EILEZ #xeHIE PMEI<EEL FRLZO®E” (Vol. 4, No. 567) and; “KX#FED
L RN EL METY T ARV 2NMT” (Vol.7, No. 1232), it was common practice to sail
while offering prayers to the deities along the travel route and make a wish for safe navigation. It is known
that the rituals to pray for the security and safe navigation were performed in the sites on Konoshima Island
that was venerated as island god in the Seto Inland Sea transportation as the character f# suggests (it is
regarded as Konoshima in Kasaoka City in Okayama Prefecture which lies in a dangerous spot where the
tidal current is fast) and Obishima where the articles were excavated similar to the votive offerings in the
fourth phase of the rituals on Okinoshima Island (located in the middle of the Seto Inland Sea in Kasaoka
City in Okayama Prefecture, one of the Shiwaku Islands) °D_ However, as I mentioned in the introduction,
Okinoshima Island lies 60 km away from Hetsu-miya located near the coast of northern Kyiishii and even
with the high navigation skill to sail on the open sea, it is questionable whether it was possible for a ship
carrying Japanese envoy to the Tang Dynasty to change the scheduled route drastically and advance to
Okinoshima Island in defiance of danger of founderin and shipwreck. Just because a chief envoy presided
at the rinjisai festival described in i-6 doesn’t necessarily mean that the envoys performed rituals on
Okinoshima Island and due to very scarce historical sources regarding the Munakata worship in the first
place, the historical validity of the theory that the ship carrying envoys to the Tang Dynasty stopped at
Okinoshima Island has yet to be established.
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While articles described in i show that the envoys to the Tang Dynasty had the custom of worshipping gods
of heaven and earth near Tojo and praying for successful execution of the mission and the safe journey,
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no historical materials in the eighth century described the acts of dedicating offerings at respective shrines
beforehand. Rather, it should be noted that the envoys, after returning to Japan from Tang, made offerings
and were granted shinkai (divine rank) at Suminoe Shrine. Articels described in 1 show that the goods
brought from Tang by the Japanese envoy to the Tang Dynasty or articles brought by the Japanese envoy to
Shilla and Balhae were dedicated to Ise Jingli Shrine and Imperial mausoleums as offerings, which attests
to the act of making offerings and worshipping. However, in the eighth century, although articles on Shilla
and Balhae in | -4 « 6 show the instance of making offerings at shosha (local shrines) in seven districts of
ancient Japan, regarding the Japanese envoy to the Tang Dynasty, offerings were made at Ise Jingt Shrine
in every case of 1 -3 * 12 + 13°?, and there is no reference to the rituals on Okinoshima Island. As described
above, the article of c describes that the Munakata Grand Goddesses demanded that people brought from
China by the Japanese envoy on their return home stay in Japan and serve the deities and considering from
the deities’ relationship with Amaterasu Omikami enshrined at Ise Jingii Shrine described ina *+ b and
from a passage ; “V& = ELMEJEIE 4 B K ER 1T 4 K ERFTAS (First addendum to the chapter on
Zuishu Treaty in the first volume of the History of the Divine Age of the “Nihonshoki”), could it be said
that there were rituals for worshipping the Three Goddesses of Munakata and the Jisai-wise requital
through the Munakata clan enshrining the Munakata Shrine which correspond to the votive offerings in the
third and fourth phase of the rituals on Okinoshima Island?

Incidentally, attention should be given to the case in m,n -1 * 2 in which the envoy offered a prayer on an
individual basis before setting out for a sea voyage and many of the seafarers employed for the Ships of the
Missions were from the northern region of Kytishii. A helmsman named Kawabe-no-Sakamaro who got on
board the fourth ship of the embassies sent to the Tang Dynasty during the Tempydshoho is known to have
been originally from the Matsura-gun in Hizen Province and it is recorded that he was praised that he never
let go of the ship’s helm when there was an accidental fire even though he suffered a serious burn on his
hand (article of the Jinshin day in the fourth month in the sixth year of the Hoki Era of “Shoku Nihongi”).
In addition, on the occasion of the plan to conquest Shilla by Fujiwara-no-Nakamaro, seafarers from Hizen
and Tsushima were appropriated to people to be conscripted from the eastern part of Japan while the
regions including San’yddo, Nankaidd and Saikaidd arranged respective ships and seafarers on their own
account (article of the Teiyl day in the eleventh month in the fifth year of the Tempyohdji Era) and it is
implied that people from the northern region of Kytishii who were familiar with this sea area played the
central role of the seafarers. If so, just as the above-mentioned Munakatabe-no-Tsumaro, many
lower-ranking officials under the Munakata clan were believed to have crossed the sea and have
worshipped the deities of marine traffic that were regularly sacred, however, these instances of worship
should be separated from the rituals on Okinoshima Island that had an aspect of a national ritual.

In the ninth century, the description of worship at Munakata Shrine is found in historical materials of which
articles j-4 and o can be regarded as a special case of the Japanese envoy to the Tang Dynasty during the
Jowa Era. The relevant mission was eventually the last delegation to the Tang Dynasty that was realized for
the first time after two failed attempts to cross the ocean and even though it finally made it to Tang China, it
highlighted the disincentives including the issue of weakening leadership of the court officials to be
dispatched, decline of Tang Dynasty and the changes in significance of studying and pursuing Buddhism in
the Tang Dynasty regarding the enterprise of dispatching envoys to the Tang Dynasty >3 The “Ships of the
missions” were occasionally shipwrecked and cancelled as in the case of the mission in the Enryaku Era,
which made it to Tang on its second try. Regarding the mission of the Enryaku Era, due to the missing part
in “Nihon Koki (Later Chronicles of Japan)”, there is no articles describing the period between the first
failure and the second departure, so whether such measures were taken in the Jowa Era or not is unknown.
Nonetheless, the description in o-1~3 refers to the measures associated with the first departure and it
proved that the offerings were made at shosha (local shrines) prior to the voyage that was not so common in
the eighth century. Also according to o-2, heihaku (sacred silk and other sacred materials) was widely
offered at shrines that enshrine Meishin in Goki shichidd (five provinces and seven districts of ancient
Japan) and it is considered a new method based on the experience in the Enryaku Era (another possibility is
that this new method was based on the measures taken on the occasion of the second departure in the
Enryaku Era).

It is believed that the list of “Shichido Meishin (deities with miracurous efficacy” mentioned in o0-2

included Three Goddesses of Munakata that were described as “three deities of Munakata Shrine <ordinary
Meishin-dai>" in “Engishiki” Jimmyocho and according to 0-4, when the mission was departing for the

129



Rituals on Okinoshima Island seen from the history of exchanges

second time in Enryaku FEra, the sutra was chanted before Shintd altar at shosha (local shrines) in the
middle and northern part of Kytishii to pray for the safe journey and it is noteworthy that Munakata Shrine
was mentioned there. The sutra chanting before the Shintd altar is believed to be based on the achievement
of Saicho in the second mission in the Enryaku Era which was also the countermeasure for the failure of the
first time. In the text of o-4, Kashii Shrine, Oomi (minister =Takeshiuchi-no-Sukune), Hachiman
Daibosatsu (Usa) are associated with the legend of Empress Jingt and although the origin of Aso Shrine is
unknown, it appears in the dedication ceremony over the pirates from Shilla described below where the rare
events were predicted, which proved that the shrine gradually gained recognition for its divine power in the
critical moments (recorded in parallel in 0-7). Then how should we view Munakata Shrine with the
tradition of observing rituals on Okinoshima Island? Suppose ceremonies had been performed at Munakata
Shrine on special occasions after the Japanese envoy to the Tang Dynasty returned home, the fact that the
shrine was mentioned in parallel with other shrines in this manner means that the shrine’s status was
leveled off. Descriptions of shosha (local shrines) related to the Empress Jingii appear in the documents
related to the confrontation with Shilla in the eighth century but do not appear in the documents related to
the Japanese envoy to the Tang Dynasty and since around the time of the Japanese envoy to the Tang
Dynasty in the Enryaku Era, the shrines came to be used as sites for ritual worship on occasions regarding
foreign affairs including the Japanese envoy to the Tang Dynasty >*. On the other hand, as described below,
descriptions of the Munakata Goddesses appear in the scenes handling the pirates from Shilla and their role
seems to have grown increasingly important.

Incidentally, the Munakata Ason clan in the eighth century maintained the relationship with the
Kita-no-miya Imperial family whose genealogy can be traced from Prince Takechi (born from
Prince Oama (later Emperor Temmu) and Amako-no-Iratsume) to Prince Nagaya as evidenced by
the label mokkan (wooden strips) excavated from the former Heijokyo Capital Site deemed to be
sent from the chief district official of Munakata-gun (“Executive summary of the mokkan
unearthed from the research excavation of the former Heijyokyo Capital site” 21-24 + 25-29, 23-14,
27-21). The Munakata clan concurrently served as the chief district official of Munakata-gun and as the
Shintd priest of Munakata Shrine and there were instances where a member of the clan married a wife from
the imperial family (Table 3) and Uji-no-sen (subordinate people, servant people owned by the clan) were
reportedly placed in Kanezaki who had to pay the repair fee of the Munakata Shrine that had been
transferred to Shikinokami-gun in Yamato Province by Prince Takechi (“Ruijusandaikyaku” Volume 1,
official document dated December 29 of the fifth year of Kampyd Era ). However, by the end of the eighth
century, it was prohibited to assume the post of chief district official and Shintd priest concurrently and the
Munakata clan who had a powerful reign as the head of both Shintd and the province faced a crisis. The
Takashina-no-mahito clan who was a descendant from the Kita-no-miya Imperial family was lower-middle
class official and as the clan didn’t have the powerful backing of the imperial family, the Munakata clan
seemed to have approached the Northern House of the Fujiwara clan and transferred the divided Munakata
Goddesses to the mansion of Fuyutsugu (Higashi-no-kyd Ichijo-tei on a premise of the Heian-kyo Capital)
who established a foothold for the rise of the Northern House of the Fujiwara and after that the rank of the
deities were elevated as uchinokami (patron god) of this mansion and they were venerated from generation
to generation in the Northern House of the Fujiwara™. The following Table 4 shows the transition of the
Munakata Shrine in Chikuzen Province along with the conferment of the divine rank. Such a political
selection by the Munakata clan may have brought changes in the role that the rituals on Okinoshima Island
had to fulfill in the nation.

To summarize what I’ve mentioned above, the original form of the rituals on Okinoshima Island is not
conducting ritual worship for the Three Goddesses of Munakata prior to the departure of the Japanese
envoy to the Tang Dynasty, but performing the rite to dedicate treasures brought back from Tang by the
envoys in the form of requital for Jisai in the eighth century from my viewpoint. Incidentally, it is thought
that the Munakata goddesses were granted a shinkai (rank granted to Shinto gods) for the first time at the
time of 0-6 and before that despite their merits for protection of the nation they weren’t incorporated into
the hierarchy and leveling system by shinkai as divinity leading to Amaterasu Omikami (although they
were granted rank and order) %% This kind of changes in the positioning of the Munakata Goddesses and in
the manner in which rituals were carried out associated with the Japanese envoy to foreign countries aren’t
necessarily in agreement with the third and fourth stages of the rituals on Okinoshima Island and above
other things, since no documentary evidence which attests to the concrete aspects of the rituals of worship
since the eighth century, we are left to speculate on the forms of worship based on the uncertain
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circumstantial evidence and these issues remain in the elucidation of the rituals of worship in the time of
the Japan’s envoy to the Tang Dynasty.

Table4  Chikuzen Province and the divine rank transition of the Munakata Goddesses in Heiankyo Palace

The Munakata Goddesses in Chikuzen Province in the Eighth Order of Merit—Junior Fifth

April 21, Jowa 7 Rank, Lower Grade

October 7, Kasho 3 The Munakata Goddesses in Chikuzen Province—Junior Fifth Rank, Upper Grade

February 3, Ninju 3 The Munakata Goddesses in Chikuzen Province— Senior Fifth Rank, Lower Grade

The Munakata Goddesses in Chikuzen Province in Senior Fourth Rank, Lower Grade in the

October 2, Ten’an 1 Eighth Order of Merit—Senior Third Grade

Tagorihime-no-Kami, Tagitsuhime-no-Kami, Ichikishimahime-no-Kami in Chikuzen

January 27, Jogan 1 Province in Senior Third Rank in the Eighth Order of Merit—Junior Second Rank

Tagorihime-no-Kami, Tagitsuhime-no-Kami and Ichikishimahime-no-Kami transferred and
enshrined at Dajodaijin’s Higashi-no-kyd Ichijo-tei (mansion) in Junior Second Rank in the
Eighth Order of Merit—Senior Second Rank, Three Goddesses of Munaka also in Junior
Second rank in the Eighth Order of Merit—Senior Second Rank

February 30, Jogan 1

Tagorihime-no-Kami, Tagitsuhime-no-Kami, Ichikishimahime-no-Kami transferred and
October 11, Jogan 6 enshrined at Dajodaijin’s Higashi-no-kyd tei (mansion) in Senior Second Rank in the Eighth
Order of Merit— Junior First Rank

Amanoiwato Kami At Dajddaijin’s Higashi-no-kyd tei with no rank—Junior Third Rank

March 21, Jogan 7 (Reference)

A messenger was dispatched to Dajodaijin’s Higashi-no-ky®6 tei shrine to present offerings

April 17, Jogan 7 and notifies Imperial instructions.

Due to its proximity to Kadono Mint, newly minted coins were dedicated to the Munakata

November 17, Jogan 12 Goddesses.

Imperial instruction was notified at the deity at the cornder of the late Dajodaijin’s Higashi

April 13, Gangyo 1 Ichijo-tei (start of the construction of Daigokuden-council hall)

Ichikishimahime-no-Kami, Tagitsuhime-no-Kami and Tagorihime-no-Kami in Chikuzen

December 25, Kampyo 1 Province in Senior Second Rank— Junior First Rank

Tagorihime-no-Kami, Ichikishimahime-no-Kami and Tagitsuhime-no-Kami in Chikuzen

October 8, Kampyd 6 Province in Junior First Rank in the Eighth Order of Merit—the Seventh Order of Merit

After the suppression of
Fujiwara Sumitomo’s War in
Tengyd 4

Munakata Shrine in Chikuzen Province—Senior First Rank, the First Order of Merit,
granted the title of Bosatsu

Daigfiji (highest priest) at Munakata Shrine in Chikuzen Province was appointed by Kampu

February 2, Tengen 2 (official document).

6. Countermeasures against the pirates from Shilla

The late-stage Japanese envoy to the Tang Dynasty were dispatched once every 15 to 20 years and between
the mission in the Enryaku Era and in the Jowa Era, there was an interval of more than 30 years. Of course
a great impact was given to Japan by the direct transfer of Tang culture through the exchanges by the
Japanese envoy, however, in the context of the frequency of travels and the consistency between the
frequency of travels and the number of times the ritual worship was carried out on Okinoshima Island, it
remains unknown to what extent such interrelation was established. There were active exchanges with the
kingdoms on the Korean Peninsula after the eighth century and in spite of the gradual worsening
relationship between Japan and Shilla as mentioned above, which eventually led to the cessation of the
official relations between the states at the end of the eighth century, it was 21 times that the embassies from
Shilla arrived in Japan in the eighth century and also 16 times that Japanese envoys were dispatched to
Shilla and the relations with Balhae continued until 927 when the country collapsed and it was 35 times
that the envoys from Balhae (including envoys from Dongdangguo) came to Japan and the Japanese
envoys to Balhae were dispatched 13 times®”. Although Balhae was instructed to arrive at Dazaifu (article
of the Boshin day in the sixth month in the fourth year of the Hoki Era of “Shoku Nihongi”), based on the
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geographical condition and its navigation technique, the envoys from Balhae continued to arrive at
Hokurikudd region and Dewa Province and those who arrived at the northern Kytishii where Okinoshioma
Island is located were mostly from Shilla.

Despite frequent diplomatic disturbances between Japan and Shilla after the middle of the eighth century,
it can be surmised that Shilla, after achieving a balanced relationship with the Tang Dynasty and the
development of handicrafts, visited Japan only for fostering economic ties and commercial purposes and
started to deploy the relay trade of Chinese products (karamono) and products from South China and even
people not engaging in the state trade crossed the sea to arrive at the northern Kytishi from Shilla®®. Such
period of transition in the Japan-Shilla relationship appears to coincide with the category of the third and
fourth stages of the rituals on Okinoshima Island, but whether there were changes in the votige offerings as
ritsury0 style services of worship is unknown and I will leave it for future discussion. In the ninth century,
in the late-Shilla period (hadae), Shilla fell into political confusion and on the contrary, the number of
Shilla people who visited the northern Kyiishii increased significantly and with the existence of the migrant
settlers for trade purpose, and the emergence of a merchant of Shilla named Chang Bogo who seized
control of the seas covering Tang, Shilla and Japan and his decline, the establishment of the diplomatic
policies became a pressing need for Japan®.

Then in the late ninth century, as the unstable condition of Shilla and a path toward collapse were
increasingly more evident, the pirates from Shilla started to wreak havoc in Japan ®” and the new sources
of textual data regarding the worhip of the Munakata Goddesses in relation to the prevention of pirates and
wish for suppression of the problems begin to appear again.
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The text of p depicts a part of various measures associated with the seizure of silk and cotton by the pirates
from Shilla that was the annual tribute from the Buzen Province to the imperial court occurred in Hakata
port (Article of the fifteenth day in the sixth month in the 1" year of Jogan Era) and such steps as the
enhancement of senshi (soldiers guarding the Kyfishii region) and toryd (consul), disposition of doshi
(commissioned officer of big bow) in the coast countries and offerings made to shosha (local shrines) were
taken. Already on 14" day in the twelfth month at Ise Grand Shrine and on 29 day in the twelfth month at
Iwashimizu Hachiman Shrine, offereings to the deities had been made along with the reporting of the

132



MORI Kimiyuki

details of the incident and presentation of the written report in prayer for the spiritual protection of the state
and in the new year, similar steps were taken at the relevant local shrines in the middle and the northern
part of Kytishii. It is worthy of note that there is a new statement that the Munakata Goddesses assisted the
Empress Jingli’s punitive expeditions against the Three Korean Kingdoms, which is not mentioned in the
Kojiki and the Nihonshoki. Just as the deities associated with the Empress Jingl intervened in the
above-menitoned affairs related to the Japanese envoy to the Tang Dynasty, the Munakata Goddesses were
also revered and worshipped in the context of countermeasures against Shilla and their divinity were
anticipated. The Munakata Goddesses are also placed as “Kotaijin” and as beings embodying the divinity
of Amaterasu Omikami, myths described in a and b are evoked and narrated as the symbols of the “land of
the deities” i.e. Japan®"

Of the deities mentioned in p, there is no record on Kan’nabi deity other than the fact that the rank of Junior
Fifth Rank, Lower Grade was granted. Other three deities were expected to demonstrate their divine power
of leading the deities within the country to prevent the Shilla pirates from advancing beforehand and
sinking them before they invade our territorial waters if they’ve already begun advancing toward Japan.
According to the text in s, the pirates from Shilla seemed to attack from the direction of Chikanoshima and
as mentioned above, as the power of the Munakata Goddesses was extended into the areas along the Sea of
Ariake, they were expected to guard the whole northern Kyiishii as “Kotaijin” along with the deities
associated with the Empress Jingii. Altnough there was no attack from the Shilla pirates in the 2 year of
the Gangyo Era mentioned in the text of g, from the oracle obtained from Kashii no Miya, it was revealed
that the ships carrying pirates from Shilla would advance (article of the eleventh day in the twelfth month)
and mysterious incidents described in q actually occurred, so it is believed to be the measures for praying
for the prevention of the disaster beforehand.

In addition, there was an incident that people claiming to be envoys from Shilla were cast ashore on
Amakusa-gun in Higo Province (article of the twentieth day in the sixth month) and a warning was issued
stating that “#T#EE A, B L. fEIZ[E" and the orders to guard the coastal area were given to the
Hokuriku-d6 provinces, Nagato and Dazaifu (Article of the first day in the eighth month). After that,
articles about the pirates from Shilla disappeared from the national history and even the remaining
historical records have missing parts, it can be inferred from the relevant articles that the promotion of the
order of merit of the Munakata Goddesses in the sixth year of the Kampyo Era in Table 4 was a reward for
the suppression of the massive invasion of the pirates from Shilla in the same year (Article of the fifth day
in the ninth month of “Fusd Ryakki" (A Brief History of Japan)) and that the divine power of the Munakata
Goddesses were highly evaluated (also refer to the article of the tenth day in the fourth month of “Nihon
Kiryaku” (Summary of Japanese Chronologies); “R SR FC | B 72 s & NGEE 1
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Incindentally, according to the text of r, it is known that the Shika fishermen participated in the ritual
worship at Kashii Shrine associated with the Empress Jingﬁéz). From the description stating that : “4FJ#
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JE 2 5% U L2 JC >, it is believed that the ritual worship of the Muanakata Goddesses by
fishermen and people engaged in hunting was conducted.

The said period is close to the final phase of the fourth phase of the rituals on Okinoshima Island and as
metioned above, how the national ritual and the ordinary and local rituals observed by seafarers and
fishermen were related to and coordinated with each other and whether or not the rituals underwent a
change as a result of a change in their character due to the addition of Buddhist elements such as the title of
Bosatsu described in t demand serious consideration in future. The text in t shows the background in which
the position of Gji (chief priest) was established at Daijingii Shrine and the appointment of the position by
Kampu was approved in the middle of the tenth century, and in the Kampu, the fundamental character of
the Munakata Goddesses as “beings that can defend the country since the dawn of the history” is stressed
and that the promotion of the deities to the “Senior First Rank, the First Order of Merit” is described®. It
is inferred from here that although the rituals on Okinoshima Island came to an end, the ritual worship at
Hetsu-Miya and worship and reverence for the Three Goddesses of Munakata never faltered and this
unchanged faith continued to serve as the foundation to support the existence of the Island of Okinoshima
as divine island.

7. Conclusion

In this paper, I discussed the beginning of the exchanges with the several states along the seas of East Asia,
multi factorial friendly relations during the fifth century, etal movement into the centralized administrative
framework and unification of diplomacy by the Wa kingly power, turmoil occurring in East Asia in the
seventh century, aspects of the late-stage Japanese envoys to the Tang Dynasty and issues regarding the
movements of Shilla after the eighth centuty with the purpose of inquiring into the positioning of the rituals
on Okinoshima Island in the history of exchanges based on the four chronological division of the rituals.
The chronological division of the rituals on Okinoshima Island based on the archaeological knowledge isn’t
necessarily coincident with the epochs in the history of exchanges in Wa state i.e. Japan in terms of its
foreing relation and more than anything, there is an issue that the historical materials cannot clarify what
kind of rituals of worship were performed in the diplomatic ceremonies and processes, which is left for
future discussion.

From the end of the ninth century to the early tenth century, the national enterprise such as the project to
dispatch Japanese envoy to the Tang Dynasty, China ended and it appears that the end of the rituals on
Okinoshima Island coincided with the changing international affairs due to the successive collapses of Tang,
Shilla and Balhae. However, the merchants from Tang Dynasty and Song Dynasty frequently visited Japan
after the middle of the ninth century and in terms of frequency of interactions and incoming transfer of the
contemporary foreing things, it can therefore be said that more active exchanges were deployed after the
said period.

The Munakata clan who presided over the rituals at Munakata Shrine was engaged in trade around Hakata
as the governor general of Dazaifu and played an important role in the history of exchanges including an
instance of marrying a woman from Song Dynasty64). Therefore, it was only after the termination phase of
the state rituals of worship that the more frequent and long-lasting history of exchanges than the time of the
Japanese envoy to the Tang Dynasty was deployed and what part the Island of Okinoshima played in the
said period and what implications the island had for people living along the Genkai Sea are matters that
demand further study and consideration.

This paper tried to organize the knowledge concerning the history of exchanges and the aspects of the

rituals on Okinoshima Island by around the end of the ninth century and although I am unable to explore
some fundamental issues at present, [ would be interested in taking them up at a future date.

134



MORI Kimiyuki

Notes (not translated):

1)

2)

16)

17
18
19
20
21

—_ T N —

22)

B, TEAREL] MRE - wmEREOE, [HER) B& - REWNZFRIEITH Dz =4
DIEFIITFEDT N H 0 . HEEHOLTESL —E L TWRY, ZZIORLEDIFHREDHE TH 5,
G E B R R Toh 2 B (5)IIBLSCEE. 1958 4F) « [AlfR [werh 2 &1 (G5 JII5LSCEE. 1961
) | =R BN ARG [k 2 Bl ORSC - B[R - SR, R R E B pies . 1979
) | EE LR TR EE 250 5 EdREsntl]  GEINELSCEE, 1988 45, LLF, /NHRE
EWERE) . TR - v B EBIEEERE) RS ES R (R - = - mET) W TR
e« By & BEENIE) TSRS T (2010 4B, DLF. WF9EERE T LIKEE) REABM,
HEeE TR oBoLGn)  ( TAARGROEHE L LGE] BHETRFR RS, 1984 4F) | EH %
Y BEGILOZSE (—) &Gt O] | Bk [F (Z) &itEmonNE ] UhNERE) |
Tirgeesss 1] oILEE . SRR, o BOFME rildEms e L,

FIHZE Tpp o B & KfnEME) . /EE L MEdEh—KBEE v B4t ONERE) . &l
BE—EE THROBRBKE ZBEM . AR Y~ TS W BEiE) (THZEmRE 1))
72, IR THeFEim (55 1| Bl BER & 2B Reh 5 2 BiaRRICB T 22 Rt &
Mo 1 GED =B Bl) | ZETLREREZESHE RG] @lmes 2 & B
i, 1999 4F) 7 EMRBERER - BAIICEHRIE L TV AL LN THh D,

FLR AR 72 D& LT, AT a [ TAMIT) Lt GERM, 1998 4) | b [H7T
D7 OBELEEED GENIBLSCAE, 2006 4E) | ¢ [EORE]  (LJIHH. 2010 48) | d &R
O] (AR ZEH, 2010 4E) | e [T O T7HoOTOEEERME) (TR0 E 53]
1. [FIEtE, 2011 4F) 7R E 250,

VIS EA MEEOHBL]  GOTRF R, 1999 ) .

MO ABOR FOBEKIZOW T, HFAE HRoOPOREEE]  ( [EREHA] 56 @ 4, 2011
) BB,

HHES (SR Rm 77 CElENE, 1989 4) |

FHLIERE T4 BfpeE L3 )88 SCagk) (F5)1BLSCEE, 1996 4F) | MR TR B s&EBIR O kT
( [2 2 WA R s LRI R S &) 251 9BRaRE. 20104F) 7oL,

AMSCIE T AIREIAR L FMSTIc A5 K EORS ) ( [HAERIZ] 5 19 i, HERE. 1994
) .

) ARF5 s e EE] GESFE, 2007 4F)
) REFR THvRLL, HEDOWKY | ([t HARLORR] FHEFE. 1994 45) | JIIRIE . RE

Koxto g5 LEEROWEAN  ([HEHESe] 3. /NFAE, 1990 42) 7L, 7ok, IEARE =
B THEEMEE S ( [HMESSR] 25, 1991 45) 13, RREREES 2 SRR e L, SRl —
S OMUE =88 > 3 (KHE) OB IEBE ST 2 EMNFE LS RD,
FIHEE 4) 0T, SBICEDL— R E LT, BlERET25 50, =) A ORMAKMN—KE
— ) B—%tEE . BRIV ) B—XE O 3 D& ME L, RPIAEIIS H I BMR T AR L R
Wb,

) BRNE TRLES IS (TR ARO S L @A) #ELSCHE, 1998 4F)

ey EgeaiE) (MHEeERo BAL 3. AIEIE, 1991 4F) 1%, 9 il hEEE £ Tk
BLOFEL E LTAEENIZAY ) TOFTHDL =i, 7T~7 7 ACPFREND =l LTHE
< TEARER] ALOEFTMEDRHER STV, 9 LB LI AY ) T OEEFLEIET &
EHiz, BFOF L L THERICKEE T2 e L TEST IR GELEZLFH—« —D—FE
X MhHEie)] OBEAREEHEEDDL LT 5,

HARE 4) FwsC, EEREST [REGHIKICR T 2 WERRE RO RS & B5sit) ( THFE
WET]) 72k,

ESEA THERS K E o SnE ) ( TEASRERER A L] A EE, 1983 4) |

EARE =R R =2 LioAdepss)  ChHERSE) . /hHEFE4) Gl &,

B 4) R

R 16) FRsC 81 H,

WNEN MEORELHENZ] (THRORSEEMR] 1 EHNELSCEE, 2010 45) . FIftE il
i [z 5 2 550 (F)IBLSCAE, 2005 42) | AeifziE [ R H A - #4456 & B of) Gk
RAE, 2007 4F) 72 &,

FAEE TEHE L ComME]  ( TEARALRSU o] wHER. 1988 4) | LA EmR [t

135



Rituals on Okinoshima Island seen from the history of exchanges

23)

49)

50)

136

B2 DI RE L 2 ORMR]  (F)IBLCEE, 1988 4F) 72 L,

R LA B 238 B ISR ClRIICERE S NEETH D Z LI oW TR, WA IErE [REESE S
ILo o (Tsa@ll 165, 2011 4F) 2, 5 LM GTFIBOWRBICE L X, A= (TR0
SCOIRI EAREMEOSEAS] ) ( THPFERFZSCEALE] SR 38, 2013 4F) &5 H,

it Stm TAri % Mg & AR A FIRAMR]  (FIsckt, 2002 4E) | FheE11) &, EF AR TEFE &
FED  (EEERL, 2008 4) 72,

EWER e AR OMEICE LTk, FNEE [EwEZEEERE O] OS—FEFE. 2003 4F) 7
Er B,

HAK—ER TH 9 1 DOFE - w0 — b ((TESESL RISEEE RS E ] 110, 2001 4)
ZenlfE MEIRRIEA T & T 2 8RB0 ( [H EE#] 25, 1936 4F) | HEAN T8I
BT EFEOMEN] ([HRO BB & BARER] 5)115L3CEE, 2000 45) | 4848k [H
FEFEE  ( TRBHEOXHIMARMIZE] . FH)IEBLSCER, 1985 4F) . BBRAYE TWwbw b [T
AU EEGE ) ofmEH  ( THRACEEGREE] 39, 2005 4F) 72 &,

EARE 18) i,

R TXMmEE oM & MEBE) [ GEINBLSCAE, 1992 4F) | iR BARSINER] (L
JITHRR AL, 2008 4F) 72 K& S,

ANEE LR TR a2 28R (F)IBLSCEE, 1991 4F)

KINE— TEER O & Z ORI s)  ( [BEASEF] 137, 2009 ) 72 &, [EHiEH o
EIZOWTIR, HRATE [FFF] - EiEOSEHEE]  ( THOGRRE & BBZ O] Fpctt, 2009 4)

He TEASNREHEO EGGHED  (WEFE. 2009 4F)

FAE [ ML) ofike MERBAR) ( TELHEREES) ) oFRBICET 5 ([K
FERSESUFERACEE ] SRR 35, 2010 4F)

AT [ERAE - REEa s man) ([ERERERE] FALE, 2010 4F)

AT NEREEEICS T 2 REILEZOEE] GE14) B .

/NIEEE TR & ARl e B — i o e Bi—)  ( [JUNE SR ERMENTZCRED 37, 2012 4) 12X D
&L HRTAICEET D & H SN ESBTEVOE I IREROAEN /AL TRBY ., ZR
WS RO TAME ) BHITE RS R —EOIEB#EHICE TN W2 L2 8HbED LV ),

B HL D E I & SR R DRI & D AT OWTIE, BIE 15) 3 CE B, 7k, FrEFALT T3
B 20 <o7T) (THARGROEZEEAE] SERE. 1998 45) 1. fifailE =B arE S Hic
AT B ( ERE BRI H AR ] 15-29 5H) 2. rzH IS k-
TREZOHETH D ARLTHE~D LFRROEEDHEEDOT-OICYHISRESINT-ERTEY,
CHNHBEEMEIC L AW NS SR CEE T ARLE TH A D,

RS BIAE (TEARERBARLE] mEE., 1966 4F) |

BHIE 4) WUE, FHROEFENELS DIREL—FEERELEII LWL L, KEAR
F-DIRFEDOE NIRSE « M2 EOTMDZEHENND Z L2 ERT L ERR5,

oz [ gdey 25 T~ ( [EFEfH & SR EARORABEOR] 5150588, 2008 4F)
EARTER T UEIROFH) Ol &M ( THROEE & HIREEED FAEIE, 1996 4) |
AT TINERERC R OERE & HEO HEIVER) Ko\ (§E40) &)

AT NEEFEORHIX S E REEOBEMMS] GE 40) &) | BHAHER NEFEHEEE HT ¥
7THE (TEAROEREFERER®T U7 ) HFIIELCAE, 2011 4F) 72 L,

AT Tt O EREEMR & ES AR OB A (GE40) &)

WA NEFEFEOFEFAE)  ( EEE & IEARL) S EIE, 1992 4) |

EARER THARBS O EH#E ([EEYOREBEERT 7] Al EIE, 20124) kE,
SR 3) #RL

il EREE] T & SMEOM—F2 B e FEE—) ([t &R RBERE, 1985 4) . 72d, j
—SIZIEROBREM TIER < BEMOAFRIEICHES bOTH D, BEANIRA E B LB T L 0,
I REDEF T, HEAOBICL W ERF LR BICBEOEIT R EIHBAALE A TH D
MNE, FIEOTNHEE T, FOAFICEE L UIEEFIREICHE U 2 BALBFF SN0 TIER WD
MEEDI, 21 ICHET D174 EALE ST 720,

MEEX] OO L EEOEZ EEY & ORIEICOWTE, wHFHR HEE TR0 B3I
SWT ( [IEERMBFSE] 20 - 21, 2004 - 05 4F) 5,

[ A3k 48) 85 H,

Ene



62)

63)

64)

MORI Kimiyuki

BEE L)ooy ) UNERE) « FHE4) @l s,

1—3 R FEFEE A O IREICBUR T 5 2 & lc oW TiE, = IR s e TS ([
2] 7203 -4, 2003 4E) =B,

VTS [t oBRERE]  GEREL, 1978 4) | HRAE AR OB & Ll o s o ECR )
(5E40) &) 2p &,

HAE DEZEROEER#SICOVWToO—E5] GE14) &) |

AT TEEFERE) (TEARES] 651, 2002 4)

MRAZ GBI LTk, EHIER MRERROE R (THARSROEZE L FZ#] B &)I5LCE,
1980 ) A &PE,

EARUE R TR BEIR s omFgE]  GEINGASCAR, 1985 4F) | EHBEK THgELomtl] G5
JIBLSCEE, 2002 4F) | [EhgE B s  GEIIGASCAR, 2000 45) | AR EE [ HAEERIR S o
Afge]  (E)IBLSCEE, 2001 4F) | JEAHEE M s S0 BAR] (REEE. 2001 4F) | EHA
LT ARG L EEE]  (FAEE, 2011 4F) 7o b,

AT TREBRREEY) ([FEHERT 7] R, 2011 4) | HPFSEA DFEANDORS
IRE & RS2 . [HATEICR T 2oy & EERS ) (TEBERS & H A AR &)15LCkE,
2012 4F) 7z L,

ek 53) FwsC. VEZAR [ELRHMUCE S BEHIE oMFse]  (ESCRIHAR, 2012 4F) 7 &,
TS T8O BERMRIZONT)  ([BEESSF] 19, 1966 ) | #EEATE Tufbido H AR
LEME) (TEAREROBIE EHE] H)IBLSCEE, 1970 42) 7 L,

FEBLZOWTIE, BHAMERE EEEORE  ([R) 76, 1958 4F) | FHEE [ [HEIE
wrtd omEBOEA)  ( [RHMR EBaEUb) 5 2. FH)IELCEE, 1974 ) | HEER [E
TER - #EEE] (EEANIRoXE] 45 FAEFE, 19954) | HHEN TELER
B uttfdootise ) ( [/EARD 847, 1995 4F) 7R X A5 M,

9 ERERE T5HE B B ORI OWT)  ( [HHE B B @ EEZLZES. 2000 4) 12
£5 L, YUEMH Lo [0 ) WEHMESEERZ ) OARMITES 7 FORFEEATICHEHT
H DT, ELBINCEIE B ICEHES OEFBE LT ATRENME. D WIEEI BN FHEE 254
L2 Sl E2boEEIND LWV, WTHIZ L THEHEE OEINE 28 DOEMEIE 25 5,
ERARSCE (TREENF « REEFF RS LR 554, 85~96 H) (2L 5 &, KE4H9 A 10H, [FA
546 H 25 HOMEIZKEMNNENEESOMAREZ FET REEFEMELZEHDLIOT, £
NEZEICHBR R INnN L HEIND,

RIS TR0 % - /NEB, B, KREORES L HEE] (RS 1)) . EAEZER
MEAHlORREE =g ([R@hs] mERmeE 2%, 1999 4F) | [3EERy ([ - i
THOMER LR7K] BHEERL, 2004 4F) | TREFNOERE LB (DERHPHsgmE] &)
SLCAE. 1990 4F) 7R L,

Additional note

In the report by KAMEI Kiichiro titled “The Ancient Munakata Clan and the Worship of Munakata”
presented at the “Okinoshima Island and Related Sites in Munakata Region” International Academic
Research Debriefing Session held on October 12, 2013, it is pointed out from the last sentence of the
Kampu issued in the 17" year of Enryaku Era which goes: “HU4E[E 72400 FHE", the possibility that
this sort of rite was included in the rituals on Okinoshima Island should be considered and therefore,
the text in e-1 should be evaluated after further examination.
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